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Al-Hubb (Love) & al-Bughd (Hate)

All praise be to Allah; we praise Him and seek His help, His 
guidance, and His forgiveness. We seek refuge with Allah from the 
evil of our own selves and the wickedness of our actions. Whomever 
Allah guides, there is none to misguide him, and whomever Allah 
misguides, there is none to guide him. We bear witness that there 
is none worthy of worship except Allah, alone with no partners, 
and we bear witness that Muhammad is his beloved slave and 
Messenger; may Allah’s peace and blessings be upon him, his family, 
and his Companions.

As for what follows:

This is an important principle concerning love and its connected 
issues written by the Scholar of Islam, Shaykh Ibn Taymiyyah jgg.

The Shaykh said:
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THE P R I N C I P L E  OF L O V E  A N D  DE S I RE

This book is about love and hate, and the things from them that 
are praiseworthy and blameworthy. The foundation of every action 
and movement in the world is al-hubb  (love) and al-iradah  (desire). 
A l-bughd (hate) and al-kirahah (dislike), on the other hand, 
obstruct and oppose everything that is achieved by love, so they are 
the foundation of every abandonment and neglect. This is if  you 
define abandonment of an action as something existential, as it is 
defined by many of the people of kaldm (rhetoric); but if what is 
meant by abandonment and neglect is the absence of action, then 
the absence of action can sometimes be due to an absence of the 
requirements of love and desire, or it can be due to their opposite— 
hate and dislike.

Action, on the other hand, can only come about from love and 
desire; even actions that are disliked or hated are compelled by love 
and desire, because they are done in order to achieve something 
that is desired. To clarify: Love and desire are either attained directly 
or indirectly, such as when a person does something he dislikes to 
reach his objective (i.e., the thing he loves or desires), such as drink
ing unpleasant medicine or doing things that oppose his desire or 
patience.

Therefore, these actions may be disliked from some aspects, but they 
are still performed out of love and desire, although the love is not 
for the action itself but rather for what it will lead to. For example, 
a person desires the cure that comes from drinking medicine, even 
if he dislikes the medicine; and he loves Allah’s mercy and protec
tion from His punishment, which comes from abandoning one’s 
desires, as Allah, the Most High, said:

But as for he who feared standing before his Lord,
and restrained himself from impure evil desires and 

lusts...
[Surah an-Nazi'at 79:40]

No living person would leave something they desire unless it was for
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something they desire more. Likewise, no one would do something 
they dislike unless their desire for the outcome was greater than 
their dislike. Furthermore, no one would leave something they 
desire unless their dislike of the outcome was greater than their 
desire.

Therefore, love and desire are the foundations, the causes, and the 
prerequisites of hate and dislike. There is no hate without love. 
A hated action in the world only exists due to its opposition to 
something that is loved. If love did not exist for that thing, there 
would be no hatred for its opposite. However, love is different— 
one may love something for what it is, not out of opposition to 
something hated. A person’s hatred and anger is elicited by the 
things that prevent him from the things he loves, and an obstacle 
and a prerequisite that he cannot be made to do. It is found that the 
hatred is more severe if it is for something that prohibits someone 
from what they love.

Due to this principle, the basis of iman  (faith) is loving for Allah’s 
sake and hating for Allah’s sake, so the one who loves for Allah, hates 
for Allah, gives for Allah, and withholds for Allah, has completed 
his Iman.

Love and desire are the foundations of hate and dislike, and the 
foundations for the removal of the things that are hated and 
disliked. Therefore, hatred does not exist except for love, and it 
cannot be removed except with love.

Hence, love is the basis of everything that exists, and the motivation 
of everything that one seeks to make present. The motivation to 
make something present is a real affair, but it prevents the existence 
of its opposite, so it is the basis of every hated thing that exists, and 
both an obstacle and a prerequisite of hate and dislike.

This is the status of love, as we have mentioned: love and desire are 
the basis of every movement in the world. Indeed, the natural state 
of a body is rest, so when a body leaves this state of rest it will be
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inclined to return to that state. Any movement must come from 
a force applied to that body; therefore, every voluntary movement 
comes from desire.

Movement is of three types: it is either voluntary, involuntary, 
or forced. If the movement is intentional, then it is voluntary 
movement; if the movement is done naturally without thinking, 
then it is involuntary movement; and if it is neither of those, then it 
is forced movement.

As we have clarified, every movement in the heavens and the earth— 
such as the movement of the celestial bodies like the sun, moon, 
and stars, and the movement of the winds, clouds, rain, plants, 
etc.— are all moved by Allah’s angels who have been entrusted with 
the heavens and the earth, those who do not speak out of turn and 
who perform His orders without question, as Allah, the Most High, 
said:

(  \'y\ )

And by those angels who arrange to do the 
commands o f  their Lord.

[Surah an-Ndzi'dt 79:5]

And:

And those (angels) who distribute (provisions, rain, 
and other blessings) by (Allah’s) command.

[Surah adh-Dhariydt 51:4]

As well as the evidences from the Book and the Sunnah that discuss 
the different types of angels and their entrustment with the differ
ent aspects of the creation.

The word malak (angel) suggests that he is a messenger sent to 
execute the command of another, so they have no free choice. In 
fact, none of the angels can even intercede (for the believers on the

1 2



s h a y k h u l - i s l A m  i b n  t a y m i y y a h

Day of Judgment) until after they have been permitted to do so by 
Allah, and only for those with whom He is pleased:

And we (angels) descend not except by the command 
o f your Lord (O Muhammad *jS§). To Him belongs 
what is before us and what is behind us, and what 
is between those two, and your Lord is never forget
ful, Lord o f the heavens and the earth and all that 
is between them, so worship Him (alone) and be 
constant and patient in His worship. Do you know  

o f any who is similar to Him?
[Surah Maryam 19:64-65]

Therefore, if this is indeed the case, then all of that love, want, 
action, and movement are forms of worshiping Allah, Lord of 
the earth and the heavens, as we have mentioned in other books. 
Hence, the basis of praiseworthy love is what Allah has commanded 
His creation to do and the reason for creating the creation, which is 
to worship Him alone without partners; and worship requires the 
utmost degree of love and humility.

Even though love is a category that encompasses many different 
levels and characteristics, the type most commonly mentioned in 
relation to Allah is that which is specific to Him and befitting of 
Him, like worship and repentance, because worship and repentance 
are of no benefit unless they are for Allah alone.

Unrestricted love (i.e., without restrictions from loving other than 
Allah) may also be mentioned; however, this is mixed with shirk 
(i.e., loving others alongside Allah), as He, the Most High, said:
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^4jy p y i  aU' ja  ^ id i  y

{  £ & j £ \ \ y $

And o f mankind are some who take (for worship) 
others besides Allah as rivals (to Allah). They love 
them as they love Allah. But those who believe love 

Allah more (than anything else).
[Surah al-Baqarah 2:165]

Due to this, this type of love is the worst type of love, while love 
of Allah is the greatest type of love. In fact, worshiping Allah alone 
without partners is the basis of happiness, without which no one 
will be safe from the punishment, whereas worshiping other than 
Allah is the basis of misery that causes the perpetrator to remain in 
the punishment of the Fire.

The people of taw h id  are those who love Allah and worship Him 
alone without partners. None of them will remain in the Fire. 
Those who take others for worship besides Allah love them as they 
love Allah and they worship them. They are the people of shirk, 
about whom Allah, the Most High, said:

 ̂ A; 'iS'jtdi oi  ̂ajui 01 y
Verily, Allah forgives not that partners should be set 

up with him in worship.
[Surah an-Nisd' 4:38]

The whole of the Qur'an is made up of commands for loving Allah 
and the manifestations [of loving Allah], and the forbiddance of 
unrestricted love and its manifestations, and examples, analogies, 
and stories of the people committed to both types. Loving Allah 
was the call of every messenger, may Allah bless them and give them 
peace; they said:

^  aJI U aJJI IjJdpl y
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Worship Allah! You have no other Ildh (God) but
Him.

[Surah al-A'raf7:59]

And for that they fought the m usbrikitn  (idolaters), as the Seal of 
the Prophets %  said:

O l j  a J J i  a J I  V  O l  l y J L ^ - £ o  ^  O j a \

'j ■»  « s iP  t d J J i  \ j i * £  l i l *  t o l S ^ J l  \ J i j j j  S ^ L ^ a J l  I j  c a J J I

. aH i ^ i p  ' i / i

I have been commanded to light against the people till they 
testify that there is none worthy o f  worship except Allah and that 
Muhammad is His slave and Messenger, and to establish the 
prayer, and to pay zakdfr, and i f  they do this, then their blood 
and property are secured except by the rights o f  Islam, and their 
accountability is left to A llah .1

Allah, the Most High, said:

A- (

He (Allah) has ordained for you the same religion 
(Islam) which He ordained for Nuh, and that which 
We have inspired in you (O Muhammad % ), and 
that which We ordained for Ibrahim, Musa, and 
‘Isa, saying you should establish the religion (i.e., to 
do what it orders you to do practically), and make 
no divisions in it (i.e., various sects in religion). 
Intolerable for the mushrikun is that to which you

1 Reported by al-Bukharl  (1/392) and Musl im (1/35).
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(O Muhammad 3g) invite them.
[Surah ash-Shura 42:13]

This is why he %  said in the hadith  agreed upon by al-Bukhari and 
Muslim and narrated by Anas bin Malik ijig:

aIJI sl)l 3 C0
(■ (■ £ ^

Ol J l j  caU 'ill

.jUJl .1)1 k«j ;<u* 4JJI ajuLil Ol -A*j yiSol

There are three qualities, whoever has them w ill taste the sweetness 
o f imam loving Allah and His Messenger % more than anyone else; 
loving a person only for Allah’s sake; and abhorring returning to 
disbelief alter Allah has saved him from it as he would abhor to be 
thrown into the Fire.2

Anas also narrated that the Prophet |lS said:

■ 0*4 0S*&X> ^  ôyr‘ Js. j t f d
None o f you believe until I am dearer to him than his child, his 
father, and the whole o f  mankind.3

And in Sahib al-Bukhdri, ‘Umar said:

tji\ jui  ^Si i  i- j. J r  ^  ^  ĉ JSl ii\ u
^  i d i  ^  ^  t f & y v  ( J l - j  u p  aui

3Ui *J\ L A  c J S l Jb ij $ i\  £u  ^  t i 3Ui .

^ j ju - j  aJ lp aUi y i

O Allah s Messenger! You are dearer to me than everything except 
my own self.” Tlie Prophet %  said, “No, by Him in Whose Hand is 
my soul, (you will not have complete faith) till I am dearer to you

2 Reported by al-Bukhari (1/9) and Muslim (1/66).

’ Reported by al-Bukhari (1/8) and Muslim (1/67).

1 6



S H A Y K H U L - I S L A M  IBN T A Y M I Y Y A H

than your own self.” Then ‘Umar said to him, “Now, by Allah, you 
are dearer to me than my own self.” The Prophet %  said, “Now, O 
‘Umar, (now you are a believer).”4

There are more evidences narrated concerning the excellence of Id 
ildha ill-Alldh than we have the space to document here. It is the 
best speech due to it containing the best forms of knowledge and 
love, like the hadith  reported in the books of Sunnah:

. . . i i i S i i  ajV v  / I n

The best remembrance is Id ildha ill-Alldh (none has the right to 
be w orshipped but A llah)...5

The greatest verse from the Qur'an is the one that begins with this 
noble statement, as it is reported in Sahih Muslim  that the Prophet 
W said to Ubayy bin Ka’b:

N) « J l \  &\ v ^ \  AJJt \jA $  t$\ eQJJl tjJu lJ l ui u

Ijl jt-bdl aUIJ : JU J 8-Uj

“O Abul-Mundhir! Do you know which is the greatest verse?” He 
said: “Allah! La ildha ilia Huwa (none has the right to be worshiped 
but He), the Ever Living, the One W ho sustains and protects all 
that exists” (Ayatul-Kursl). Then he patted me on my chest and 
said, “May knowledge come easy to you, O Abul-M undhir.”

Therefore, every action is based on love and wanting something 
that is loved and wanted in and of itself, not for something else, 
because if  everything was loved for the sake of something else, it 
would result in a loop or a chain. Things can be loved from one 
perspective and disliked from another, but nothing can be loved for 
every aspect of its being except Allah alone, and therefore al-uluhi- 
yyah  (divinity, worship, etc.) is not befitting for anyone but Him,

4 Reported by al-Bukharl  (8/198).

' Reported by Ibn Majah (2/1249) and at-Tirmidhl  (5/130).
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because had there been gods within the heavens and the earth 
besides Allah, they both would have been ruined.

The uluhiyyah  that is spoken about in Allah’s Book is worship and 
devotion, which necessitates that He is the Lord and Creator. The 
sects from among the people of kalam (rhetoric) believe that uluhi
yyah  is the same as rububiyyah  (lordship) and that what is intended 
by the negation of other deities in the Qur'an is a negation of 
another rabb (lord) that participated with Allah in the creation of 
the universe, as is found in their books. Rather, the Qur'an negates 
the worship of other than Allah, or taking other than Him as a 
deity that one loves and humbles oneself to in the way one would 
to a god. This is apparent in many of the verses of the Qur'an, such 
as:

Ct*- Cr* }*

< J ji d J d '

And o f mankind are some who take (for worship) 
others besides Allah as rivals (to Allah). They love 

them as they love Allah.
[Surah al-Baqarah 2:165]

And because of this, Ibrahim said:

< d J  i  >

“I do not love that which disappears.”
[Surah al-An’am 6:76]

Now that it is known that every living thing has iradah (want, 
desire, free will, etc.) and performs actions according to its ability, 
and every movement is based on love and desire, then it should 
be known that everything in existence is only correct if  all of the 
creation’s love and all of their movements/actions are for Allah, the 
Most High, because none of it would exist if Allah had not created 
it.

18
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This is why Allah said:

{  & \  Sfi I f̂T o ir j j )

Had there been therein (in the heavens and the 
earth) gods besides Allah, then verily both would  

have been ruined.

[Surah al-Anbiya' 21:22]

Allah didn’t say, “They would not exist,” since He could make them 
remain in a state of ruin; but they cannot be correct unless Allah 
is worshiped alone, without partners, because the rectification of a 
living being will only happen when his intentions and choices are 
rectified, and likewise the actions and movements can only be recti
fied by correct choices and intentions.

This is why the most comprehensive, encompassing, and eloquent 
thing ever said was his ffe saying:

Actions are only judged by intentions and a man will only have 
what he intended.6

This encompasses every action and every intention.

Therefore, every action in this world is in accordance with the 
person’s intent, and the person will only get what he intends, loves, 
and desires from his actions. The hadith  is not specific or restricted 
as some groups believe— those who claim that the intention meant 
in the hadith  is the intention that is required when performing acts 
of the shari'ah. Rather, an intention is present in every action of 
every living thing, just as the Prophet said:

The truest names are Harith and Hammam.7

Reported by al-Bukhari, Muslim, an-Nasa'i, and Ibn Majah.

’ This is a part o f  the had ith  reported by Abu Dawud (4/394): “Call yourselves by the
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Harith means “worker” or “earner” and Hammam means “someone 
who intends or wants,” because every human being is moved to act 
by his desires and intentions.

As we have explained, love and desire are the basis of every action, 
so every action that occurs in the world emanates from desire and 
love.

Love and desire can be categorized into something loved for 
Allah’s sake or not loved for Allah’s sake, and likewise actions and 
movements. This means that love has effects and consequences, and 
they can be pious, praiseworthy, and beneficial, or they can be the 
opposite of that.

The praiseworthy form of muhabbah  is love that brings a benefit to 
the one who possesses it, and that benefit is happiness. The harmful 
form of muhabbah  is love that earns the one who possesses it harm 
and misery.

Of course, no one would choose to love something that is harmful, 
but due to their ignorance and self-oppressive natures, their souls 
lead them to either what is destructive and non-beneficial (and 
this is what is meant by self-oppressive), or they lead them to what 
they love and desire, not knowing whether that thing is beneficial 
or harmful (and that is what is meant by ignorance). It could also 
be due to corrupt beliefs, which is what happens when someone 
follows both ignorance and desire. All of these are from the affairs 
ofjahiliyyah (Pre-Islamic Ignorance).

At its foundation, desire is actually something praiseworthy, if it is 
used in the correct way. For example, the desire to visit relations is 
a praiseworthy one, and it is the basis of keeping the ties of kinship. 
However, if  a person follows his desires until he no longer acts fairly 
regarding his family and others, then this becomes oppression, as 
Allah, the Most High, said:

names o f  the prophets. The names dearest to Allah are ‘Abdullah and ‘Abdur-Rahman, 
the truest are Harith and Hammam, and the worst are Harb and Murrah.”
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^  \J°J l i  J\S °j ]j  jUl5 l i l j

Say the truth even i f  a near relative is concerned.
[Surah al-An'am 6:152]

And Allah said:

j J j  aJJ ^ y ^  'ft

< }
Stand firmly for justice as witnesses to Allah, even if  
it is against yourselves, or your parents, or your kin.

[Surah an-Nisa' 4:135]

Likewise, love of food, drink, and women is praiseworthy, because 
it is this desire that keeps humans alive and ensures the continuance 
of their progeny, but it must be with justice and moderation, as 
Allah, the Most High, said:

J i f  Aap U

N Ail \jijLs ' J j  \jiyii\j

O Children o f  Adam! Take your adornment (by 
wearing your clean clothes), while praying and 
going around the Ka’bah, and eat and drink, but 
waste not by extravagance; certainly He (Allah) 
likes not al-musrifun (those who waste by extrav

agance).
[Surah al-A ’raf7:31]

And Allah, the Most High, said:

' J y  (*4^ 1 * 4 ^ ' u  j '  y

^ OjiUJl j*-fc dJJ-i <■[j j  5̂*̂ ' (_r̂  0

Except from their wives or (the captives and slaves) 
that their right hands possess, for then, they are free
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from blame. But whoever seeks beyond that, then 
those are the transgressors.

[Surah al-Mu'minun 23:6-7]

So if someone exceeds the limits of what is just (i.e., what is 
legislated by the shari'ah), then he will become an oppressor in 
accordance to his oppression and enmity.

Indeed, we mentioned elsewhere that al-Mashru’ (the Legislated), 
an-Nafi’ (the One Who Benefits), as-Salih (the Righteous One), 
al-‘Adl (the Just), al-Haqq (the Truth), and al-Hasan (the Good) 
are all names of an equal nature; their essence is one even if their 
descriptions may differ, because they are all from the beautiful 
names of Allah. Allah’s names and the names of His Book, religion, 
and Prophet %  may differ, but the essence is one. Hence, every 
righteous act is beneficial for the one who performs it and vice 
versa; everything that is beneficial and righteous is legislated by the 
shari'ah and vice versa; and everything that is righteous and legis
lated is the truth and is just and fair.

One may take two of these characteristics and use them as evidence 
for the others. For example, if  you know that Allah has legislated 
and commanded an action, then you know from this obligation that 
it is obedience to Allah and His Messenger and that this action 
must therefore be righteous, beneficial, correct, and fair, and this 
is evidenced by the textual proofs (i.e., the Qur'an and Sunnah). 
Or you may know that something is righteous, just, or good, and 
then use this as evidence that it is legislated by the shari'ah (i.e., in 
the absence of clear textual proofs). This is a method of deriving an 
evidence for the legislation of an action, known as istisldh (pubic 
interest), istihsdn (juristic preference), or qiyas (analogy).

This second method can be very dangerous, and many people fall 
into mistakes in its application because the reality of an action 
is often hidden, and the only one with knowledge of that is the 
Messenger of Allah as it should be.

• Istisldh\ Employing maslahah (public interest) as an evidence,
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which is known as maslahah mursalah. This is when a scholar sees 
something to be beneficial (for general good), and there is nothing 
in the shari'ah that contradicts that view, so its benefits are used as 
evidence that the action is legislated by the shari'ah.

• Istihsan: When a scholar believes something to be good, and then 
uses its apparent goodness as evidence that it is an action legislated 
by the shari'ah.

• Qiyas: When something resembles something else and then a 
scholar uses this resemblance as an evidence that the two things 
share the same ruling.

However, the most knowledgeable people are those whose 
opinions, istihsan, istisldh, and qiyas are in accordance with the 
textual evidences. Mujahid said: “The best form of worship is good 
judgment, which is the judgment that follows the Sunnah.” Because 
of this, Allah, the Most High, said:

And those who have been given knowledge see that 
what is revealed to you (O Muhammad %) from  

your Lord is the truth.
[Surah Saba' 34:6]

This is the reason the Salaf used to call the people who use their 
judgment in opposition to the Sunnah and the shari'ah in terms 
of 'aqidah and fiqh , the People of Desires, because a judgment that 
opposes the Sunnah is ignorance, not knowledge, and someone 
who does this is following his desires without knowledge.

This is apparent when Allah mentions in the Qur'an those who 
follow their desires without knowledge and He rebukes those who 
follow their desires without guidance from Him. He, the Most 
High, said:
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^  J j l  'ja  ( j l u  ^  JL » ° j* j

And who is more astray than one who follows his 
own lusts, without guidance from Allah?

[Surah al-Qasas 28:50]

And He, the Most High, said:

And surely many do lead (mankind) astray by their 
own desires through lack o f knowledge.

[Surah al-An’am 6:119]

Those who follow their desires do so without knowledge, because 
there is no knowledge other than the guidance with which Allah 
sent His messengers, as Allah said:

o

4-L*; aJ JU  J f .  'J e 'fi  0  \ j l i  Y j

Then i f  there comes to you guidance from Me, then 
whoever follows M y guidance shall neither go astray 
nor fall into distress and misery. But whosoever 
turns away from M y reminder (i.e., neither believes 
in this Qur'an nor acts on its orders, etc.) verily, for 
him is a life o f  hardship, and We shall raise him up 

blind on the Day o f Resurrection.
[Surah Ta-Hd 20:123-124]

And because of this, Allah dispraised desires in many places in the 
Qur'an.

The followers of desires do so for the sake of love and hate, as Allah, 
the Most High, said:
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i 0
(2w? | ( _ j ?  4jL1>- lildje>- Ijl -ijjH  1j

a1H <jp <llU^4i c£y$Jl ^ j  ji>v!h

e ^

O Dawud! Verily! We have placed you as a succes
sor on earth, so judge you between men in truth  
(and justice) and follow not your desire, fo r it w ill 
mislead you from the path o f  Allah. Verily! Those 
who wander astray from the path o f  Allah (shall) 
have a severe torment, because they forgot the Day 

o f Reckoning.
[Surah Sad 38:26]

Here, the followers of desires are those who oppose a correct and 
true judgment. Allah, the Most High, said:

*1 - k i i u  i*5 h >

£t & of &■ f,
IjJjbcf Ol 1-̂ 6: xdJU j l

O j i U j  OlS' aJJI OU j* j _jl

O you who believe! Stand firm ly for justice, as 
witnesses to Allah, even though it be against 
yourselves, or your parents, or your kin, be he rich 
or poor; Allah is a better protector to both (than 
you). So follow not the lusts (of your hearts), lest you 
may avoid justice, and i f  you distort your witness or 
refuse to give it, verily, Allah is ever well-acquainted 

with what you do.
[Surah an-Nisa' 4:135]

Here, the followers of desires are those who oppose honest testi
mony, and honesty is justice; therefore, opposition to this equates
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to zu lm  (oppression).

And indeed, the Messenger of Allah ^  forbade following the desires 
of the creation. Allah, the Most High, said:

Never will the Jews nor the Christians be pleased 
with you (O Muhammad $$) till you follow their 
religion. Say: “Verily, the guidance o f Allah (i.e.,
Islamic monotheism), that is the (only) guidance.
And i f  you (O Muhammad %) were to follow their 
(Jews and Christians) desires after what you have 
received o f knowledge (i.e., the Qur'an), then you 
would have against Allah neither any wall (protec

tor or guardian) nor any helper.”
[Surah al-Baqarah 2:120]

So he forbade following the desires of the People of the Book after 
receiving knowledge.

And likewise, He, the Most High, said in other verses:

And so judge (you O Muhammad W) between them 
by what Allah has revealed and follow not their vain 
desires, but beware o f them lest they turn you (O 
Muhammad %) far away from some o f that which 
Allah has sent down to you. And i f  they turn away,
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then know that Allah’s w ill is to punish them for 
some sins o f  theirs.

[Surah al-Md'idah 5:49]

And He, the Most High, said:

Say: “Bring forward your witnesses, who can testify 
that Allah has forbidden this.” Then i f  they testify, 
do not testify (O Muhammad with them. And  
you should not follow the vain desires o f  those 
who deny Our dydt (proofs, evidences, verses, 
lessons, signs, revelations, etc.) and believe not in 
the Hereafter, and they hold others as equal (in 

worship) with their Lord.
[Surah al-An'am 6:150]

[Allah] forbade him from following the desires of the mushrikun 
from among the People of the Book, and warned him that they 
would turn him away from the truth that Allah revealed to him. 
This contains a forbiddance of following the desires of anyone who 
opposes His shari'ah and His Sunnah, and likewise the people of 
desires from this ummah  (i.e., the Muslims).

Indeed, Allah made this clear with His saying:
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Then We put you (O Muhammad 0 )  on an ordained 
way concerning the matter (o f religion); so follow it 
and do not follow the inclinations o f  those who do 

not know.
[Surah al-Jathhjah 45:18-19]

Here, He, the Most High, commanded the Messenger to follow the 
shari'ah and forbade him from following anything that opposes it, 
which is the desires of those who are ignorant.

Allah, the Most High, said:

And i f  the truth had been in accordance with their 
desires, verily, the heavens and the earth, and 

whosoever is therein, would have been ruined!

[Surah al-Mu'minun 23:71]

And Allah said:

(Jews and Christians)! Exceed not the limits in your 
religion (by believing in something) other than the 
truth, and do not follow the vain desires o f  people 
who went astray in times gone by, and who misled 
many, and strayed (themselves) from the Right

Path.”
[Surah al-Ma'idah 5:77]

Allah, the Most High, said:
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J i j  A  r - '  'jis'l: VI Uj )  

i^ s r  013 *  A  u  Ni ^ 1p ^  ^
0 ✓ 0 £ x i  S>

^ OjlOaiS

And why should you not eat o f  that (meat) on which 
Allah’s name has been pronounced (at the time o f  
slaughtering the animal), while He has explained to 
you in detail what is forbidden to you, except under 
compulsion o f necessity? And surely many do lead 
(mankind) astray by their own desires through lack 

o f knowledge.
[Surah al-An'am 6:119]

Allah, the Most High, said:

^  cd) u 3^ Cs'} yp  )

i  &  I s ^ r
They say, “W h y is he not given the like o f  what was 
given to Musa?” Did they not disbelieve in what 

was given to Musa o f old?
[Surah al-Qasas 28:48]

To his saying:
^  / ,  o

ikil 10$1« <dll ° y A  \ j j \ s  3* }*

u ji i d  j j  j u  0  ^  oi

i  f 0 " "  ̂ 0 * ' 1 - 0 I "•» *L > ^

^  <d)1 0l A

Say (to them, O Muhammad sfe): “Then bring 
a book from Allah, which is a better guide than 
these two (the Tawrah and the Qur'an) that I may 
follow it, i f  you are truthful.” But i f  they answer
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you not (i.e., do not believe in your doctrine o f  
Islamic monotheism, nor follow you), then know  
that they only follow their own desires. And who is 
more astray than one who follows his own desires, 

without guidance from Allah?
[Surah al-Qasas 28:49-50]

And Allah, the Most High, said:

^  J *  f & j )

Jl dJidjI lid  J l i  liU

Ij-XlftI ^Lp- aJJI

<
o * o -* . # -* o f ' ! '

And among them are some who listen to you (O 
Muhammad %) till, when they go out from you, 
they say to those who have received knowledge:
“W hat has he said just now?” Such are men whose 
hearts Allah has sealed, and they follow their lusts 
(evil desires). W hile for those who accept guidance,
He increases their guidance, and bestows on them 

their piety.
[Surah Muhammad 47:16-17]

Here, Allah mentions that those who are given knowledge are those 
who know that the revelations from their Lord are the truth, and 
they understand them. However, those who have a seal over their 
hearts— those who follow their desires— understand very little of 
the revelation, to the extent that even if  you ask them, “What did 
the Messenger just say?” they would be unable to answer. This is 
the situation for those who cannot understand the Book and the 
Sunnah; rather, they are dubious of them and so they do not under
stand them, or they read them stubbornly, seeking contradictions in 
them. This is the way of the hypocrite.

Then Allah described the character of the believer:
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W hile for those who accept guidance, He increases 
their guidance, and bestows on them their piety.

[Surah Muhammad 47:17]

Allah increases those who are guided in their guidance, and this

taqwa (piety, God-fearing, performing good deeds and avoiding 
sins, etc.), and this is the opposite of those who follow their desires.

(corrupt) desires. Allah, the Most High, said:

But as for him who feared standing before his Lord, 
and restrained him self from  impure evil desires and 

lusts— then indeed, Paradise w ill be his abode.

W hen those who disbelieve had put in their hearts 
pride and haughtiness, the pride and haughtiness 
o f the Time o f Ignorance, then Allah sent down 
His saktnah (calmness and tranquility) upon His 
Messenger and upon the believers, and made 
them stick to the word o f piety (i.e., none has the 
right to be worshiped but Allah), and they were

is the opposite of sealing the hearts; and He bestows upon them

Hence, the possessor of taqwd  is the antithesis of the possessor of

[Siirah an-Ndzi'at 79:40-41]

And He said:
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well-entitled to it and worthy o f it.
[Surah al-Fath 48:26]

So every movement and every action in the world is based on love 
and desire, and every love or desire that is not based on the love for 
Allah and the desire to see His Face is futile and corrupt. Mankind 
and j in n  are of two types: those who worship Allah, and those who 
do not worship Allah or they worship Him alongside others. As for 
the angels, they are purely worshipers of Allah.

All actions that are not within the capabilities of mankind, jin n , 
and beasts are the actions of the angels and their movement of 
all the things in the heavens and earth and everything between 
them. Therefore, all of these actions are forms of worshiping Allah, 
containing love and desire for Him. All of the creation worships 
their Creator, except those who are defiant from among mankind 
and the jin n . The creation’s worship of Him is not done as an 
acceptance of His planning, administration, and creation of them, 
because this extends to all of creation, even those from mankind 
who disbelieve in Him. Nothing and no one can escape His will 
and His plans for us, and that is by the words of Allah, in which the 
Prophet Ite used to seek refuge. He said:

.y ^ li ^  <djl o ld S o  ijf-\
I seek refuge in Allah’s complete words that neither goodness nor 
evil can overtake.8

This is from the totality and completeness of Allah’s lordship and 
dominion.

Many of the people of speculation and rhetoric (i.e., the philoso
phers) are aware of this type (i.e., rububiyyah), to the extent that 
they try to explain the Quranic verses and ahadith  concerning 
worshiping, prostrating to, and glorifying things (i.e., al-uliihi- 
yyab) besides Allah with that (rububiyyah). This specification (i.e., 
specifying the forbiddance of shirk to only include rububiyyah) is

* Reported by an-Nasa'l and at-Tabarani, and al-AIbanl declared it authentic.
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completely wrong from the perspective of the shari'ah, and even 
[from the perspective of] logic.

So the logical inference tells them (the philosophers) that every 
change and movement must have a catalyst and a final objective, 
or as they say: There are two types of causes: the effective cause and 
the final cause.9 W hat they mentioned (Allah’s rububiyyah) is an 
example of the effective cause (i.e., Allah made all of creation), but 
some of the creation deem it to also be an example of the final cause 
(i.e., the objective of the creation), and this is completely wrong.

This is because it is not possible for anything from the creation 
to be either the effective or final cause (in terms of creating all 
of creation), since none of the creation can independently be 
the entire cause. Mankind and animals alike are not even able to 
produce offspring without the help of another of their kind, as I 
have explained elsewhere.

Likewise, it is not possible for anything from the creation to be the 
entire final cause, because none of the creation possesses the ability 
to reach the final objective, even those who are living. Therefore, 
the creation, by its nature, possesses these two deficiencies: The 
first, that nothing from the creation can be the entire cause, neither 
effective nor final; and the second, that whatever has been caused 
must have something that caused it, whether the cause is effective 
or final.10

'' Here, Shaykh Ibn Taymiyyah is using the philosophers’ own theories to prove that 
rubub iyyah  (lordship) and u luh iyyah  (divinity) are both for Allah alone.

O ne o f  the theories borrowed by the Muslims from Greek philosophy is that there are 
four causes to explain the movement or change o f  anything. The two that he mentions 
here are the effective cause and the final cause. The effective cause is defined as the thing 
that causes the change or movement and the final cause is the objective o f  the change or 
movement. For example, the effective cause o f  a boat is the carpenter who built it; the 
final cause is the sailing o f  that boat, because that is what it was built for.

One o f  the things that made Ibn Taymiyyah so amazing is that he would refute people 
using their own doubts. He understood the philosophers’ theories better than they did 
themselves and he used them to prove the fallacy o f  their beliefs.

10 In other words, something created can neither be the creator nor the objective o f  its 
own creation. The boat neither built itself nor is it the final objective.
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Allah is the Lord and owner of everything; there is no Lord except 
him. He is the God of everything. In the heavens, He is God. On 
earth, He is God. There is nothing worthy of worship in the heavens 
or the earth except Allah, and if there were other gods besides Allah, 
the heavens and the earth would be ruined. There is none worthy of 
worship except Allah, Glorious and Exalted is He, High above what 
the oppressive sinners say about Him.

Worshiping the creation and glorifying it is one of the aspects of 
His divinity, and it is the final objective of the creation and it is 
for the benefit of the creation.11

As for the sh a n a h ,n  Allah distinguishes between these two concepts 
in His saying:

See you not that to Allah prostrates whoever is in 
the heavens and whoever is on the earth, and the 
sun, the moon, the stars, the mountains, the trees, 
ad-dawwab (moving living creatures, beasts, etc.), 
and many o f mankind? But there are many (men) 
on whom the punishment is justified. And whomso
ever Allah disgraces, none can honor him. Verily!

Allah does what He wills.
[Surah al-Hajj 22:18]

11 To summarize the Shaykh’s argument: The effective cause o f  the creation is the 
Creator, Allah. It is not possible for anyone or anything from mankind, j in n ,  or oth
erwise to be considered the effective cause o f  creation, since they cannot even create 
another life without the help o f  a mate. They also cannot be deemed the final cause, be
cause the objective o f  the creation is to worship the Creator and Sustainer o f  Life. This 
is what they were created for, and moreover, this is what they need.

12 Here the Shaykh will now mention the proofs from the Qur'an that Allah is not only 
the Lord, Creator, Sustainer, etc., but that He is also the only one worthy o f worship.
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Therefore, this su jud  (prostration) distinguishes between the many 
people who do it and the many people who do not, and they are the 
ones deserving of the final punishment. There is none from among 
mankind that participates in their own creation, or Allah’s lordship 
over them, or management of their affairs.

Likewise, He distinguishes between these two types in His saying: 

^  ji-ilxl aJj Oyil; aJJI ^

Do they seek other than the religion o f Allah (the 
true Islamic monotheism, worshiping none but 
Allah alone), while everything in the heavens and 
the earth must submit to Him, w illingly or unwill

ingly? And to Him shall they all be returned.
/Surah Ali 'Imran 3:83]

Likewise, in His saying:

l i^ S j  IpjL o ' j U U l  J  -j* J j j  )

And unto Allah (alone) whoever is in the heavens 
and the earth falls in prostration, w illingly or 
unwillingly, and so do their shadows in the 

mornings and in the afternoons.
[Surah ar-Ra'd 13:15]

He, the Glorified, mentioned in the other verse (i.e., Surah 
al-Hajj 22:18) that the creation prostrates to Him, except for a 
large number of mankind, because He only mentioned those who 
do it willfully. He also mentioned in the verse before it some of 
mankind s religions:
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^ \Js- aIJ' Ol

Verily, those who believe (in Allah and in His 
Messenger Muhammad % ), and those who are 
Jews, and the Sabians, the Christians, the Magians, 
and those who worship others besides Allah, truly,
Allah will judge between them on the Day o f  
Resurrection. Verily! Allah is witness over all things.

[Surah al-Hajj 22:17]

So these verses encompass the situation of all the creation except 
th e jin n , because they are not specifically mentioned, but they come 
under the categories of those who believe, the Jews, Christians, 
Sabians, etc., because as Allah said:

< \l'ji O ji l l j  iL  b 'j >

There are among us some who are righteous, and 
some the contrary; we are groups, each having a 

different way (religious sect, etc.).
[Siirah al-Jinn 72:11]

He, the Glorified, said:

a J ^  Cft ^  l)\ y

£'3 j *  ls? *̂3 cd'JUJLH ^  U AlJj

Cr* j  (3) aSsj^CLSIJ

Have they not observed things that Allah has 
created, (how) their shadows incline to the right 
and to the left, making prostration unto Allah, and 
they are lowly? And to Allah prostates all that is in 
the heavens and all that is in the earth, o f  the live
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moving creatures and the angels, and they are not 
proud (i.e., they worship their Lord (Allah) with  
humility). They fear their Lord above them, and 

they do what they are commanded.
[Surah an-Nalil 16:48-50]

It is reported in Sahih al-Bukhari and Sahih Muslim  from the hadith  
of Abu Dharr that the sun prostrates to Allah when it sets.13

And Allah, the Most High, said:

o i ju i J i  j  ^  aJ an 01 }

& \ i s ' t e  (Up ai U  > J l j

^  OylijSj Laj

Do you not see that Allah is glorified by all who 
are in the heavens and the earth, and the birds 
w ith wings outstretched (in their flight). Each one 
knows his (means) o f  prayer and glorifying (Him), 

and Allah is All-Aware o f  what they do.

[Surah an-Niir 24:41 [

Allah said:

l u  aj 4̂0 y

Whatsoever is in the heavens and the earth glorifies 
Allah, and He is the All-Mighty, All-Wise.

[Surah al-Hadul 57:1]

<j ^j *̂ i t_s? *̂3 o ijiaS Ji u as 

< i > j i

13 Reported by al-Bukhari  (9/125) and Musl im (1/138).
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Whatsoever is in the heavens and whatsoever is on 
the earth glorifies Allah. And He is the All-Mighty, 

the All-Wise.
[Surah al-Hashr 59:1]

t ©

Whatsoever is in the heavens and whatsoever is on 
the earth glorifies Allah. And He is the All-Mighty, 

the All-Wise.
[Surah as-Saff 61:1]

4 ^ '  J  o ijU U i j  u £ }  ^ 4 4  }

Whatsoever is in the heavens and whatsoever is on 
the earth glorifies Allah, the King (of everything), 

the Holy, the All-Mighty, the All-Wise.

[Surah al-]umu'ah 62:1]

3  "  J  U j  o l j U J J l  J  U  aJJ £ 4  >

4  ^  a J j liJJLaJl

Whatsoever is in the heavens and whatsoever is on 
the earth glorifies Allah. His is the dominion, and 
to Him belong all the praises and thanks, and He is 

able to do all things.
[Surah at-Taghabun 64:1 ]

C rfs?  o l J l l i J l  i)  }*

, j 4 j  sX a Jn j -^ 4*4  £,°J*“ q *

o f  - o ;
i, i, -| y* ^1*0
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The seven heavens and the earth and all that is 
therein glorify Him and there is not a thing but 
it glorifies His praise. But you understand not 
their glorification. Truly, He is Ever Forbearing, 

Oft-Forgiving.
[Surah al-Isra' 17:44]

And Allah, the Most High, said:

y a-Lp {jaj ^  j* y
* S * \  % 0 '0 s I ̂  o " S*' 0 XQjp 0 y 4j^up

< v j k i
To Him belongs whosoever is in the heavens and 
on earth. And those who are near Him (i.e., the 
angels) are not too proud to worship Him, nor are 
they weary (of His worship). They (i.e., the angels) 
glorify His praises night and day, (and) they never 

slacken (in doing so).
[Surah al-Anbiyd' 21:19-20]

And Allah, the Most High, said:

ajsup y Ixij -XiP jjdJi oj y
\ K > i s

Surely, those who are with your Lord (angels) are 
never too proud to perform acts o f  worship to Him, 
but they glorify His praise and prostrate before

Him.
[Surah al-A'rdf 7:206]

And Allah, the Most High, said:

j $\ 4jui >
oj a3j jj
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i*Jj j  jcp  OU OjaI*j

< j j i i i j  ^  f i j  i i

And from among His signs are the night and the 
day, and the sun and the moon. Prostrate not to the 
sun nor to the moon, but prostrate to Allah W ho  
created them, i f  you (really) worship Him. But if  
they are too proud (to do so), then there are those 
who are with your Lord (angels) who glorify Him 

night and day, and never are they tired.
[Surah Fussilat 41:37-38]

And Allah, the Most High, said:

N j aJJ Ol ^

a5 o * ^ JI

The Messiah will never be too proud to be a slave to 
Allah, nor will the angels who are near (to Allah). 
And whosoever rejects His worship and is proud, 
then He will gather them all together unto Himself.

[Surah an-Nisa' 4:172]

(__s? aJJL \y7*\ Jl l l i  ^

^ aIJI J-sIaiJ Aĵ i

So, as for those who believed in Allah and held fast 
to Him, He will admit them to His mercy and grace 
(i.e., Paradise), and guide them to Himself by a 

Straight Path.
[Surah an-Nisa' 4:175]

And Allah, the Most High, said:
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tal l i l i  A iJ 0  1-dj ^

5 * J j j i i j  iL  o l jU U l  SlS2 0  

u j  0  iS jj i> s  o ! 0  i !u

o i j u i J i  j  ^  ^  oi 0  i j J j  i> 4  oi J j ~ y j  

f j & j  IsJ 0  lo £  J l  Nl ^ J ' j  

< is> #  Air ^ j  0  iIp

And they say, “The Most Beneficent (Allah) has 
begotten a son (or offspring or children)” [as 
the Jews say: ‘Uzayr is the son o f Allah, and the 
Christians say that He has begotten a son (‘Isa), and 
the pagan Arabs say that He has begotten daugh
ters (angels, etc.)]. Indeed, you have brought forth  
(said) a terrible, evil thing. W hereby the heavens 
are almost tom , and the earth is split asunder, and 
the mountains fall in ruins, that they ascribe a son 
(or offspring or children) to the Most Beneficent 
(Allah). But it is not suitable for (the majesty of) 
the Most Beneficent (Allah) that He should beget 
a son (or offspring or children). There is no one in 
the heavens and earth but that he comes to the Most 
Merciful as a servant. Verily, He knows each one o f  
them, and has counted them a full counting. And 
every one o f them w ill come to Him alone on the 
Day o f Resurrection (without any helper, protector, 

or defender).
[Surah Maryam 19:88-95]

Allah, the Most High, said:

b y / S  j j J \  I j J l i j  )

Xa ^Jlxj 0  ®yX> J A j y y ^ j  N 0

Cr'A ^yLM j \aj J j l  ' y
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O* l s ' !  J * -  0 *3  ®

^  Jj-j-ttJUaJ' f JL£P‘  d-Udi Aij-5

And they say: “The Most Beneficent (Allah) has 
begotten a son (or children).” G lory to Him! They 
(those whom they call children o f Allah i.e., the 
angels, ‘Isa son o f  Maryam, ‘Uzayr, etc.) are but 
honored slaves. They speak not until He has spoken, 
and they act on His command. He knows what is 
before them and what is behind them, and they 
cannot intercede except for those with whom He 
is pleased. And they stand in awe for fear o f Him. 
And i f  any o f them should say, “Verily, I am an ildh 
(god) besides Him (Allah),” such a one We should 
recompense with Hell. Thus, We recompense the 

zdlimun (polytheists and wrongdoers, etc.).
[Surah al-Anbiya' 21:26-29]

Allah, the Most High, said:

<uA ( 3  OUs)' 

O j U *  i H j

0 % * **
^  .C JL i aLS!

It is He who shows you the lightning, as a fear (for 
travelers) and as a hope (for those who wait for
rain). And it is He W ho brings up (or originates) the
clouds, heavy (with water). And thunder glorifies 
and praises Him, and so do the angels because o f  
His awe; He sends the thunderbolts, and therewith 
He strikes whom He wills, yet they (disbelievers) 
dispute about Allah. And He is mighty in strength 

and severe in punishment.
[Surah ar-Ra’d 13:12-13]
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Allah, the Most High, said:

j#' jy* Ji ik & ij>
i jJjLl o j  IjJU

^  u  j& !  J \  3 - l i j  l i - u ^  3 3 J

< O p i :

And (remember) when your Lord said to the angels, 
“Verily, I am going to place (mankind) generations 
after generations on earth.” They said, “W ill You 
place therein those who w ill make mischief therein 
and shed blood, while we glorify You w ith praises 
and thanks (Exalted be You above all that they 
associate with You as partners) and sanctify You?” 
He (Allah) said, “I know that which you do not 

know.”
[Surah al-Baqarali 2:30]

Allah, the Most High, said:

0  j <3 ^ 3  \fj>xj* ^

Verily, We made the mountains glorify O ur praises 
with him (Dawud) in the late afternoon and after 
sunrise. And (so did) the birds assembled— all with 
him (Dawud) did turn (to Allah, i.e., glorified His 

praises).
[Surah Sad 38:18-19]

The N aturalist Philosophers Do Not Understand  
the Ultim ate Wisdom or Purpose of the Creation

Many of the naturalist philosophers and others study the perceiv
able aspects of worldly life, the evident meanings of speech, the
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manifest workings of the physical world, and their apparent causes, 
wisdoms, and objectives, and they believe these things to be both 
the reason and the objective. And this is evident from their asper
sions regarding their study of the human anatomy, the hidden and 
apparent workings of the body, and their theories regarding the 
physical faculties by which the body works.14

An example of this is what they say regarding human nature, such 
as its voracity, digestive faculty, nutritive faculty, reproductive 
faculty, defensive faculty, and so on. They found that the lungs cool 
the heart from its excessive heat, and that the brain is colder than 
the heart, and other explanations and reasonings that are witnessed 
in Allah’s creation. These things serve as lessons and signs for those 
who will contemplate and seek to understand.

However, their mistake lies in attributing these great signs to the 
faculties of the body. They do not understand the ultimate wisdom 
of the creation, which is to worship the Lord S®.

There are other groups from among the people of rhetoric that 
disagree with them. They deny the nature of the creation and the 
faculties they possess. They reject what Allah shows them in the 
creation and even in themselves, that He creates things by way of 
other things, as is evident from His saying:

^  J5 "  q*  aj aj L lj j l i

We cause water (rain) to descend thereon, then We 
produce every kind o f  fruit therewith.

[Surah al-A'rdf7:57]

And His saying:

^  Ls-ii j j j  qa fU_ui 4JJ1 j j i i  u j  y

i [ i-sir*

14 Some o f  the philosophers were also physicians, such as Abu Bakr ar-RazI. Some o f  
their philosophical views were connected to their knowledge o f the human body.

4 4



S H A Y K H U L - I S L A M  IBN T A Y M I Y Y A H

And the provision (rain) that Allah sends down 
from the sky, and revives therewith the earth after 

its death.
[Surah al-Jathiyah 45:5]

Both groups do not understand that the wisdom behind all of 
creation is the worship of the Lord. This was the goal for which 
Allah sent the Messenger and revealed the Book. They only disagree 
about the one who does these things, and that which is related 
to Tawhid ar-Rububiyyah, as we discussed previously. But as for 
witnessing the objective of these things, and that which is related to 
Tawhid al-Uluhiyyah, then they have not been guided to that path. 
Because of this, their methods contain misguidance and ignorance 
that contradicts the authentic texts and plain reasoning.

The people of knowledge correctly attribute all occurrences to 
Allah’s creation, will, and lordship; this is in accordance with both 
reasoning and the religion. And those who include everything in 
that, including the actions of animals, are correct and in agreement 
with the Sunnah and logical reasoning. They are those who affirm 
that Allah is the Creator of all things, and their Lord and Owner.

The Qadariyyah oppose this belief—they exclude the actions of 
animals, and the naturalists and the philosophers exclude all of the 
actions of creation. Both of these views are false, as has been made 
clear.

Due to this, you find that when they speak about the movements 
that occur between the heavens and earth, such as the movement 
of the wind, the clouds, the rain, and the phenomena that cause 
the rain— like the air and the evaporation that rises from the earth 
sometimes (as more than one of the Salaf has discussed before)— 
and the way a fetus develops from sperm in its mother’s womb, and 
the way a tree may be grown from a small seed; they see some of 
the visible causes but remain ignorant of most of them. Therefore, 
they reject that it is the Creator Who is the cause of all of that, and 
they reject how that is connected to His worship, exaltation, and
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prostration to Him, which is the objective of His wisdom.

Indeed, Allah created the clouds with water from the ocean and the 
evaporation from the earth, and He created animals, plants, and 
rocks.

Sperm is a tiny substance and is similar from one animal to another. 
Despite this, it is the basis of life of numerous and varied animals 
of differing appearances, size, abilities, rulings, etc. Would an intel
ligent person attribute creation to this small substance? This is the 
worst kind of perception and logic.

It is clear that just because something is created from something 
else, it does not mean that this thing is its creator; this applies to the 
pictures that BanI Adam create from ink, the sewing of clothes from 
yarn, the cooking of food from its ingredients, or the building of a 
house from its building materials. They were not responsible for the 
creation of these materials. Their objective was to perform specific 
movements and processes to aid the materials into a particular form. 
Now, if  you related the writing to the ink or the building of a house 
to the materials, people would call you an imbecile. Hence, who is 
more foolish, ignorant, oppressive, and disbelieving than those who 
relate the creation of animals and plants to their original substances 
or natural states?

Likewise, relating the creation of clouds and rain to air and vapors; 
earthquakes to the congestion of gases; the tremble of thunder to 
the vibration of the cloud mass, and so on; these are all examples of 
reasons that contain clear misguidance, because some groups view 
them to be the complete effective cause and they do not under
stand the objective, so they are ignorant of both affairs. A number 
of groups debate about what causes and forces exist in nature. This 
is also ignorance.
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Love & Desire Are the Foundations o f Religion

Al-muhabbah and al-irddah  are the basis of every action and 
movement. The greatest form of these two is loving Allah and desir
ing to worship Him alone, with no partners. The greatest falsehood 
is for people to take others besides Allah and love them as they love 
Allah, and they make them equals and partners.

Al-muhabbah and al-irddah  are the basis of every religion, whether 
the religion is righteous or corrupt. The religion is made up of inner 
and outer actions, and al-muhabbah  and al-irddah  are the basis of 
all of that. Ad-din (religion) is obedience, worship, and manners or 
characteristics. It is the type of obedience that is permanent, insepa
rable, and comes about by way of habits and characteristics, unlike a 
one-off type of obedience. Because of this, religion has been defined 
as habits and characteristics, such as Allah’s saying:

i  j A  ^  i & j )
Indeed, you (O Muhammad 0 )  are upon great 

character.
[Surah al-Qalam 68:4]

Ibn Abbas said, “(This means) upon a great religion.” Sufyan bin 
‘Uyaynah mentioned this from him, and Imam Ahmad took this 
tafsir from Sufyan bin ‘Uyaynah.

The word “ad-daydan"^  is used with the meaning of “habit,” such 
as the saying, “This is his daydan ,” i.e., “his permanent habit.”

The root verb “dan" ( jla ) can refer to both the conqueror and the 
conquered, or the ruler and the subject. In terms of the din, as it 
relates to the obedient, it encompasses the meanings of obedience, 
worship, humility, and submission.

I mentioned previously that the word “worship” ( ‘ibadah) involves

15 This w ord comes from the same root verb as "din ''
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complete love and complete submission, and the word din  possesses 
the same meaning. It is that which people submit themselves to 
openly and inwardly out of love and humility, unlike obedience to a 
ruler, which could be done just openly.

Allah "M named the Day of Judgment as the Day of the Din, such 
as in His saying:

i. y
The Owner o f  the Day o f Recompense

ISurah al-Fatihah 1:4/

Ibn Abbas and a number of others from the Salaf said, “The Day 
when the slaves will profess their actions to Allah; if  they are good, 
then they will receive good, and if they are bad, then they will 
receive bad,” and that includes their recompense and judgment.

Therefore, if someone calls it the Day of Judgment or the Day of 
Recompense, then they have mentioned some of the characteristics 
of din. Allah, the Most High, said:

Nay! But you deny the recompense (reward for 
good deeds and punishment for evil deeds). But 
verily, over you (are appointed angels in charge 
o f mankind) to watch you, kirdman (honorable), 
kdtibin (writing down your deeds). They know all 
that you do. Verily, the abrdr (pious and righteous) 
will be in delight (Paradise). And verily, th eju jjar 
(the wicked, disbelievers, sinners, and evildoers)
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w ill be in the blazing Fire (Hell), in which they 
w ill enter and taste its burning flame on the Day o f  
Recompense. And they (a l - f u j j d r ) w ill not be absent 
therefrom (i.e., w ill not leave Hell). And what w ill 
make you know what the Day o f Recompense is? 
Again, what w ill make you know what the Day o f  
Recompense is? (It w ill be) the Day when no person 
shall have power (to do) anything for another, and 
the decision, that Day, w ill be (wholly) with Allah.

[Surah al-Infitcir 82:9-19]

And Allah, the Most High, said:

• f k  0) ©  >  01 i - j i  >

Then why do you not, i f  you are exempt from the 
reckoning and recompense (punishment, etc.), 
bring hack the soul (to its body), i f  you are truthful?

[Surah al-Waqi'ah 56:86-87]

The word madinin  (jjjjJLa) here means: recompensed, subjugated, 
ruled, or rewarded.

E very Group Among Mankind Needs a Religion 
to Unite Them

As we have discussed, every action is born out of love and desire, 
and every inaction or avoidance of action is born out of hate 
and dislike, and every person is a hammam  (worker) and a hdrith  
(person with intent) who loves and hates; there is no living person 
who does not possess these two emotions, and his actions follow 
his love and his hatred. Then we discussed that some of these affairs 
are connected to habits and characteristics, and indeed these affairs 
indicate something: every person needs a religion or a belief that 
unites them because no one can exist on their own and no one can
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derive benefits and defend against harm on their own. If they gather 
together and unite, then they need to all participate in attaining 
things that will be beneficial to all of them, such as seeking rain to 
fall, and that is based on their love for that. Likewise, they must 
participate in repelling harm, such as an enemy, and that comes 
from their hatred. Over time, this common love and hatred in 
which they all participate becomes their religion.

This is the case for a common, shared love, but in terms of each 
person’s specific love for food, drink, relations, clothes, etc., then 
this is a shared love for a type of thing and not a specific thing. 
In other words, each person cannot seek to benefit from the food, 
drink, marriage, and clothing that someone else is enjoying; rather, 
he likes their equivalent types.

The divine affairs are, in reality, the same; for example, the same 
exact rain that falls in one place cannot fall in another place— 
it is not the same rain falling, but rather something of the same 
type. Likewise, the cold wind that chills the body of one person 
may not be the same wind that chills another. However, the divine 
affairs occur collectively and universally, so due to this the love and 
hate for these things are universal and collective, unlike the things 
connected to actions like food and clothing, as these things may be 
specific and they may be shared.

Therefore, the things that a people all need must be made compul
sory for them, and the things that cause them harm must be made 
illegal, so that is their religion. This can only come about by way of 
agreement among themselves, such as a covenant or a bond.

This is why it was said in a haditk.

. 4J j j i  *)l j  t <d ill* ! 'y o L jj

A  person with no a m a n a h  (trustworthiness, reliability, loyalty, etc.) 
has no i m a n  (belief), and a person with no ‘a h d  (commitment,
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oath, covenant, etc.) has no din (religion).16

Therefore, this is religion in which all of the Sons of Adam are 
involved: adhering to obligations and prohibitions, which is the 
fulfillment of the covenant. This religion may be corrupt and 
invalid if  the covenant is more harmful than beneficial, or it could 
be a true religion if the benefit is specific or dominant.

As Allah, the Most High, said:

if o  b&\&\ 1*5 u 35 >
i j  CD d  Jit

< ^  J & a  0  a i l  U J i t

Say: “O disbelievers, I do not worship what you 
worship. Nor do you worship what I worship. And 
I shall not worship what you are worshiping. Nor 
w ill you worship what I worship. To you be your 

religion, and to me my religion.”
[Surah al-Kcifirun 109:1-6[

And He, the Most High, said:

^  elAl A>-LJ olS" U jfc

He could not take his brother by the dini7 o f  the 
king.

[Surah Yusuf 12:76]

And He, the Most High, said:

N j y ^ i\  i f  aUL i  iJL-li >

16 Reported by Ahmad (3/135) 011 the authority' o f Anas bin Malik

17 Ibn al-Jawzi said in Z ad al-M asir (4/261): “Concerning the meaning o f  ‘d in  in this 
verse, there are two opinions: The first is that it means ‘sovereignty,’ so the meaning is 
‘by the sovereignty o f the king’; this was reported by al-‘Awft on the authority o f  Ibn 
‘Abbas. The second meaning is Taw,’ so the meaning is ‘by the law o f  the king,’ and this 
was reported by Abu Salih on the authority o f Ibn ‘Abbas.”
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dr? 0*2  j j  ^  'jy>/>4

{  o i ^ J '  l y j i  jiJLSi

Fight g a in s t those who do not believe in Allah or 
in the Last Day and who do not consider unlawful 
what Allah and His Messenger have made unlawful 
and who do not adopt the religion o f truth from  

those who were given the scripture.
ISurah at-Tawbah 9:29]

The true religion is obedience and worship for Allah. As I clarified, 
the religion is habitual obedience that becomes a characteristic so 
that the one who is obeyed is loved and desired, because the basis of 
that is al-muhabbah  (love) and al-irddah  (want, desire).

No one has the right to be worshiped or obeyed unrestrictedly 
except Allah alone, with no partners, and His Messenger and leaders 
must be obeyed, because they command obedience to Allah, as the 
Messenger 0  said in the agreed upon hadith :

aI!! CT*J ■Xii ^
9 s* * '  t 9 s '  f

. ^ jU iaP  -Lai 2J*5

W hoever obeys me obeys Allah, and whoever disobeys me disobeys 
Allah. W hoever obeys my leader obeys me, and whoever disobeys 
my leader disobeys me.18

Worship must be for Allah alone with no intercessors, so the slave 
only worships Allah, as we have clarified many times; and we also 
clarified that any action that is not done desiring Allah’s reward or 
to worship Him alone is corrupt not righteous, falsehood not truth, 
and does not benefit those who perform it.

Allah, the Most High, said:

18 Reported by al-Bukhari  (9/61) and Musl im (3/1465).
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A ^JI i U i j :  sliT-JI l y j j j  b & J l

And they were commanded not but that they 
should worship Allah, and worship none but Him 
alone (abstaining from ascribing partners to Him), 
and perform the s a l d h  and give z a k d f r ,  and that is 

the right religion.

[Surah al-Bayyinah 98:5]

And He, the Most High, said:

^  aIJ J j j j '  AS? ^

And fight them until there is no more f i t n a h  (disbe
lie f and worshiping o f  others along w ith Allah) and 

(all) worship is for Allah (alone).
[Surah al-Baqarah 2:193]

And He, the Most High, said:

That is the right religion, so wrong not yourselves 
therein.

[Surah at-Tawbah 9:36]

And He, the Most High, said:

its  113 iL i J j  )

^  OlfT U j

Say (O Muhammad %)t “Indeed, my Lord has 
guided me to a straight path— a correct religion—  
the way o f Ibrahim, inclining toward truth. And he 
was not among those who associated others with 

Allah.”
[Surah al-An’am 6:161]
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And He, the Most High, said:

j  usu» ^4" (P o-?
< J4sjs DiA45i

And it is not for the believers to go forth [to battle] 
all at once. For there should separate from every 
division o f them a group [remaining] to obtain 
understanding in the religion and warn their people 

when they return to them.
[Surah at-Tawbah 9:122]

And as reported by al-Bukhari and Muslim, the Prophet ^  said:

• jjiAil ^  AJLoj A) <dJl i j j

W hen Allah wants good for someone, He bestows upon him under
standing o f the din.19

And Allah, the Most High, said:

Oj ^ O y l l j j  y

y>j 5-0 J f -

I b J j i j  ^  i y ^ \ j  b i l l  J  id j/ li

^  LfJ j*-* jl l i l

And they w ill never cease fighting you until they 
turn you back from your religion (Islamic monothe
ism) i f  they can. And whosoever o f  you turns back 
from his religion and dies as a disbeliever, then his 
deeds will be lost in this life and in the Hereafter, 
and they w ill be the dwellers o f  the Fire. They will 

abide therein forever.
[Surah al-Baqarah 2:217]

Reported by al-Bukhari (1/21) and Musl im (2/718).
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And Allah, the Most High, said:

'—i J J j J  ĵA 1j â\ (Jjldh l^jl \j

i . r & y  o * .  A  ^
O you who believe! W hoever from among you turns 
back from his religion (Islam), Allah w ill bring a 
people whom He w ill love and they w ill love Him.

[Surali al-Ma'idah 5:54]

It is the true religion, which enjoins worshiping Allah alone with no 
partners, and obedience to Him and His Messenger %. It is Islam, 
the only religion that Allah accepts, as He, the Most High, said:

{  f S b ' j i  A  Iup j j jd i  o \ )

Truly, the religion with Allah is Islam.
[Surah Ali 'Imran 3:19]

And His saying:

J  y t j  L* y j i  J . i  l l o  'J s - y

y l j * .h A  jA  I 'j£ i\

And whoever seeks a religion other than Islam, it 
w ill never be accepted o f him, and in the Hereafter 

he w ill be one o f the losers.
[Surah Ali ‘Imran 3:85]

He, the Most High, said:

o 'JU - f J ' ^  ji-LM aJJ aUI

< b jU r ’J  j . j i \ j

Do they seek other than the religion o f Allah (the 
true Islamic monotheism, worshiping none but 
Allah alone), while to Him submitted all creatures
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in the heavens and the earth, w illingly or unwill
ingly? And to Him shall they all be returned.

[Surah Ali ‘Imran 3:83]

He, the Most High, said:

jij \j~y it u 'j* y

U ^ s j^ \  J *  '£ z %  'J jS\

^  iU l aIJI

He (Allah) has ordained for you the same religion 
(Islam) which He ordained for Nuh, and that which 
We have inspired in you (O Muhammad S3), and 
that which We ordained for Ibrahim, Musa, and 
‘Isa, saying you should establish religion (i.e., to 
do what it orders you to do practically), and make 
no divisions in it (religion). Intolerable for the 
m u s h r i k u n  is that to which you (O Muhammad 
%) call them. Allah chooses for Himself whom He 
wills, and guides unto Himself those who turn to 

Him in repentance and obedience.
[Surah ash-Shura 42:13]

And He, the Most High, said:

y
< b j i i l ;  y i s '  l y  p g z  p  A  j ]  v j f t u *

Verily, those who divide their religion and break 
up into sects (all kinds o f  religious sects), you (O 
Muhammad 0 )  have no concern in them in the 

least.
[Surah al-An'arn 6:159]

So if  every human being needs to gather into communities, then
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every community must have obedience and a religion, and any 
obedience or religion that is made for other than Allah is null and 
void. Therefore, every religion other than Islam is null and void.

Every Religion Must Have Two Things: A Belief 
System  & a Shari‘ah

Every din, obedience, and muhabbah  must have two things: The 
first is that the religion is beloved and obeyed, and this is the objec
tive and the intent. Secondly, the form of the actions of obedience 
and worship, and this is the path, the way, the sharVah, the method
ology. As Fudayl bin ‘Iyad said about Allah’s saying:

< >

That He may test you as to which o f you is best in 
deed.

[Surah Hud 11:7]

He said, “The most sincere and the most correct,” so he was asked 
“O Abu ‘All, what is the most sincere and correct?” He said, “If 
an action is done sincerely, but not correctly, it is not accepted. If 
an action is correct but not done with sincerity, it is not accepted. 
Only once the action is sincere and correct will it be accepted. It is 
sincere when it is for Allah alone, and it is correct when it conforms 
to the Sunnah.”

In this way, the religion joins these two things: a l-m a ’bud  (the one 
worshiped) and al-'ibadah  (the worship). The one worshiped is the 
one true God and worship is obedience to Him and His Messenger 

this is the religion that is pleasing to Allah, just as He, the Most 
High, said:

< iL i >

And I am pleased with Islam as your religion.
[Surah al-Md'idah 5:3]
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It is the religion of the first and the last of the believers, and it is 
the only religion that Allah accepts, because anything else is corrupt 
and false, such as the person who worships someone who does not 
have the right to be worshiped {shirk), or a person who worships 
Him with a form of worship that is incorrect {bid’ah).

People Vary in Terms of W ho & How They 
Worship

From the first to the last of the believers, they all differ concerning 
the m a’bud  and ‘ibadah. Allah possesses all the beautiful names and 
attributes, and He is the best of examples, and this ummah  knows 
some of His names and attributes that other nations did not know, 
so they participated in His worship but they differed regarding 
which of His names and attributes they knew and with which they 
worshiped Him, and indeed, Allah raised the level of some above 
others. So this is how they vary in terms of the m abud, and their 
knowledge of the Day of Judgment also differs.

As for their differing in terms of 'ibadah and obedience in speech 
and action, then they also vary regarding that.

Indeed, He, the Most High, said:

°̂ SiA LUA J x i  y

To each among you We have prescribed a law and a 
clear way.

[Surah al-Ma'idah 5:48]

And He, the Most High, said:

Then We have put you (O Muhammad isg) on a
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plain way o f (Our) commandment. So follow you 
that (Islamic monotheism and its laws), and follow  

not the desires o f  those who know not.
[Surah al-]athi\jah 45:18]

And He, the Most High, said:

d jlp jU j y j  a w«lj pjt iSLleJ* L ip - £•! ^

^ p - J z L Z  i j X *  p i)  jJjl J j j j  \ J \  £olJ

For every nation, We have ordained religious ceremo
nies that they must follow; so let them (pagans) not 
dispute with you on the matter, but invite them to 
your Lord. Verily! You (O Muhammad $g) indeed 

are on the (true) straight guidance.
[Surah al-Hajj 22:67]

And He, the Most High, said:

U *1)1 p i  t p ' J J  tip - '< £ \  )  

p p i  &  j p j  p  p 4 Ju ^ ruNi p p  p  p i j 3
.  o ° '  * a.

And for every nation, We have appointed religious 
ceremonies, that they may mention the name o f  
Allah over the beast o f  cattle that He has given them 
for food. And your ildh (god) is one Ildh, so you 
must submit to Him alone. And (O Muhammad %) 
give glad tidings to the mukhbitin (those who obey 
Allah with hum ility from among the true believers 

o f Islam).
[Surah al-Hajj 22:34]

And He, the Most High, said:

u p p j 1 1 p p u  i f jp  p  y
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x 0

^  V  ^  o l :  i j j/ 3

For every nation, there is a direction to which they 
face (in their prayers).

[Surah al-Baqarah 2:148]

Our shari'ah presents these two fundamental concepts (al-m a’bud  
and al-'ibadah) in a number of different ways: they are presented in 
all His beautiful names and attributes, and they are presented in the 
various forms of worship. The first concept includes His names and 
attributes related to the Day of Judgment and the promise or threat 
of the Hereafter.

These are the three fundamental principles: belief in Allah, belief 
in the Last Day, and performing righteous actions; these lead to 
happiness whatever the creed, as He, the Most High, said:

^  j - s j& J i j  i£ ,u i J i j  ^  oi >

lijjp jjL^.1 ^ i  u j u *  j^ i\  r^3 ij ' jZ

 ̂ p-* p f . j
Verily! Those who believe and those who are Jews, 
Christians, and Sabians, whoever believes in Allah 
and the Last Day and does righteous good deeds 
shall have their reward with their Lord; on them 

shall be no fear, nor shall they grieve.
[Surah al-Baqarah 2:62]

The shari'ah is what the messengers brought and it is the fourth 
fundamental principle.

These four fundamental principles are intrinsically connected, so 
differing over some of their commands and prohibitions in these 
matters is the type of differing that the Book and the Sunnah 
admonishes.
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He, rhe Most High, said:

^  jjhLj' i»_j IiS3i ^ d J i ^

Those who differ over the Book are in extreme 
dissension.

[Surah al-Baqarah 2:176]

He, the Most High, said:

c — J  ’J  ' j i y  Oj

f t r -
Verily, those who divide their religion and break up 
into sects, you (O Muhammad %) have no concern 

with them in the least.

[Surah al-An’am 6:159]

And He, the Most High, said:

U -b»j I 1 y y £  ( 2 ŷ ^

And be not like those who divided and differed 
among themselves after the clear proofs had come to 
them. It is they for whom there is an awful torment.

[Surah Ali ‘Imran 3:105[

Because of this, the Prophet was angered when some of the 
Sahabah differed regarding the readings of the Qur'an. He said:

Both o f you are right.20

211 Reported by al-Bukhari (3/120) from the had ith  o f  Ibn Mas'ud who said: “I heard 
a man reciting a verse (o f the Qur'an) that I had heard the Prophet fts reciting differ
ently. So I caught hold o f  the man by rhe hand and took him to the Messenger o f Allah 
S? and told him. I could see the anger in his face and he said, ‘Both o f  you are righr. Do
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And he said:

di U ac« a*1c- P J j j l  jly tJ l Oj

The Qur'an has been revealed in seven different ways, so recite it in 
the way that is easier for you.21

He also became angry when they differed regarding the qadr and 
when they began to compare between seemingly opposing verses, 
which would lead to the affirmation of belief for some while negat
ing it for others.

This disunity and differing obligates shirk and contradicts the reality 
of tawhid, which is making the religion sincerely for Allah, just as 
He, the Most High, said:

^ '^dr’Ti y
So direct your face toward the religion, hattifan 

(sincerely).
[Surah ar-Rum 30:30]

SjjSjIj aJI ^

(Always) turning in repentance to Him (only),
and fear Him and be dutiful to Him; and perform

not differ, because those who came before you differed and were destroyed.’ ”

21 Reported by al-Bukhari from the hadith o f ‘Umar bin al-Khattab igt, who said: “I 
heard Hisham bin Hakim bin Hizam reciting Surah al-Furqan in a way different than 
my recitation. Allah’s Messenger %  had taught it to me (in a different way). So, I was 
about to quarrel with him (during the prayer), but I waited till he finished; then I tied 
his garment round his neck and seized him by it and brought him to Allah’s Messenger 

and said, ‘I have heard him reciting Surah al-Furqan in a way different than the way 
you taught me.’ fhe Prophet %  ordered me to release him and asked Hisham to recite 
it. W hen he recited it, Allah’s Messenger said, ‘It was revealed in this way.’ He then 
asked me to recite it. W hen I recited it, he said, ‘It was revealed in this way. The Qur'an 
has been revealed in seven different ways, so recite it in the way that is easier for you.’”
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as-saldh and be not o f  al-mushrikun (the disbeliev
ers in the oneness o f  Allah, polytheists, idolaters, 
etc.), o f  those who split up their religion (i.e., who 
left the true Islamic monotheism) and became sects, 

each sect rejoicing in what is with it.

[Surah ar-Rum 30:31-32]

Hence, performing the religion sincerely and worshiping Allah 
alone without partners joins Iman (faith) to everything Allah has 
commanded and informed us of.

Then He, the Most High, said: ‘"And. be not o f  al-mushrikun, those 
who split up their religion, an d  becam e sects, "and that is because if  the 
religion is for Allah alone, then iman  and obedience is to everything 
that He revealed and sent the messengers with, and this combines 
every truth and every truth is gathered upon it.

In the hearts of the Sons of Adam, there is love and desire for what 
they worship, and that is a purification and rectification for their 
hearts and souls, just as they love and desire food and relationships, 
by which their lives are rectified. However, their need for worship
ing is greater than their need for nourishment, because if they 
don’t have nourishment their bodies will be harmed, but without 
worship their souls will be ruined, and the souls can only be saved 
by worshiping Allah alone without partners. This is the fitrah  upon 
which Allah created us all, as the Prophet %  said:

. 4j

Every child is born with the fitrah  (natural inclination to worship 
none but Allah alone) but his parents convert him to Judaism, 
Christianity, or Zoroastrianism.22

And in Sahih Muslim  from the hadith  of ‘Iyad bin Hammar, the 
Prophet said that Allah said:

11 Reported by al-Bukhari and Muslim.
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. f t j a i i  Aj

I have created My servants with a natural inclination to worship 
Allah, but it is the Shaytan who turns them away from the right 
religion, and he makes unlawful what has been declared lawful for 
them and he commands them to ascribe partners with Me, although 
he has no authority for that.

However, most of the shirk perpetrated by the Sons of Adam is by 
making up another deity to worship besides Allah, and there are 
many people who do this in different ways.

So every community from among mankind became in need of a 
religion of some sort due to these two reasons:

1) Their souls’ need and inclination to worship the one whom 
they love and seek, because he can bring both benefit and harm.

2) The need to adhere to the things in society that are loved 
and needed and to protect oneself from harm.

This love is religious love, which is love of the religion to which one 
adheres, whether it is truth or falsehood, and love of anything that 
is connected to or leads to that religion.

Some of the Philosophers View Religion to Only 
Be a W orldly Benefit

Some of the philosophers held the belief that the objective of 
religion is simply to establish justice in the worldly affairs, and 
that the laws of the shari'ah and the sending of the prophets was to 
create just laws that people need to bring order and safety to their 
lives. This is indeed the case in terms of religions that disbelieve
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in Allah and His Messenger, such as those who follow the philo
sophical leaders, and others, such as the people of Nuh, Nimrod, 
Genghis Khan, etc.

Every community needs duties and laws to which its members 
adhere, to bring order and safety to their lives. Sometimes these 
laws are used to take over other groups and conquer them, as the 
oppressive kings used to do, like Genghis Khan.

If the intention of religion and law was only to bring benefit and 
defend against harm in the worldly life, then those people have 
no claim to any reward in the Hereafter. Additionally, if they are 
using that to overcome and oppress others, like Fir’awn (Pharoah), 
Genghis Khan, and others, then for them will be the worst of 
punishments in the Hereafter.

As He, the Most High, said:

LCi i « i i i  j  J  s u  01 ©
» * „ I ,  . ° ' o ° ‘ t'. c,'l ). . - 0 ,

A A > L b

^  &  A jJ

We recite to you some o f the news o f  Musa and 
Fir’awn in truth, for a people who believe (those 
who believe in the Qur'an, and in the oneness o f  
Allah). Verily, Fir’awn exalted him self in the land 
and made its people into sects, weakening (oppress
ing) a group (i.e., the Children o f Israel) among 
them, killing their sons and letting their females 
live. Verily, he was o f  the mufsidun (i.e., those who 
commit great sins and crimes, oppressors, tyrants,

etc.).
ISurah al-Qasas 28:3-4]

Indeed, Allah told the story of Fir’awn in a number of places in the
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Qur’an, mentioning that he and his people belonged to the religion 
of the kings, as Allah, the Most High, said in the story of Yusuf:

^ iisi 5.lLj 'ill jjicii j ^  sî -i oi<r u y

He could not have taken his brother within the 
religion o f the king unless Allah willed.

[Surah Yusuf 12:76]

This king was the Fir’awn during the time of Yusuf, and he was 
before the Fir’awn of Musa, because Fir’awn is a collective noun 
for anyone who ruled Egypt, similar to the designation Caesar, 
Khosrow, Negus, etc.

Those Sabian philosophers and innovators, and those who follow 
their ways and teachings from among the Muslims, Jews, and 
Christians, consider the revelations, laws, and religions to be of this 
type— i.e., laws for the public good in this life. Because of this, they 
do not command with tawhid, which is the worship of Allah alone, 
nor with striving for the Hereafter, nor do they forbid shirk; instead, 
they command with justice, honesty, fulfillment of covenants, and 
so forth.

This is the reason their laws establish types of trickery, magic, and 
talismans, as is permitted in their books. They say that some talis
mans are beneficial and should be permitted, as the Qarmatians 
and the Batiniyyah advise, like the actions of Fir’awn’s magicians— 
and their effects are still present today, as can be seen from the 
mushrikun in Turkey and India.

The Sabian philosophers consider these things and the revelation 
sent with the prophets to be the same, so they see no difference 
between Musa and the magicians who challenged him. They are as 
He, the Most High, said:

i  c s t  J .  f t  ^ •Ir-A' c r ^  IsJ )
And indeed, they knew that the buyers o f  it (magic)
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would have no share in the Hereafter.

[Surah al-Baqarah 2:102]

They accept that magic will be of no benefit in the Hereafter, but 
hope to benefit from it in the dunya, like Allah, the Most High, 
said:

4  (* x ?  y
And they learn that which harms them and profits 

them not.
[Surah al-Baqarah 2:102]

Since the harm of it is greater than its benefit. Allah, the Most 
High, said:

jJ  aJJl JaP y *  A j \ j d » \   ̂  ̂i 1 j J j  ^

{  b j i j&  \j><£

And i f  they had believed, and guarded themselves 
from evil and kept their duty to Allah, far better 
would have been the reward from their Lord, i f  they 

but knew!
[Surah al-Baqarah 2:103]

That which is forbidden of this type is due to its harm being greater 
than its benefit, but as for things that benefit mankind, then Allah 
has never forbidden these things.

This is why the Prophet 0  said when presented with ruqya :

.  al -̂1 ^  y>

W hoever is able to benefit his brother should do so.2J

And he also said:

23 Reported by Muslim (4/1726).
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There is no harm in ruqya as long as it does not contain shirk.24

Al-Bukharl reported on the authority of Qatadah that he said:

s '  ' ' o '
|Jlt  £JLJ U la\s Aj  UjI i Aj {j X> ^

s°)
, <UP 4jj

I said to Sa‘ld bin al-Musayyab, “I f  a man has medicine or a ruqya 
from his wife, should that be prevented or made available to the 
people?” He said, “There is no harm as long as it is for public good. 
That which is a benefit is never prohibited.”25

24 Reported by Muslim (4/1727).

25 Reported by al-Bukhari (7/1 37).
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Love is the Basis o f E very Action & the
A

Affirm ation of Love is the Basis of Iman

If love is the basis of every action, correct or false, and it is also 
the basis of all religious actions, and the basis of religious actions 
is the love of Allah and His Messenger, just as the basis of religious 
speech is belief in Allah and His Messenger, then affirmation of love 
is the basis of im an , which is speech and action, as we have clarified 
elsewhere.

It is known that the strength of love felt for the object of one’s love 
differs greatly from person to person, and the love of one person 
towards something can also differ greatly, since at times the love 
may be strong and at times it may be weak for the same thing. In 
fact, even the strongest love can quickly change to the strongest 
feelings of hatred, and vice versa.
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He, the Most High, said:

N IjiiT ^ jJ I  1^1 I* > 

jjA J l -bsj S^j^Jb OjaLj

01 ^  i b  I jL j: O l" ^ S tlj J ^ J l  0^ / Z

^/jt 3 l s M ' bL^

i i i l ;  E j i & i  U j ^&L#-i u ,  f& i bu sj£ Jb ;

l^jjSo Ŝ"jAAij Ol 0  J-~~Jl flj-0 J-d? A ii

^ i J b  ^ _ b i  3 3 J J  I j k i ^ j  JIjlpI ^ 3

jU 'W ji 3»'j jlSjuhj' j J 0  0 jy iS 3  jJ  I jS jj

0  0 Loj <dJlJ i i l la j l

4jc* ,J_jJ-bSlj j^Jil^jl 4jOO>- Sj OjI jt-^3 C-jl5” -li

O j i  O j-bl* j b L *j £1^ bl I j j l i  i l

Ijui £bOi*3!J sjl-L*Jl ĵ S3ujJ  l l l j  l*d j j»-S3 b aUI  

<  <dJb; i ^ j j

O you who believe! Take not M y enemies and your 
enemies (i.e., disbelievers and polytheists, etc.) as 
friends, showing affection towards them, while 
they have disbelieved in what has come to you o f  
the truth, and have driven out the Messenger and 
yourselves (from your homeland) because you 
believe in Allah, your Lord! I f you have come forth  
to strive in My cause and to seek My good pleasure 
(then take not these disbelievers and polythe
ists, etc., as your friends). You show friendship to 
them in secret, while I am All-Aware o f  what you 
conceal and what you reveal. And whosoever o f  you 
(Muslims) does that, then indeed he has gone (far) 
astray, (away) from the Straight Path. Should they
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gain the upper hand over you, they would behave 
to you as enemies, and stretch forth their hands and 
their tongues against you w ith evil, and they desire 
that you should disbelieve. Neither your relatives 
nor your children w ill benefit you on the Day o f  
Resurrection. He w ill judge between you. And 
Allah is the All-Seer o f  what you do. Indeed, there 
has been an excellent example for you in Ibrahim  
and those with him, when they said to their people: 
“Verily, we are free from  you and whatever you 
worship besides Allah; we have rejected you, and 
there has started between us and you hostility and 

hatred forever, until you believe in Allah alone.”
[Surah al-Mumtahinah 60:1-4] 

And He, the Most High, said [regarding Ibrahim]:

He said, “Do you observe that which you have 
been worshiping, you and your ancient fathers? 
Verily! They are enemies to me, save the Lord o f  the 

creation.”
[Surah ash-Shu'ard' 26:75-77]

And He, the Most High, also said [regarding Ibrahim]:

< y f i i  d J  4  J i i  $

W hen the night covered him over with darkness, he 
saw a star. He said, “This is my lord.” But when it 

set, he said, “I like not those who set.”
[Surah al-An’dm 6:76]

And then He said [that Ibrahim said]:
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a ^ ' 3  ^ ' 3 ^ '  ')** «.̂  )

^  (2̂ ^  ^  *̂3 LLi>-

“Verily, I have turned my face towards He W ho has 
created the heavens and the earth hanifati (worship
ing none but Allah alone) and I am not one o f the 

mushrikun
[Surah al-An'am 6:79]

And indeed He, the Most High, said:

aJJI J y  y  y  y & \  y j  ^

{  aB & - 1 * 1  l^ T  ^ 1 3 ^ 1  Z J S

And o f mankind are some who take (for worship) 
others besides Allah as rivals (to Allah). They love 
them as they love Allah. But those who believe love 

Allah more (than anything else).
[Surah al-Baqarah 2:165]

There can be no doubt that the love of the believers for their Lord is 
the greatest love, and likewise, Allah’s love for them is also great, as 
it is reported in Sahih al-Bukhdri from the hadith  of Abu Hurayrah 
that the Prophet ife said [that Allah said]:

S J y !  U3 l§3 {S'ddr y

J k  ^  l y  £ jl dJ -\

lAj y j Jl t'ySjj cAj Ajc«_C* C.-aS' liU

t & k W  3r-'j aL>-j3 tlg j ^ 1  a J j j
' ' ' i ,

. AjJLp*^

Whosoever shows enmity to a wall (friend) o f  Mine, then I have 
declared war against him. And M y slave does not draw near to Me 
with anything more beloved to Me than the religious duties I have 
obligated upon him. And M y servant continues to draw near to
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me with nawafil (supererogatory) deeds until I love him. W hen I 
love him, I am his hearing with which he hears, and his sight with 
which he sees, and his hand with which he strikes, and his foot 
with which he walks. Were he to ask (something) o f  Me, I would  
surely give it to him; and were he to seek refuge with Me, I would  
surely grant him refuge.1

The Incorrect Interpretation of al-Muhabbah by 
Some Muslim Sects

The Jahmiyyah and the people of rhetoric who followed them 
explain Allah’s love for His slave to mean doing good for him, so 
they deem it to be an action.

Another group from among the Sifatiyyah (the Attributists) say that 
it means “want” or “beneficence.” Even some of those who attribute 
themselves to the Sunnah from among Imam Ahmad’s followers 
may hold one of these two opinions, but as for the Salaf and the 
Imams of the Sunnah, then they agreed upon the affirmation of 
Allah’s love for His slaves. M any of them even explain the slave’s 
love for his Lord as his want and desire to worship Him and to draw 
close to Him. They do not even affirm that the slave loves Allah! 
However, the Salaf, Imams of the Sunnah, knowledgeable scholars, 
and the majority of the believers agree that there is no love greater 
than the slave’s love for his Lord, as He, the Most High, said:

b lJ ji aJlSI J j i  jA jA y
{  <5 JLAl \ y $

And o f mankind are some who take (for worship) 
others besides Allah as rivals (to Allah). They love 
them as they love Allah. But those who believe love 

Allah more (than anything else).
[Surah al-Baqarah 2:165]

Reported by al-Bukhari.
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And He, the Most High, said:
o

Allah will bring a people whom He will love and 
they will love Him.

[Surah al-Md'idah 5:54]

And He, the Most High, said:

Say: “I f your fathers, your sons, your brothers, 
your wives, your kindred, the wealth that you have 
gained, the commerce in which you fear a decline, 
and the dwellings in which you delight are dearer 
to you than Allah and His Messenger, and striv
ing hard and fighting in His cause, then wait until 

Allah brings about His decision (torment).”
[Surah at-Taiobah 9:24]

He is not pleased unless Allah and His Messenger are more beloved 
to them than their families and wealth, which is why striving in the 
way of Allah is complete im an.

Allah, the Most High, said:

Only those are the believers who have believed in 
Allah and His Messenger, and afterward doubt not
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but strive with their wealth and their lives for the 
cause o f Allah. Those! They are the truthful.

[Surah al-Hujurdt 49:15]

Due to this, Allah attributes striving for Allah’s cause to those who 
love Him and whom He loves:

C J AcO 5o°jj I ^

b & P ' J *  (4 & ! { y s  J k
s * S % y & / J s $ s

0 *)Ij aIJI 5̂? ^ 1p

'  < f y
O you who believe! W hoever from among you turns 
back from his religion (Islam), Allah will bring a 
people whom He w ill love and they w ill love Him; 
humble towards the believers, stern towards the 
disbelievers, striving in the way o f Allah, and never 

afraid o f  the blame o f a critic.
[Surah al-Ma'idah 5:54]

Differing Regarding the Meaning of ‘Ishq (Passion)

There are some from among the Sufis, philosophers, and others who 
apply the word “al-'ishq” as a right of Allah alone, as was reported 
from Abdul-Wahid bin Zayd2 regarding what was related to him as 
being a saying from one of Allah’s prophets:

. axAJup j

He loved me passionately and I loved Him passionately.

They say that al- ‘ishq is complete perfect love, and the most deserv

2 ‘Abdul-Wahid bin Zayd al-Basri was a Sufi preacher who used to accompany al-Hasan 
al-Basri and others. Al-Bukharl said that his ahad ith  are not accepted. He died in 177  
AH {Al-'Ibar, 1/270).
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ing of that is Allah because it is obligatory to love Him completely 
and He loves His slaves completely.

If it is said that 'ishq is the utmost limit of love, for example, then 
this meaning is applicable to the slave as well, because he loves his 
Lord to the utmost limit and Allah loves His slaves, such as Ibrahim 
and Muhammad jjfe, who are the utmost lim it of love for His slaves, 
and they are khalil (close friends) of Allah, as is affirmed in the 
Sahib.

. L iif  *>LU- q i 4JJI c)li

Indeed, Allah has taken me as His friend, as he took Ibrahim as His 
friend.3

Some of the people of knowledge actually denied this as an attri
bute of Allah, and it is true that the word has not been related from 
the Imams of the Salaf. This group rejects it for two reasons relating 
to the word, and two reasons relating to its meaning.

In terms of the word: This attribute was not related from any of 
the Salaf, and one of the principles of Allah’s names and attributes 
is that they should be in accordance with the terminology of the 
shari'ah. Therefore, we do not attribute to Allah something for 
which there is no evidence.

Those who attribute this word to Allah use the saying of Abdul- 
Wahid bin Zayd and others as an evidence. The response to this 
evidence is that this narration he speaks of is from the IsraTliyyat 
(evidences from the People of the Book), which cannot be relied 
upon in terms of our shari'ah because this speech can only be 
affirmed by our Prophet # , and that is not related from him. We 
do not believe in what is narrated from the previous prophets unless 
we have some evidence to confirm its authenticity, and likewise we 
do not reject these evidences unless we have an evidence for that.

The Prophet ^  said:

' Reported by Muslim.
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aUL \li>\ yS  v_—>l̂ SsJ\ J js l \j>

. i j j j S s j  j*J UL>- OlS~ 0|J 0ji-U<aJ -*J *)li?lj Olsr Oli *dAjJ

W hatever the People o f  the Book tell you, do not affirm it nor reject 
it; [rather] say: “We believe in Allah and His Messenger,” because 
i f  they tell something that is a falsehood, then you may affirm the 
falsehood, and i f  they tell you a truth, then you may reject the 
truth.4

This proof demands that one hold back from applying the narra
tions from the shariah  of the People of the Book.

The second argument is that this word in the Arabic language is 
mostly used in the context of love of sexual relations. It is rarely 
used to describe a person’s love for his child, relative, hometown, 
wealth, religion, etc., nor is it used to describe a person’s love for 
another for something other than their appearance, such as loving a 
person for their knowledge, religion, bravery, honor, generosity, etc. 
Instead, what is most common is to use the word 'ishq to describe 
a man’s love for sex and the things which precede that. Hence, a 
person known for ‘ishq enjoys looking at the object of his passions, 
listening to her talk, embracing her, kissing her, etc. In fact, many 
people known to be passionate ('dshiq) do not choose sex; rather, 
they love the things that come before that, like kissing and hugging, 
etc. How many people are distracted from the destination by the 
journey?

Using this word for Allah’s love suggests the understanding or 
delusion of a corrupt meaning, which is that Allah loves and is 
loved in the same way that the human form is loved, with intimacy 
and desire, such as the way the hur a l - ‘ayn  in Heaven are loved.

This meaning is from among the worst examples of disbelief, and it 
reaches the level of disbelief of those who say that Allah is present 
in everything that exists. There are those who say that Allah is incar

4 Reported by Abu Dawud (3/1433).
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nate in the creation in general and those who say that He joins or is 
incarnate within certain images, as some of the extreme Christians, 
Shiah, and hermits say. They describe Allah with the same sexual 
descriptions used for humans. Exalted is Allah above what the 
oppressors say about Him; He is the One, the Eternal, Who neither 
begets nor was He begotten, and there is none equal or comparable 
to Him.

Some of them love the beautiful form and claim that Allah manifests 
himself in it, and that He only likes to gaze upon His own beauty. 
We have spoken in depth about the disbelief and misguidance of 
this group. Whoever claims that Allah loves or is passionate and is 
referring to this meaning, then this is even worse disbelief than that 
of the Jews and Christians.

The argument from the perspective of the meaning of the word 
‘isbq is whether it means corrupt love and desire or corrupt under
standing and knowledge. It is said that a l- ‘ishq is excessive love to 
the extent that it surpasses its objective, and therefore is blamewor
thy and corrupt, corrupting the heart and the body, as Allah, the 
Most High, said:

0, & 0 ^4J5 (jdJl y
Lest he in whose heart is a disease (of hypocrisy, or 
evil desire for adultery, etc.) should be moved with  

desire.
[Surah al-Ahzab 33:32]

So whoever is excessive will become ill, such as the person who 
becomes excessively angry, or excessively seeks enjoyment, or is 
excessively sad. This excessiveness can be in terms of character or it 
can be for external things, such as family, wealth, food and drink, 
etc. This kind of love is not allowed to be attributed to Allah from 
two perspectives: because Allah does not love more than what is 
just and fair, and His believing slaves have no limit to their love 
for Allah for it to be considered excessive, wasteful, or surpassing 
the intent. In fact, it is obligatory that Allah and His Messenger be
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more beloved to a person than anything else. As is reported in the 
Sahib:

4\  aIj-^jJ aLH OUj*^I -U-j Ai J a

S y u  Ol s^o olj caU Nl V>*j N i ° y ] \  S L ~ ^ J  OlJ tlLftlj-*

. j ld l CjS i j  Ol e ^ J  t« if yiSdl

W hoever possesses the following three qualities will know the 
sweetness o f  iman: the one to whom Allah and His Messenger are 
dearer than anything else; the one who loves a person and he loves 
him only for Allah’s sake; and the one who hates to revert to disbe
lief as he hates to be thrown into the Fire.5

And he also said: 

* .>
i l *  <di An o / o  J ^ . . . o u , ^ i  i p s -

. U > l j ^

None w ill experience the sweetness o f iman...till Allah and His 
Apostle become dearer to him than anything else.6

And he also said:

?A j c r t  4\
None o f  you is a believer till I am dearer to him than his child, his 
father, and the whole o f  mankind.

And in the Sahih, it is reported that ‘Umar said:

*^\ ^  ^  *J\ Ali u

O r ?  ^  J -  ! • &  u - J *  j j l j  N  U p  a U I

J l i i  ^  s —U  o jN  A l l j  o N l  iiU ,̂ Jz- A J l i i  .

' Reported by al-Bukharl (21).

6 Reported by al-Bukhari (6041).
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\j oSll ^  U p  aUI J U  j J j l

“O Messenger o f  Allah! You are dearer to me than everything except 
my own self.” The Prophet sfe said, “No, by Him in W hose Hand 
is my soul, not till I am dearer to you than your own self.” Then 
‘Umar said to him, “Now, by Allah, you are dearer to me than my 
own self.” The Prophet %  said, “Now, O ‘Umar (you are a believ
er).”7

And Allah, the Most High, said:

^  d \ ° j * y

a y - jj 4ii ^  J a ;
x-  ̂ 0 ^

<dJl Ij-aaTyd

Say: “I f your fathers, your sons, your brothers, 
your wives, your kindred, the wealth that you have 
gained, the commerce in which you fear a decline, 
and the dwellings in which you delight are dearer 
to you than Allah and His Messenger, and striv
ing hard and fighting in His cause, then wait until 
Allah brings about His decision (torment). And  
Allah guides not the people who are al-fasiqun (the 

rebellious, disobedient to Allah).”
[Surah at-Tawhah 9:24]

It is also said that al-'ishq is corrupt understanding and knowledge, 
because the ‘dshiq (passionate person) imagines the ma’shuq  (object 
of the persons passions) to be different from their reality, so they 
are afflicted by the sickness of al-'ishq, and if  they were to see the 
person correctly, their love would not reach the level of 'ishq, even if 
they were to love them and have a relationship with them.

This is why psychologists say that al-'ishq is a type of obsessive

7 Reported by al-Bukhari (6632).
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disorder that resembles depression, so they classify it as a mental 
illness that causes delusions, like manic depression.

If this is the case, then it is not permissible to attribute this to Allah 
from two aspects: Allah is knowledgeable of all things; He hears all 
and sees all; He is divine and free from any deficiency. And those 
who love Him, who worship and believe in Him and know Him by 
way of His beautiful names, attributes, and signs, and by way of the 
knowledge that He places in their hearts, their love for Him could 
never be considered corrupt or delusional.

However, it could be said that many who have love for Allah could 
possess some misguided beliefs, since love elicits emotions and that 
does not necessarily lead to clear thinking. Especially those of high 
intelligence who suffer from mental illness— they love and worship 
Allah, but they are susceptible to the same affliction of someone 
afflicted by al-Hshq, so they have a deep love for Him, but it is 
accompanied by a corrupt belief system.

M any of Ahlul-Muhibbah (i.e., Sufis) are afflicted by a form of 
intoxication and self-annihilation (al-fand'Y  that is stronger than 
intoxication from any kind of alcohol, as He, the Most High, said 
about the people of Lut:

Verify, by your life (O Muhammad sfe), in their wild  
intoxication, they were wandering blindly.

[Surah al-Hijr 15:72]

Hence, love can be more intoxicating than alcohol. It is clear that 
when a person is in the state of intoxication and f a n d his under
standing and discernment are compromised, and his logic and 
learning are confused, and this occurs simply from corrupt beliefs

K A Sufi belief is that once one attains a high level o f  love for Allah, they then enter into 
a state o f  intoxication followed by a state o f  a l-fana  or self-annihilation, where the per
son’s sense o f  being is eradicated and they believe that they become free o f the material 
world.
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and delusions, which is a type of ‘ishq.

Those people (the Sufis) are praiseworthy for their love of Allah, 
righteous deeds, and im an , but as for their vile corrupt beliefs and 
actions that Allah and His Messenger never legislated, then for this 
they should never be praised. However, if  they were overcome by it 
without any negligence or hostility, then they are pardoned, but if 
it was due to their negligence in doing what they were commanded, 
and due to their exceeding Allah’s limits, then they are culpable for 
that, like many of those whose love is stirred when they hear the 
whistling, hand-clapping,9 and love poems. This results in beliefs 
and desires that contain truths and falsehoods; sometimes the truth 
dominates and sometimes the falsehood dominates.

Two misguided groups appeared due to their doubts regarding 
love of Allah: The first was the people of reasoning and rhetoric 
who attribute themselves to logic and wisdom; they denied Allah’s 
love and rejected its reality. The second group was the people of 
worship, mysticism, and zuhd  (abstinence). They injected false 
beliefs and desires into it. The former group resembles those who 
were arrogant and the latter group resembles those who were 
mushrikun. Therefore, the first group were resemblers of the Jews, 
while the second group were resemblers of the Christians, and Allah 
commanded us to say:

< J \ l i \  ^

Guide us to the Straight Way. The way o f those 
on whom You have bestowed Your grace, not (the 
way) o f  those who earned Your anger (such as the 
Jews), nor o f  those who went astray (such as the 

Christians).
[Surah al-Fatihah 1:6-7]

Ibn Taymiyyah is comparing the worship o f  the Sufis to the worship o f the mushrikun 
in the time o f  the Prophet, about whom Allah said: "Their p ra yer  a t  th e House (i.e., the 
K a’bah) was n o th in g bu t w h istlin g a n d  cla pp in g o f  hands. ” [Surah al-Anfal 9:35]
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Love & Hatred is A lways Followed by Enjoyment 
& Pain

Love and hatred always leads to enjoyment or pain, because when 
you attain the thing you love, you experience enjoyment and 
pleasure, but if you lose it or fail to attain it, then you will experience 
pain and sadness. Likewise, when you are afflicted by something 
you dislike, then you feel pain, but if  that thing is removed from 
you, then you will be pleased. Therefore, enjoyment occurs after 
one has obtained the object of one’s desire, and love is the catalyst 
that drives a person to obtain that thing.

Therefore, al-muhabbah  (love) is the effective cause to obtain the 
object of the love or desire, whereas enjoyment and happiness are 
the objectives.

There are three types of enjoyment in the world: [The first type is] 
physical enjoyment, such as eating and sexual relations. These are 
the things that the body can experience by way of its senses, such as 
food and clothing, etc.

The second type is presumed enjoyment; this type comes from what 
one imagines or presumes of oneself or others. For example, the 
enjoyment one derives from being praised, venerated, and obeyed. 
These things are indeed enjoyable and beloved to a person, just as 
consuming bad food or not being able to eat and drink is harmful. 
Losing honor and status is painful to a person like someone who 
has no food or drink, and blame and ridicule is painful like eating 
or drinking something harmful.

The things that are eaten or enjoyed sexually are tangible things 
that are attained by the body, and they bring enjoyment with their 
presence and pain with their absence. As for honor, then this is 
something that is present in the soul, but the soul must be suitable 
and befitting of that. That is only attained if the person loves to 
be honorable and places importance in that; then this will lead 
to enjoyment and happiness. When a person loves and venerates
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honor, then that will be recognized by the people and they will 
praise him, accept him, follow him, and venerate him due to what 
they witness from his character.

The third type is that which a person knows with his heart, mind, 
and soul, such as enjoyment of remembering Allah, knowing Him, 
and knowing His rights upon the slave. The person is pained by 
ignorance, which is either minor ignorance, which is the absence 
of speech and remembrance, or it is compound ignorance, which is 
false beliefs. They are pained in the same way that a body is pained 
by a lack of nourishment or by eating something harmful.

The soul is also hurt by a lack of nourishment, and its nourishment 
is found by accepting people and honoring them. A person’s soul 
can be damaged by seeking nourishment from something that is 
harmful, such as by opposing people and slandering them. Likewise, 
the heart is pained by a lack of nourishment, which is knowledge 
and the remembrance of Allah, and also by seeking nourishment 
from something harmful, such as a corrupt belief system.

The Prophet 0  said:

_  * * t i
. <dJl a o U  ^  ^  ^

Indeed, everyone loves a banquet, and Allah’s banquet is the 
Qur'an.10

These are the three pleasures: tangible pleasures, presumed pleasures, 
and mental pleasures.

As you know, Allah created mankind with the ability to think and to 
act, and He did not create any living thing without a purpose, and 
providing benefits and repelling harms is from among the greatest 
of Allah’s blessings. Hence, Allah the Exalted sent the messengers 
to perfect the fitrah  (natural inclination) and to accept it, without 
them changing or transforming it. W ith them He sent the Book

This is not a haditb\ rather, it is an d thd r  from ‘Abdullah bin Mas ud, reported in 
Sunan ad-D drim i (2/433).
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and the scales to establish the people upon justice. Allah legis
lated into the religion that which would employ these two abilities 
(thinking and action) on the basis of justice and moderation, which 
is the key to success in this life and the Hereafter.

It is also known that if the faculty of movement within the body, 
which is an involuntary movement, is not in balance, the body is 
harmed. Likewise, the faculty of thought and movement, which 
fulfills the soul, will also cause harm to the body if  they are not in 
moderation. Natural movement is not perceived and does not arise 
out of desire or want; these are not voluntary movements, like the 
movement of nourishment in the body before the food is excreted.
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Pleasures Contain a Means for People to Rectify 
Their Lives & the Ultimate Pleasure is in the 
Hereafter

Allah the Exalted prescribed that pleasures should contain in them 
a means for people to maintain a healthy state in the dunyd, and 
He kept the ultimate pleasure for the Hereafter, as Allah informed 
us upon the tongues of His messengers that the Hereafter is an 
everlasting abode and that is where the slave’s efforts come to an 
end.

Enjoyment is the objective of all intentional actions, so the objective 
of the enjoyment is the objective of the action. Every enjoyment or 
pleasure is, in and of itself, an objective, but there are some pleasures 
that are also aids to reach a greater enjoyment. This is due to the 
completeness of Allah’s blessings for His slaves, and if they use this 
blessing justly, the way it was legislated, then it will lead them to a
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greater blessing.

The pleasures of Jannah increase exponentially, as Allah wills it, 
because the Prophet ^  said in the authentic hadith  that Allah says:

d J L w  Oil N j o l j  U o j Op !
o ̂  ^

>ri J  ^ ip

I have prepared for M y pious servants that which no eye (has
ever) seen, no ear has (ever) heard, and no human heart has ever
perceived.1

And indeed Allah, the Most High, said:

^  Wyr t )  or' (4^ ^  )

^  OjIOjc; 1y  Iff

No person knows what is kept hidden for them o f  
joy as a reward for what they used to do.

[Surah as-Sajdah 32:17]

So Allah sent the messengers giving good tidings and warnings 
of the punishment: good tidings of Allah’s complete blessings in 
Jannah for those who are obedient, follow the revelation sent down 
to them, and establish justice; and warning from Allah’s punish
ment for those who turn their backs on that and are disobedient, 
for they are the oppressors.

Allah, the Most High, said:

j j s -  Lg-c* IL-aI 3 is ^
 ̂ J * j, ®

X** •"  ̂'  Jl'I & x  ̂ o * o  ̂ *" ®
i) 0l» y  i  cr*i ©

Reported by al-Bukhari (9/144), Muslim (4/2174), and others.
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(Allah) said, “Get you down (from Paradise to the 
earth), both o f you (Adam and Hawwa'), together; 
some o f you will be an enemy to others. Then if  
there comes to you guidance from Me, then whoever 
follows My guidance shall neither go astray nor 
fall into distress and misery. But whosoever turns 
away from My reminder (i.e., neither believes in the 
Qur'an nor acts on its orders, etc.) verily, for him is 
a life o f  hardship, and We shall raise him up blind 

on the Day o f Resurrection.”
[Surah Td-Hd 20:123-124]

He, the Most High, said,

{  OjoJhH

We said, “Get down all o f  you from this place 
(Paradise), then whenever there comes to you 
guidance from Me, and whoever follows My 
guidance, there shall be no fear on them, nor shall 
they grieve. But those who disbelieve and belie Our 
dyat (verses, or signs, etc.) such are the dwellers o f  

the Fire; they shall abide therein forever.”
[Surah al-Baqarah 2:38-39]

The Philosophers’ Views Concerning Enjoyment

Indeed, the philosophers from among the Sabians, the mushrikiin, 
and those who imitate them from the different groups, such as 
ar-Razi,2 were mistaken in their theories regarding these pleasures in

• Fakhr ad-Din ar-Ra/.I wrote a book called Aqsdm a l-l.a dhd t  ( The Types o f  Pleasures).
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the dunyd  and the Hereafter, and they even dragged these mistakes 
into their religion and corrupted their beliefs, worship, and acts 
of zuhd  (abstinence from material things), to the extent that they 
rejected the truth that Allah informed us of upon the tongues of His 
messengers concerning the promise and the threat for the Hereafter. 
Therefore, they became from among those who abandoned the 
pleasures of the dunyd  which benefit them and replaced them with 
what they perceived to be enjoyment or something that would lead 
to enjoyment in the dunyd,  and so:

is# ' u j  $} \  V\ b j i £  J j  >

< ^  f-fC J
They follow but a guess and that which they 
themselves desire, even though there has surely 

come to them the guidance from their Lord!
[Surah an-Najm 53:23]

They do not understand the objectives and the ways to achieve 
them, so they are misguided, seeking something that will benefit 
them and give them enjoyment, but they don’t know where to 
find it or how to get to it. M any of them become extreme in their 
pursuit of pleasures that only bring them harm.

The Christians began to resemble them in some aspects when they 
rejected many of the pleasures that were promised in Jannah, and 
they became misguided by the acts of worship that they innovated 
into their religion, as Allah said:

' j j  j i i l  >  J lj&  Y J i i  U $  >

IjJUbJ \*j& \jL32\j JIs \jLds> d i \j*~j

^  J *
Say (O Muhammad “O People o f the Scripture 
(Jews and Christians)! Exceed not the limits in your 
religion (by believing in something) other than the
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truth, and do not follow the vain desires o f  people 
who went astray in times gone by, and who misled 
many, and strayed (themselves) from the Right 

Path.”
[Surah al-Md'idnh 5:77]

Thus, many of them are overcome by temptation and desires and 
this is why they don’t forbid themselves from any type of food or 
drink.

The Jews, on the other hand, are the most knowledgeable of the 
objective and how to achieve it, but they are relentless enticers, and 
so they earned Allah’s anger.

The misguidance of the philosophers in terms of their views on 
pleasure is made clear by two things:

1) The first is that they believe that tangible and presumed 
pleasures are not actually pleasures, but that they are the repulsion 
of suffering, or perhaps they will phrase it better by saying: “The 
objective of pleasures is not enjoyment; it is only for the repulsion 
of suffering, unlike the mental spiritual pleasures, because these 
are the only real pleasures, and they are the true objective.” They 
reject that the souls experience tangible or presumed pleasures after 
they leave the dunya  and believe that they only experience spiritual 
pleasures.

2) The second thing is that they don’t know how to attain the 
mental pleasures that they affirm. In fact, they think that it is only 
knowing the unrestricted existence with all of its forms and princi
ples. This is plain in their book Al-Ilhdyat, in which they speak with 
speech that contains very little truth and much falsehood. They seek 
mental pleasure through poisonous nourishment that harms and 
causes pain, more than they seek it with beneficial nourishment; 
in fact, they have lost the nourishment without which there can be 
no nourishment, and that is ikhlds (sincerity) in Allah’s religion by 
worshiping Him alone with no partners, because this is what the 
soul was specifically created for. The soul cannot be correct without
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it and it cannot be completely corrupted with its presence. In fact, if 
a person knows with certainty that there is none worthy of worship 
except Allah, then he will enter Jannah.

It is authentically reported from many different ahadith  on the 
authority o f ‘Uthman bin ‘Affan, Abu Dharr, Mu adh bin Jabal, Abu 
Hurayrah, ‘Utban bin Malik, ‘Ubadah bin as-Samit, and others 
that the Prophet ife said that no one from the people of taw h id  will 
remain in the Hellfire forever. Allah will remove those who even 
have as little as a grain or a mustard seed of iman  from the Fire.

Indeed, I have spoken at length about the mistakes of the philoso
phers, including the treatise Al-Mabda' wa l-M a‘d d  by Abu ‘All Ibn 
Slna, which he claims contains the secrets of their philosophies. I 
clarified the abundant ignorance and disbelief of their beliefs using 
their own language and the terms that they use. They affirm certain 
truths from the religion, but they also believe in certain falsehoods 
that oppose these truths. I clarified the aspects of their belief and 
disbelief in Islam as is required as a matter of being just and fair.

Indeed, Allah commanded us to establish justice and commanded 
us to be fair to the different nations, as Allah, the Most High, said 
to His Messenger:

“I [Muhammad] have been commanded to estab
lish justice among you.”

[Surali ash-Shiird 42:15]

And He, the Most High, said:

/ ° x

Mankind were one community and Allah sent
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prophets with glad tidings and warnings, and 
with them He sent the scripture in truth to judge 

between people in matters wherein they differed.
[Surah al-Bacjarah 2:213]

And He, the Most High, said:

And We revealed with them the scripture and the 
balance (justice) that mankind may establish 

justice.
[Surah al-Hadid 57:25]

9 2



04

Love of A llah is the Basis of Tawhid in Terms of 
Actions

If the basis of practical iman  is the love of Allah and His Messenger 
Hr, and the love of Allah is the basis of practical taw h id  and the 
basis of deification, which is to worship Allah alone with no 
partners, then worship is the most complete form of love and the 
most complete form of submission, and this is Islam.

The worst sin is to associate partners with Allah in worship. He, the 
Glorified, does not forgive shirk, but He forgives everything that is 
less than that for whomever He wills. Shirk can be either major or 
minor shirk, or hidden or clear shirk, as is reported in the hadith-.

£ £ f
jjjJLMah j j \ (jLai c ..O

i A t  1_cj* '3! 1 ^
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j  aLU rj*  '51 Â dS"" dJ-»dp' : JU i ?<o ^waJ

. U  iiyb e-A j (♦-̂ '' d' _j dT O' d Jj 5^p' jt-̂ 1!' : J i

“Shirk in this ummah is more hidden than a crawling ant.” So Abu 
Bakr said, “I f it is more hidden than a crawling ant, then what 
should we do about it?” So he said, “Did I not teach you a phrase 
that i f  you say it, you will be saved from a little o f  it and a lot o f  
it? Say: ‘O Allah, I seek refuge in You from knowingly committing 
shirk with You and I seek Your forgiveness for what I do unknow
ingly.’”1

The basis of practical shirk is loving others as one would love Allah. 
Allah, the Most High, said:

5  & - i i !  'j£;T

aU' J ' j  aU SjiiJ' O' O '- i i J '  0j^> 5' 'y S )a

^ J j -Li

And o f mankind are some who take (for worship) 
others besides Allah as rivals (to Allah). They love 
them as they love Allah. But those who believe love 

Allah more (than anything else).
[Surah al-Baqarah 2:165]

Allah informs us that there are those who perform shirk with Allah 
by taking for worship others besides Allah, and they love them 
the way they love Allah. He also informs us in this verse that the 
believers love Allah more than they love their false idols because 
they share their love between Allah and their idols, but the believers 
make their religion purely and sincerely for Allah, and the origin of 
religion is love for Allah. They do not love anyone or anything the 
way they love Allah and His Messenger jp .

1 This had ith  is not known from Abu Bakr as-Siddlq tjfe, but a had ith  with similar word
ing is reported in Imam Ahm ad’s M usnad  on the authority o f  Abu Musa al-Ash’ari.
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The Believers Love for A llah ’s Sake & Hate for 
A llah ’s Sake

Love of the Messenger is from the love for Allah, and likewise 
all love that is felt for Allah’s sake is love for Allah. It is reported by 
al-Bukharl and Muslim that the Prophet %  said:

a!j-'-xjj a1J( Ol Sj*5L>- Aji ^  y

01 0 L ̂  C aU \ Â >xj ^  1 s - 0  t 1y/ j aJ 1 , - 1
«■ .  « «

’J  ^  ^  ̂ ^  C 4JJI Ol -Xxj

There are three qualities, whoever has them w ill taste the sweetness 
o f iman: to love Allah and His Messenger 0  more than anyone else; 
to love a person only for the sake o f Allah; and to hate to return to 
disbelief after Allah has saved him from it, as much as he would  
hate to be thrown into the Fire.2

And he ^  said:

.OLkj'ill J-kSsJiM Ajii AlJ AlJ aIJ yaJu\j aU y

I f  anyone loves for Allah’s sake, hates for Allah’s sake, gives for 
Allah’s sake, and withholds for Allah’s sake, he w ill have perfect 
faith.3

Also, it is said that if two men love one another for the sake of 
Allah, then the best of the two of them is the one who loves his 
companion more. This is because this love comes from the love for 
Allah, and whoever’s love for Allah is the deepest is the best.

The best of all of creation was Muhammad, the Messenger of Allah 
and the best of creation after him is Ibrahim, as is reported in 

the authentic hadith, and both are Allah’s khalil (close friend).

2 Reported by al-Bukhari (1/9) and Muslim (1/72).

3 Reported by Abu Dawud (4/304), and al-Albanl declared it sahih  (authentic).
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Khullah (friendship) is the utmost limit and a complete form of 
love, and because of this it is not possible to feel this for Allah and 
another. The Prophet %  said in an authentic hadith :

Ol hi J-*' (j-4 l-CAi* j)

. J j i  34^-

I f I was to have a khalil from among the people o f  earth, it would  
be Abu Bakr, but your companion is Allah’s khalil.4

Loving the actions that Allah loves for Allah’s sake is the perfec
tion of loving Him, because it is love of Allah and for Allah. Many 
people do not understand much of it, so they think that some types 
of love are for Allah, but they are not for Allah. They think that 
love for Allah exists in affairs in which it doesn’t exist; in fact, they 
could believe that the love for Allah is present when it is, in fact, 
absent. They may believe some forms of love to be for Allah, but 
they are not, like they believe that knowledge or worship or some 
other traits are present in some people and situations in which they 
are not. And they could believe many actions to be done for Allah 
while that is not the reality.

Therefore, love is what Allah loves of apparent and hidden actions, 
which are the obligations and sunan of the religion, and if you love 
for Allah’s sake, then that is loving Allah, and this results in Allah’s 
love for His slaves, as it is reported in the authentic hadith  that 
Allah, the Most High, said:

4 ?  t A J i l  J u i i  i U j  ^

j i i j i lb  *J\ ^  u j  ca^p i l j  *j\

l$T!1 iiJLc* c-iS"

4 ( 4  a U - j j  t l g j  4 (Si

3 4  ^  ° j d  cS sY j U j  t 4 j j l p V  3 4 j

4 Reported by Muslim (4402).
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Whosoever shows enmity to someone devoted to Me, I shall be at 
war with him. The most beloved thing to Me w ith which my slave 
seeks to draw near to Me is the religious duties I have enjoined 
upon him, and My slave continues to draw near to Me with nawafil 
(supererogatory acts o f  worship) until I love him. W hen I love him, 
I am his hearing with which he hears, his seeing with which he sees, 
his hand with which he strikes, and his foot with which he walks. 
Were he to ask something o f Me, I would surely give it to him, and 
were he to ask Me for refuge, I would surely grant it to him. I do 
not hesitate about anything as much as I hesitate about seizing the 
soul o f  My believing slave; he hates death and I hate hurting him.5

Likewise, loving Allah’s speech, names, and attributes also results 
in Allah’s love for His slave, as is mentioned in the authentic hadith 
about the Sahabl who used to always read Surah al-Ikhlas when he 
prayed. When his companions told the Prophet ^  about this, he 
said:

Ij>\ CM ^  J  ijL Si '•
* t-

.  4-oxj aJJI 0̂  : J l a  1 ̂ «

“Ask him why he does that.” [The man] said, “Because it contains 
an attribute o f  ar-Rahman, and I love to pray with it.” So he ^  
said, “Tell him that Allah loves him .”6

And also, loving the angels, the prophets, and His righteous slaves, 
as Abdullah bin ‘Umar used to supplicate during Hajj:

O Allah, make me love You, Your angels, Your prophets, and Your

' Reported by al-Bukhari (6502).

r’ Reported by Muslim (1/557).
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righteous slaves. O Allah, make me beloved to You, Your angels, 
Your prophets, and Your righteous slaves.

Loving A llah Requires Loving the Obligations 
that A llah Loves

Loving Allah requires loving the obligations that Allah loves, as He, 
the Most High, said:

Say (O Muhammad to mankind): “I f you (really) 
love Allah then follow me (i.e., the Qur'an and the 
Sunnah); Allah w ill love you and forgive you o f your 
sins.” And Allah is Oft-Forgiving, Most Merciful.

[Surah Ali ‘Imran 3:31]

Indeed, following His Messenger is one of the greatest things that 
Allah obligated for His slaves and the most beloved to Him, and the 
thing that angers Him the most is someone who does not follow 
His Messenger. Therefore, if  someone is honest in their claim of 
loving Allah, then they will follow His Messenger without any 
change, and Allah and His Messenger are more beloved to the slave 
than anyone or anything else.

Sins lessen one’s love for Allah in accordance to the amount of sins 
performed, but they will not remove the love for Allah and His 
Messenger if the love is firm in the heart and as long as the sins are 
not due to hypocrisy. It is related in an authentic hadith  narrated by 
‘Umar bin al-Khattab that there was a man who drank alcohol, so 
the Prophet established the punishment upon him, but the man 
kept drinking alcohol, so someone said to him, “M ay Allah curse 
you.” So the Prophet said:
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.  aU I 4j li 'i/

Do not curse him, for he loves Allah and His Messenger.7

In this hadith  is evidence that we are forbidden from cursing 
someone specifically if  he loves Allah and His Messenger, even if  he 
is a sinner.

Therefore, obligatory love results in the performance of the oblig
atory acts, and the preferred love results in the completion of the 
Sunnah acts, and disobedience lessens love. This is the meaning of 
ash-Shibli’s8 response when he was asked about love— he recited the 
following poetry:

You disobey the Lord an d  you  claim  you  love Him;

This is inconceivable, a repugnant analogy.

I f  you  truly loved  Him, you  w ou ld  obey Him;

Indeed, a person is ob ed ien t to the one they love.

This is similar to the Prophet’s saying:

The fornicator is not a believer at the time o f committing fornica
tion, and a thief is not a believer at the time o f committing theft, 
and a person is not a believer at the time o f  drinking alcohol.9

The point here is to differentiate between love for Allah’s sake and 
love for Allah (which is included in love of Allah) and love of other 
than Allah, which is loving others alongside Allah, as Allah says:

Reported by al-Bukhari (8/158).

H He is Abu Bakr D alaf bin Jahdar ash-Shibli. He was one o f  the leaders o f  the Sufis. 

’’ Reported by al-Bukhari (3/132).
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And o f mankind are some who take (for worship) 
others besides Allah as rivals (to Allah).

[Surah al-Baqarah 2:165]

So they love others alongside their Lord equally and take them as 
idols, but the believers make their religion purely for Allah, so their 
love—which is the basis of their religion— is all for Allah, and this
is what Allah sent with his messengers and revealed in His Books. 

And He, the Most High, said:

Say: “I f your fathers, your sons, your brothers, 
your wives, your kindred, the wealth that you have 
gained, the commerce in which you fear a decline, 
and the dwellings in which you delight are dearer 
to you than Allah and His Messenger, and striv
ing hard and lighting in His cause, then wait until 

Allah brings about His decision (torment).”
[Surah at-Taxvbah 9:24]

It is well-known that the believer’s love for their Lord is deeper than 
the mushrikuris love for their Lord and their false idols, and that 
worshiping idols is the worst of all sins, as is narrated by ‘Abdullah 
bin Mas'ud:
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I said, “O Messenger o f  Allah, what is the worst sin?” He said, 
“That you worship another besides Allah, while it is He who 
created you.” I said, “Then what?” He said, “That you kill your 
child fearing that he w ill eat with you.” I said, “Then what?” He 
said, “That you commit adultery with your neighbor’s wife.” Then 
Allah revealed the confirmation o f the Prophet’s %, speech: “And  
those who invoke (make du ‘a ' to) not any other ildh (god) along 
with Allah, nor kill such life as Allah has forbidden, except for just 
cause, nor commit illegal sexual intercourse, and whoever does this 
shall receive the punishment.” (Surah at-Tawbah 9 :6 8 )10

Therefore, supplicating to another alongside Allah is to take other 
than Allah as a deity alongside him and to love that thing as one 
loves Allah, since the basis of worship is love.

i i l j  A i. la iS lj p J iij jJ lj  j l I j j J l  j l p

■ if/ - ^  ‘ CsA’ J  C s ^
Wretched is the slave o f  the dinar, the dirham, 11 the qatifah, 
and the khamisah. ’2 He is wretched time and time again. I f  he is 
pricked w ith a thorn, he doesn’t attempt to remove it. I f he is given 
something, then he is satisfied, and i f  he is not given anything, he 
is bitter.13

He called the people who are satisfied when they are given 
something and bitter and angry when they are denied anything 
“slaves of the d inar, dirham , qatifah, and khamisah,” because these

111 Reported by al-Bukharl (6/18), Muslim (1/90), and others.

11 Gold and silver coins.

12 Q atifah  and khamisah are types o f  luxurious clothes.

13 Reported with similar wording by al-Bukhari (4/24) and by Ibn Majah in his Sunan 
(2/1386).
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things are what they love and strive for.

The Levels al-‘Ishq

If people are infatuated with things from the creation instead of 
Allah, so they are satisfied when they are present and bitter and 
upset when they are not, then this love is a form of worship, and 
the level of worship that is in it is dependent on the amount of 
satisfaction or anger they feel on account of its presence or absence.

This is why it is said that a l- ‘ishq has different levels: connection 
{al- ‘aldqah), then longing (as-sabdbah), then infatuation (al-ghirdm), 
and they say that the last level is to be enslaved by love (tatayyum ). 
And at-tatayyum  is worship; for example, Taymullah is a name with 
the same meaning as Abdullah. Therefore, the 'ashiq (the one deep 
in love) in some instances may be a slave to the object of his infat
uation.

Allah the Exalted only mentioned this type of a l- ‘ishq in the Qur'an 
in conjunction with the mushrikun, because al-AzIz and his wife 
and the people of Egypt were mushrikun , as Yusuf said to them:
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Verily, I have abandoned the religion o f  a people 
who believe not in Allah and are disbelievers in the 
Hereafter (i.e., the Kan’aniyyun o f Egypt who were 
polytheists and used to worship the sun and other 
false deities). And I have followed the religion o f  my 
fathers Ibrahim, Ishaq, and Ya’qub, and never could 
we attribute any partners whatsoever to Allah. This 
is from the grace o f  Allah to us and to mankind, but 
most men thank not (i.e., they neither believe in 
Allah nor worship Him). O (my) two companions o f  
prison, are separate lords better, or Allah, the One, 
the Prevailing? You do not worship besides Him but 
only names which you have named (forged), you 
and your fathers, for which Allah has sent down 
no authority. The command (or the judgment) is 
for none but Allah. He has commanded that you 
worship none but Him; that is the (true) straight 

religion, but most men know not.

[Surah Yusuf 12:37-40]

And Allah, the Most High, said:

jUij U i JIS i J i J j  y

L i p  jA ?j j u  dlil

jU a id  J ] !  OUT J  O jL u J
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And indeed, Yusuf did come to you, in times gone 
by, with clear signs, but you ceased not to doubt 
in that which he did bring to you, till when he 
died you said, “No Messenger w ill Allah send after 
him.” Thus Allah leaves astray he who is a m usrif{a 
polytheist, oppressor, criminal, sinner who commits
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great sins) and a murtab (one who doubts Allah’s 
warning and His oneness). Those who dispute 
about the dydt o f  Allah, without any authority that 
has come to them, it is greatly hateful and disgust
ing to Allah and to those who believe. Thus does 

Allah seal up the heart o f every arrogant tyrant.
[Surah al-Ghafir 40:34-35]

And He, the Most High, said:

j P  l i l a  i j\ 'j jjy^\ CjYyS A^JuJl

And women in the city said, “The wife o f  al-AzIz 
is seeking to seduce her (slave) young man. Indeed 
she loves him violently; verily, we see her in plain 

error.”
[Surah Yusuf 12:30]

Allah mentioned that Yusuf guarded himself by making the 
religion sincerely for Allah, and Allah, the Most High, said:

1 ^3 $  01 YjJ i *  d l i  A iJj >

^  3^aL>wJl

And indeed she did desire him and he would have 
inclined to her desire had he not seen the evidence 
o f his Lord. Thus it was, that We might turn away 
from him evil and illegal sexual intercourse. Surely, 

he was one o f Our chosen, guided slaves.
[Surah Yusuf 12:24]

So He, the Exalted, informs us that he refrained from “bad” and 
“crude” actions. What is intended by “bad” is desiring her and 
loving her, and what is meant by “crude” actions is zina (illegal
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sexual intercourse). A person may commit zind but not be overcome 
by passion and longing, and vice versa. Zind  with the private parts 
is worse than committing a minor sin, such as looking or kissing, 
but willfully persevering upon 'ishq (desire, longing, passion) and 
the things that accompany that, such as looking at women a lot, 
could be worse than committing zind once. Allah removes bad 
thoughts and crude behavior from those who are sincere to Allah. 
Yusuf was, of course, one of the sincere worshipers of Allah. He 
worshiped Allah alone, without associating any partners with Him, 
and he placed his trust in Allah and sought aid from Him alone, as 
Allah, the Most High, said:

He said, “O my Lord! Prison is more to my liking 
than that to which they invite me. Unless You 
turn away their plot from me, I w ill feel inclined 
towards them and be one (of those who commit sin 
and deserve blame or those who do deeds) o f  the 
ignorant.” So his Lord answered his invocation and 
turned away from him their plot. Verily, He is the 

All-Hearer, the All-Knower.
ISurah Yusuf 12:33-34]

The Shaytan Has No A uthority Over the Believers

This is the actualization of His saying:
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So when you want to recite the Qur'an, seek refuge 
with Allah from the Shaytan, the outcast (the 
cursed one). Verily! He has no power over those 
who believe and put their trust only in their Lord.
His power is only over those who obey and follow  
him (Shaytan), and those who join partners with 

Him (Allah).
[Surah an-Nahl 16:98-100]

So Allah informs us that the Shaytan has no power over those 
who trust in Allah, and that his power only extends to his allies. 
Al-mutawalli means “ally” or “friend,” and it comes from the word 
wildyah, which means “alliance.” The basis of this word is love 
and acceptance, and likewise the basis of enmity (the opposite of 
alliance) is hatred and opposition. The mutawallun  are those who 
love what the Shaytan loves and who accept him, so they are his 
worshipers, because they obey him and worship him by following 
his commands, as He, the Most High, said:

£1 o U 4 l) i i jo #  N 01 '£\ u JJt >

< i v * .  Oij

Did I not ordain for you, O Children o f Adam, that 
you should not worship the Shaytan? Verily, he is a 
plain enemy to you, and that you should worship 

Me. That is a straight path.
[Surah Ya-Sln 36:60-61]

The shaydtin (devils) may be men or j i nn,  and people worship them 
by way of desire and fear. He, the Most High, said:

Q .ilj-  ol dJLLc* Li Lj 0 ^  ^
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(Allah) said, “O Iblls (Shaytan)! W hat prevents 
you from prostrating yourself to one whom I have 
created with both M y Hands? Are you too proud 
(to fall prostrate to Adam) or are you one o f the 
high exalted?” (Shaytan) said, “I am better than 
he— You created me from fire, and You created 
him from clay.” (Allah) said, “Then get out from  
here, for verily, you are an outcast. Verily! M y curse 
is on you till the Day o f Recompense.” (Shaytan) 
said, “M y Lord! Give me respite till the day the 
(dead) are resurrected.” (Allah) said, “Verily! You 
are o f  those allowed respite till the day o f  the time 
appointed.” (Shaytan) said, “By Your might, then 
I will surely mislead them all, except Your chosen 
slaves among them.” (Allah) said, “The truth and 
(nothing but) the truth I say. I w ill fill Hell with 
you (Shaytan) and those o f them (mankind) who 

follow you, together.”
[Surah Sad 38:75-85]

So the Shaytan swore: “I will surely mislead them all, except Your 
chosen slaves among them.”

Indeed, Allah informed us that the Shaytan has no power over those
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people. He said in Surah al-Hijr:

AydJl jj l l ip  (n) dJ->U 1-^ c!^ )**

^  ( y  Q\
(Allah) said, “Then, get out from here, for verily, 
you are rajim  (an outcast or a cursed one), and 
verily, the curse shall be upon you till the Day o f 

Recompense.”
[Surah al-Hijr 15:34-35]

J  ^  0 $  ^  'A  v :  3 « >

(Shaytan) said, “O my Lord! Because you misled 
me, I shall indeed adorn the path o f error for them 
(mankind) on the earth, and I shall mislead them  
all, except Your chosen, (guided) slaves among 

them.”
[Surah al-Hijr 15:39-40[

Allah, the Most High, said:

^  ^  y  o iU i. ^  ^  o ;>

Certainly, you shall have no authority over My 
slaves, except those who follow you o f  the ghawin 
(mushrikiin and those who go astray, criminals, 

polytheists, and evildoers, etc.).
[Surah al-Hijr 15:42]

And His saying “except those who fo llow  you  fr om  the ghaw in  ” is an 
exception that is separate from what it excludes from,14 since the

14 The word (VI) means “except”; it is known as adab ist ith n a ' or “a tool o f  exception.” 
There are two types: the connected and the disconnected. The first type is where the
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slaves are those who worship, not those who are worshiped. As He, 
the Most High, said:

t y  i; >  j i -  ^  >

^ IjJU

And the slaves o f  the Most Beneficent (Allah) are 
those who walk on the earth in hum ility and sedate- 
ness, and when the foolish address them (with bad 
words), they reply back with mild words o f  gentle

ness.
[Surah al-Furqdn 25:63]

And He, the Most High, said:

{  !> ^aj i$sy j k  j j i  ^  i*  \ k  )

A  spring wherefrom the slaves o f  Allah will drink, 
causing it to gush forth abundantly.

[Surah al-Insan 76:6]

And He, the Most High, said:

0  o'̂  ^  ^ ^

Friends on that Day w ill be foes one to another 
except al-muttaqun (the pious). (It w ill be said to 
the believers:) O M y slaves! No fear shall be on you

exception is connected to the first half o l the sentence, like in the verse above: .. a n d  I
sha ll m islead  them  a ll, ex cept Your chosen  slaves a m on g  them . ” Here, everyone will be mis
guided ex c ep t  Allah’s slaves. In the second verse, the exception is not connected to the 
first part o f  the sentence, i.e.: “.. .you  sha ll h a ve no au thority  o v er  M y slaves, ex cept those 
w ho fo l lo w  y o u  f r o m  th e  gh dw in . "Allah states here that the Shaytan has no power over 
His slaves and the only people who will follow him will be th c  gh dw in .  The exception is 
disconnected, so this means that gh d w in  are not from among Allah’s slaves. They are a 
second, separate group. He then mentions the proofs for this assertion.
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this Day, nor shall you grieve, (you) who believed in 
Our ay at and were Muslims.

[Surah az-Zukhruf43:67-69]

And He, the Most High, said:

j J j k j  \/& i j e ' j j  a!" &  f ' i  d  >

(It has been revealed to me that) when the slave o f  
Allah (Muhammad Sfe) stood up invoking (his Lord 
Allah) in prayer to Him they (the jinn) just made 
‘round him a dense crowd as i f  sticking one over the 
other (in order to listen to the Prophet’s recitation).

[Surah al-Jinn 72:19]

And He, the Most High, said:

g jjJ t )

ii-uT V  us>; j i

Glorified (and Exalted) be He (Allah) (above all 
that evil they associate with Him) W ho took His 
slave (Muhammad Hf) for a journey by night from  
al-Masjid al-Haram (in Makkah) to the farthest 
mosque (in Jerusalem), the neighborhood whereof 
We have blessed, so that We might show him 
(Muhammad # )  o f  Our ayat (proofs, evidences, 
lessons, signs, etc.). Verily, He is the All-Hearer, the 

All-Seer.
[Surah al-Isra' 17:1]

And He, the Most High, said:

i o *
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< jl iT H lj

And remember O ur slaves Ibrahim, Ishaq, and 
Ya’qub, (all) owners o f  strength (in worshiping Us) 

and (also) o f  religious understanding.

[Surah Sad 38:45]

The Shaytan has no power over the sincere slaves of Allah, and his 
authority is only over those who take him as an ally and commit 
shirk, and he swears to tempt them all except the sincere slaves 
of Allah. Allah informs us that the Shaytan has no authority over 
Allah’s slaves, only those who follow him from the ghaw in .

Al-ghayy are the people who follow their desires, and the basis of 
that is love for other than Allah, like the love for false deities, and 
that is shirk. Allah, the Most High, said:

His power is only over those who obey and follow  
him (Shaytan), and those who join partners with 

Him (Allah).

[Surah au-Nahl 16:100]

From this it is clear that someone who has ikhlds (sincerity), for as 
long as he is truly sincere, is safeguarded from this temptation and 
shirk, and temptation weakens sincerity and strengthens a person’s 
desires for shirk.

The People of ‘Ishq Take the Shaytan as an A lly  
& Associate Partners Through Him w ith A llah

The Shaytan loves al-'ishq, and many of the people of ‘ishq take him 
as an ally and commit shirk due to their lack of sincere love for Allah. 
The Shaytan and others are taken as partners alongside Allah to
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share in the love that should be for Him alone, so they become like 
deities and the people become slaves to them, the objects of their 
infatuations. So their ‘ishq contains love and desire for actions hated 
by Allah, open and hidden sins, oppression, associating partners 
with those who have no authority, saying things about Allah that 
have no basis in knowledge, etc., so there is within it major and 
minor shirk, unjust killing, fornication, lying, consuming people’s 
wealth unjustly, and other things hated by Allah and perpetrated by 
the people of 'ishq. These actions come from an absence of sincere 
love for Allah alone and sharing that love between Him and others, 
or making all of a person’s love for something other than Allah. 
These things breed certain actions, and if anyone perpetrates these 
actions, then that is a following of desires with no guidance from 
Allah.

It was said in a narration that there is one thing under the heavens 
that is worshiped that is worse to Allah than the following of desires. 
Allah, the Most High, said:

o f  j i  01 fi 0

Have you (O Muhammad $%) seen him who has 
taken as his ilah (god) his own desire? W ould  
you then be a wakil (a disposer o f  his affairs or a 
watcher) over him? O r do you think that most o f  
them hear or understand? They are only like cattle; 
nay, they are even farther astray from the path (i.e., 

even worse than cattle).
[Surah al-Furqdn 25:43-44]

Due to this, only those who commit shirk in their religion and have 
a weakness in their ikhlds for Allah will be tested with this kind of 
'ishq, because— as some have mentioned— the only thing that can 
fill the heart is the love for Allah or the love for a person. Mankind

112



s h a y k h u l - i s l A m  i b n  t a y m i y y a h

was created for the purpose of loving Allah and it is the key to their 
happiness, as we have discussed previously.

But as for loving a person, then that is accompanied by problems, 
and because of that, the love for people loved for other than 
Allah’s sake does not fully occupy the heart unless the person loses 
his reasoning and understanding, and this only occurs due to a 
weakness of the persons love for Allah and ikhlds in his religion for 
Him. Therefore, he commits shirk and allows the Shaytan to have a 
power over him until the Shaytan tempts him and he becomes an 
ally of the Shaytan, commits shirk, and is obedient to him.

Indeed, this person who loves other than Allah may love that thing 
more than he obeys Allah, to the extent that he may fight for the 
thing that he loves, like the believers fight in the way of Allah. 
Hence, if his love is obedient to him and a slave for him from one 
aspect, then it is more likely that he is obedient to it and a slave to 
it from another aspect.

The Prophet used to say:

' Cf'i;   ̂ •"
The one who drinks alcohol is like the worshiper o f  idols.15

Once A ll i i i  passed by some people playing chess and he said, 
“W hat are these sculptures that you are all infatuated with?!” And I 
think he threw over the table.16

Additionally, Allah mentioned alcohol, gambling, ansab, and azlam  
all in the same verse in His saying:

15 Reported by Ibn Majah (2/1 120). Al-AlbanI declared this had ith  to be authentic.

16 Ibn Karhir mentioned this narration in his ta fiir  for verse 52  o f  Surah al-Anbiya'.

1 1 3



THE P R I N C I P L E  OF L O V E  A N D  DE S I R E

4JUI j>5 ^S'xCajj ^  jL ia ilh j

O you who believe! Intoxicants (all kinds o f  alcoholic 
drinks), gambling, al-ansab, and al-azldm  (arrows 
for seeking luck or decision) are an abomination  
o f  Shaytan’s handiwork. So avoid (strictly all) that 
(abomination) so that you may be successful. The 
Shaytan wants on ly to excite enm ity and hatred 
between you w ith intoxicants (alcoholic drinks) 
and gambling, and hinder you from  the remem
brance o f  A llah and from  as-saldh (the prayer). So 

w ill you not then abstain?
[Surah al-M a'idah 5: 90-91]

W hen someone becomes intoxicated by alcohol, they usually 
remain in that state for a day or part of a day, yet when someone is 
intoxicated by desires and false love like al-'ishq, their intoxication 
is permanent. Allah, the Most High, said about the people of Lut:

*( y
Verily, by your life (O M uham m ad $K), in their w ild  

intoxication, they were w andering blindly.

[Surah al-H ijr 15:72]

So what if  the person escalates beyond the level of intoxication into 
the level o f insanity? This is absolute insanity but not retardation, 
like the poetry o f M uham m ad bin Ja’far’s that he recited in his book 
I ’tila l a l-Q u lub :

She sa id  I  was insane, so I  sa id  to h er 

Passion is worse than w ha t a fflicts m ad  men. 

Time does n o t r ev iv e  som eon e a fflic ted  by passion ; 

Their madness is on ly o vercom e by death.

Another poet said:
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Intoxication is intoxication fr om  passion an d  intoxication fr om  w ine; 

And when does the intox icated becom e sober?

Therefore, a person intoxicated by love like this resembles the 
worshipers of idols and those obsessed with sculpting statues into 
human images.

Indeed, Allah, the Most High, said:

frb- i*iit zfrLj y
< £ * i s ' . ' . ' .  ° - ^  *?L>- a~*> Ai <Lw%u2j

And women in the city said, “The wife o f  al-‘Az!z 
is seeking to seduce her (slave) young man; indeed, 

she loves him obsessively.”
[Surah Yusuf 12:30]

Meaning, she was infatuated with him to the point that the love 
had reached the pericardium,17 which is a thick skin that surrounds 
and protects the heart. So due to this extreme love, one may take 
the object of desire as a deity that he loves in the same way he loves 
Allah.

The Shaytan Uses a l-‘Ishq to Divide & Create 
Enm ity Between the Believers

The Shaytan likes to cause enmity and hatred between the believers 
through alcohol and gambling, and to prevent them from remem
bering Allah and praying to Him. In other words, he uses al-'ishq 
to create enmity and hatred and distract from the remembrance of 
Allah and His worship. As we explained previously, every disobe
dience contains these two characteristics, and the mention of these

17 In Arabic, the word for pericardium is s h ig h a f  which comes from the root verb shagh- 
a fa , which is the word used in the verse to mean extreme feelings o f  love, passion, and 
infatuation.
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two characteristics in relation to alcohol and gambling (which were 
among the last things to be prohibited) highlights the existence of 
those in the sins that were prohibited before them, such as murder, 
fornication, etc.

W hat is further evidence of this is that zina—which arises from 
loving something other than Allah, whether it is just looking or 
touching or the actual act of fornication— the mushrikun are guilty 
of these acts more than the mukhlisiin (those who love Allah alone). 
Allah, the Most High, said:

£  U S ' 0 U 4 l i i  f i d a l :  V  }T\ j ,  l; )

LU>- III N oJU- yt
Ij-U -j IjJ li \ j l i i  (™) J j ^

y  & \  oi 3 ^ 1 *  & ij \5$.uT

da-UsJb J i  (^) 0 ^  U aL)1 ^ ^

•'1 '  1 *• * * * ° 1- 1 ° ' *ic" ", * * t * A'^Aj 0î POî  X̂ k̂ ^a XsS* 1 ^

3> - U>^jj ^  3 ^ “^

Oj-i f-U jl IjLLsAjI AJ*AsiaJl

^  aLII

O Children o f Adam! Let not the Shaytan deceive 
you, as he had your parents (Adam and Hawwa1) 
forced out o f  Paradise, stripping them o f  their 
raiments, to show them their private parts. Verily, 
he and his tribe (his tribe or soldiers from the j7»»)  
see you from where you cannot see them. Verily,
We made the shaydtin (devils) allies and helpers 
for those who believe not. And when they commit 
a fdhishah (evil deeds, going ‘round the Ka’bah 
naked, and every kind o f  unlawful sexual inter-
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course, etc.), they say, “We found our fathers doing 
it, and Allah has commanded us w ith it.” Say:
“Nay, Allah never commands fahishah. Do you say 
o f Allah what you know not?” Say (O Muhammad 
Us): “M y Lord has commanded justice and (said) 
that you should face Him only (i.e., in worship) 
in each and every place o f  worship, and invoke 
Him only, making your religion sincere to Him.
As He created you, so shall you return (on the Day 
o f Resurrection).” A  group He has guided, and a 
group that deserved to be in error (because) they 
took the shaydtin as allies instead o f Allah, while 

they deem themselves to be guided.

[Surah al-A'raf 7:27-30]

So Allah informs us that He made the shaydtin allies for those who 
do not believe:

W ill you then take him (Iblls) and his offspring as 
allies instead o f Me while they are enemies to you? 
W hat an evil exchange for the zdlimun (polytheists,

and wrongdoers, etc.).
[Surah al-Kahf 18:50]

And He, the Most High, said:

His power is only over those who obey and follow  
him (Shaytan), and those who join partners with

Him (Allah).
[Surah an-Nahl 16:100]
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Hence, if  the Shaytan’s power is only over his allies, who follow and 
obey him and associate partners with Allah through him, and Allah
says:

{
Certainly, you shall have no authority over My 
slaves, except those who follow you o f the ghawin 
{mushrikun and those who go astray, criminals, 

polytheists, and evildoers, etc.)*
[Surah al-Hijr 15:42]

Then they (the Shaytan’s allies) must be the ghaw in , about whom 
the Shaytan says: “I will tempt and misguide all of them except 
Your sincere slaves.”

Because of this, Allah informs us that the Shaytan’s allies are those 
who:

aIJIj  Igdp li 1 j l i i  15^ ^

u  aIii y k  y  oi 3 ^ 1*

< d j t e i

And when they commit fdhishah, they say,
“We found our fathers doing it, and Allah has 
commanded us with it.” Say: “Nay, Allah never 
commands fdhishah. Do you say o f  Allah what you 

know not?”
[Surah al-A'raf7:28]

So Allah informs us that when the allies of the Shaytan perform an 
evil deed, they use the actions of their forefathers as an evidence 
for their defense, and they claim that Allah commands them to do 
these things. They are following conjecture when they say that Allah 
commanded them with those actions and they are following their 
desire to blindly follow their forefathers and their followers.
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This description contains an accurate exposition of many of those 
who attribute themselves to Islam from among the Sufis, Tbadis, 
the m utakallim in, the philosophers, and others, who declare the 
fd h isha h  that Allah and His Messenger forbade to be permissible, 
and the foundation of that is the ‘ishq that Allah hates.

Many of them even declare it to be a part of the religion and believe 
they are drawing closer to Allah with these acts, either due to the 
claim that it purifies and guides the soul or that it joins one’s heart 
with the pictures and then that leads to the worshiping of Allah 
alone, or that beautiful pictures are manifestations of the reality, 
and some even believe that the Lord descends into them and unites 
with them. Some of them believe this to be specific only to them, 
but some believe this unrestrictedly. They are the ones who say if 
they do a wicked deed: “This is what our fathers used to do and 
Allah has commanded us to do it.”

All of them commit shirk  in accordance to that, and due to this, the 
infatuation and obsession with pictures becomes apparent in those 
who commit shirk, like the Christians, the monks, and those who 
resemble them from among the people of this um m ah , such as many 
of the philosophers and Sufis who are tempted by this phenome
non. So we find that they have many among them who take idols 
in worship besides Allah, whom they love as they love Allah, either 
religiously or due to desires or both. This is why you will find that 
they have an oath between the rich and poor, the kings and princes, 
from among the Sufis, to worship others alongside Allah in terms of 
these two aspects.

This is why you will find that many of them like to gather and 
listen to poetry and sounds that stir up feelings of shared love for 
ar-Rahman, idols, crosses, love for rheir brothers, their countries, 
and women. These things they listen to are the same as what the 
mushrikun  used to listen to, as He, the Most High, said:

fliCi 'ill 'y
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^  dAdj«Jl IjijA i

Their prayer at the House (i.e., the Ka’bah) was 
nothing but whistling and clapping o f hands. 
Therefore, taste the punishment because you used 

to disbelieve.
[Surah al-Anfal 8:35]

The reason we have repeatedly mentioned that Allah created His 
servants to worship Him—which combines both love and venera
tion of Him— is this point: If one happens upon the sweetness of 
im an  in his heart from believing in Allah and His oneness, but then 
he replaces that with what he desires, then he is making his desires 
his god and he is making the Shaytan and his offspring his allies 
against Allah. W hat a wretched exchange for the zdlim iin  (oppres
sors)!

This is an alteration of the religion and a change of the fi tra h  
(natural disposition) upon which Allah created mankind. Allah, the 
Most High, said:

f ia i 4JJI I i\i jfc

So direct your face toward the religion, inclining to 
truth. [Adhere to] the fitrah  o f  Allah upon which 
He has created [all] people. No change let there be 
in Allah’s creation (i.e., the religion o f Allah); that 
is the correct religion, but most people know not.

[Surah ar-Rum 30:30]
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tJUyl bU ali OjPJu OjJ UIj! ^1 A iji 

\̂ £>fiyu> ILvflj lliU p  ^  dSsy'^J J l i j  iJJl i l i i  0  

^Uj'yi oiiT ©

*( aIJI j j i -  o ^ l i

Verily! Allah forgives not (the sin of) setting up 
partners in worship w ith Him, but He forgives 
whom he pleases for sins other than that, and 
whoever sets up partners in worship w ith Allah, has 
indeed strayed far away. They (all those who worship 
other than Allah) invoke nothing but female deities 
besides Him (Allah), and they invoke nothing but 
Shaytan, a persistent rebel! Allah cursed him. And 
he (Shaytan) said, “I w ill take an appointed portion  
o f your slaves. Verily, I will mislead them, and surely,
I will arouse in them false desires; and certainly, I 
will order them to slit the ears o f  cattle, and indeed 

I w ill order them to change Allah’s creation.”
[Surah au-Nisa1 4:116-119]

Allah, the Most High, said, “No chan ge le t th ere b e in  Allah's 
crea tion . ’’Allah’s creations only exist the way Allah creates them and 
they can only be created upon the fi tra h  that He creates them upon; 
however, some of the creation may change the f i tra h  of others, as 
the Prophet 0  said:

U if j  Sljjli f j z j l  J f i  'jJ J  * J ' y  f t

Every child is bom  on the fitrah  and it is his parents who make 
him a Jew or a Christian. Just as a camel is born complete— do you 
perceive any defect?18

18 Reported by Imam Malik in his Muwatta' (16/573).
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The Basis of Worship is Love & the Basis of Shirk 
is Loving Others Alongside Allah

The basis of worship is love, and the basis of shirk is loving others 
alongside Allah, as Allah mentioned in the story of Ibrahim, the 
leader of the monotheists and the Beloved Friend:

firjbT3 0  ^ Ju >

< 4 6  4  J  0
He said, “Then do you see what you have been 
worshiping, you and your ancient fathers? Verily!
They are enemies to me, except the Lord o f the 

‘dlamin (mankind, jinn, and all that exists).”
[Surah ash-Shu'ard' 26:75-77]

Allah, the Most High, said:

Ajut c-jis" J i  y

O jj  ^  ^  lyJli i l

\-Xj \ s j l j jd l  Hco IJ jJ  aUI

^ aJe>-J 4JJL 1

Indeed, there has been an excellent example for 
you in Ibrahim and those with him, when they 
said to their people: “Verily, we are free from you 
and whatever you worship besides Allah; we have 
rejected you, and there has started between us and 
you hostility and hatred forever, until you believe in 

Allah alone.”
[Surah al-Mumtahinah 60:4]

Allah’s saying will make this point clear:

OU <dJ ^ jjJ l  Oyfsjj a I Jj!>3 ^  ° *
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{  3 - ju - j i  y\ j \/j^  •& \%x\

And fight them until there is no more fitnah  (disbe
lie f and worshiping o f others along with Allah) and 
(all and every kind of) worship is for Allah (alone). 
But i f  they cease, let there be no transgression 

except against the oppressors.

[Surah al-Baqarah 2:193]

And He, the Most High, said:

^ aIM Oli 'jg -j' Oli

And fight them until there is no more fitnah  and 
the religion (worship) w ill all be for Allah alone.
But i f  they cease, then certainly, Allah is All-Seer o f  

what they do.
[Surah al-Anfal 8:39]

Allah commanded them to fight until there was no more f i tn a h  and 
all worship is for Allah, so He made the objective eradication of 
f i tn a h  and the existence of all worship being for Allah. Hence, the 
existence of f i tn a h  negates the worship being for Allah (alone), and 
the existence of all worship being for Allah negates the existence of 
fitn ah .

Fitnah  is a category that includes doubts, desires, and the f i tn a h  of 
those who take partners alongside Allah and love them as they love 
Allah, and this is the worst type offi tn ah . Another form off i tn a h  is 
the f i tn a h  of the people of the calf, as Allah, the Most High, said:

(Allah) said, “Verily! We have tried your people in
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your absence, and as-Samiri19 has led them astray.”
[Surah Ta-Hd 20:85]

Cr• c S f fo  Cr* ^  )

It is only Your trial by which You lead astray whom  
You will, and keep guided whom You will.

[Surah al-A ’rdf 7:155]

And He, the Most High, said:

{  3 ^ '  J -  )
And their hearts absorbed (the worship of) the calf 

because o f their disbelief.
[Surah al-Baqarah 2:93]

It was said to Sufyan bin ‘Uyaynah: “Indeed, the people of desires 
love the things they innovate into the religion with their desires 
with an extreme love.” He replied, “Did you forget Allah’s saying: 
And o f  m ank ind are som e w ho take f o r  worship)  others besides Allah 
as rivals (to Allah). They love th em  as th ey lo v e Allah. ’ [Surah al-Baqa
rah 2:165]. And His saying: And th eir hearts ab sorb ed  (the worship  
o f)  th e c a l f  b ecause o f  th e ir  d i s b e l i e f ’ [Surah al-Baqarah 2:93]. And 
indeed, everything that is loved besides Allah becomes a f i tn a h  
preventing the religion from being for Allah alone.”

Obsession ('ishq) for tangible things is one of the greatest f i t  an. 
Indeed He, the Most High, said:

{  j i 'W j i j  UJI >

Your wealth and your children are only a trial, 
whereas Allah! W ith Him is a great reward

19 As-Samiri was the man who made the golden calf for the Israelites to worship while 
Musa was on M ount Sinai.
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(Paradise).

[Surah at-Taghabun 64:15]

And because of this, He, the Most High, said:

j j j  015" O l  ° js  )

Oj-ioAJ I f t I  J l j^ l j

AiJ' ^  ^  ifL O Jij

4  ^  'y^ > 'p  ls?

Say: “I f your fathers, your sons, your brothers, 
your wives, your kindred, the wealth that you have 
gained, the commerce in which you fear a decline, 
and the dwellings in which you delight are dearer 
to you than Allah and His Messenger, and striv
ing hard and fighting in His cause, then wait until 

Allah brings about His decision (torment).”
[Surah at-Tawbah 9:24]

And He, the Exalted, said:

,U j &T 01 iyr> : oi c ^ - i  0  ^ }

4JJI ■»  ̂l°i ^  AiJy (J) O j ^ t i ! j  N

Alif, lam, mim. Do people think that they w ill be 
left alone because they say: “We believe” and will 
not be tested? And We indeed tested those who 
were before them. And Allah w ill certainly make it 
known (the truth of) those who are true, and will 
certainly make it known (the falsehood of) those 
who are liars, (although Allah knows all that before 

putting them to test).
[Surah al-‘Ankabut 29:1-3]
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What further clarifies this is that a man said to the Prophet ffe:

. aIJI (X. i  U c\JU aU c j  aUI j.Li l i

“Whatever Allah wills and you w ill.” So he said, “Do you think 
to make me a partner with Allah!? Rather! W hatever Allah alone 
wills!”20

Loving A llah Necessitates Striving for His Cause

Loving Allah necessitates, without a doubt, that one must strive in 
His cause. Indeed, someone who loves Allah and is loved by Him 
[must] love what He loves, hate what He hates, take as an ally those 
who take Allah as their ally, and have enmity for those who have 
enmity towards Allah. There can be no love unless this is the reality, 
and the amount of love depends on the strength or weakness of 
loving and hating for Allah’s sake. Indeed, love results in a person 
drawing near to the things he loves and away from things he 
dislikes, and when love is accompanied with rejecting the things 
that the loved one hates, then it is complete love.

211 Reported by Imam Ahmad in Al-Musnad(2/253).
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Loving Those W ho Have Enm ity Towards A llah  
Negates al-Muhabbah

Loving Allah’s enemies negates love for Him. Allah, the Most High, 
said:

^*y -Xzyi V ^

j »  f i f e ! ? *  j '  j j j  i l l !  i U -

-»-»aulj j l l N i  ^  j '

j l^ N l oll> -

^  l y ^ j j  (*4^ d l' ^s? 0 ^ ^ -  

{  jU  d ll o > r  i j  * ^ Ed l'

You (O Muhammad $£) w ill not find any people 
who believe in Allah and the Last Day making
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friendship with those who oppose Allah and His 
Messenger, even though they were their fathers, 
or their sons, or their brothers, or their kindred 
(people). For such, He has written faith in their 
hearts, and strengthened them with riih (proofs, 
light, and true guidance) from Himself. And We 
will admit them to Gardens (Paradise) under 
which rivers flow, to dwell therein (forever). Allah  
is pleased with them, and they with Him. They are 
the party o f  Allah. Verily, it is the party o f  Allah that 

will be the successful.
[Surah al-Mujddilah 58:22]

So He informs us that the believer must love Allah and His 
Messenger more than anyone or anything else, as is reported in the 
agreed upon hadith :

a jJ lj #  $ \  i J A  J> -  f i j S A  ^ j j  S'

And the believer does not love those who oppose Allah and His 
Messenger, because this involves joining two things that are 
m utually exclusive. Loving Allah and loving those who have enmity 
towards Him cannot be present in the same person.

If a person who loves Allah also loves those who oppose Him, then 
that means he loves their objectives which are in opposition to 
Allah, and that is forbidden. This is why it is not correct for the 
slave to love anyone more than Allah and His Messenger, and one 
cannot be a believer except by fulfilling that. Therefore, there is no 
allegiance to Allah without disavowal of those who oppose and have 
enmity for Allah and His Messenger.

As for the believers who fight one another, they are not complete 
enemies because each one of them possesses a portion of im dn  that 
the other loves, even if he also hates him; so in this case, each one 
feels both love and hate for the other. Likewise, all of their actions
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will not necessarily be in accordance with the actions of one who 
loves Allah, and all of the actions of the other faction will not be 
in accordance with someone who hates Allah. In fact, both parties 
will always do acts that are not pleasing to Allah, even if  He does 
not hate him, and the other party must do acts that are pleasing to 
Allah, since he is a believer. Therefore, each one must be given love 
in accordance to their im an. And one should not love any actions 
from a believer that Allah does not love, even if  Allah does not hate 
the believer. In fact, one should not love any mistakes or forgiven 
sins, even if the believer is not hated for those actions, because one 
should only love what Allah and His Messenger love. Rather, one 
should love the righteous deeds that the believers strive to do.

This is something that a person will experience from themselves: 
that when you love something, you don’t love the opposite of it; 
in fact, you hate it. It is not conceivable that a person can combine 
two complete and mutually exclusive emotions, but it is possible for 
there to be in the heart a portion of love and desire for something 
and a portion of love and desire for its opposite. Actually, this is 
very common among mankind, but neither love nor hate can be 
complete love or hate.

And this is how we may understand the Prophet’s saying:

Hie one who fornicates is not a believer at the time o f fornicating 
and a thief is not a believer at the time o f committing theft and a 
drinker o f  alcohol is not a believer at the time o f drinking.1

Therefore, if a person’s hate for what Allah hates was complete hate, 
then he would never commit such an action. If he does do it, then 
it is either because his belief that Allah hates this thing is weak, 
or the hatred itself is weak; both of these prevent complete im an , 
which is obligatory.

' Reported by al-Bukhari (3/132).
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Love for A llah & His Messenger is on Two Levels

Love for Allah and His Messenger is on two levels: obligatory, 
which is the level of the m uqtasid in  (those moderate in actions), 
and supererogatory, which is the level of the sabiq in  (those foremost 
in actions).

The first requires that Allah and His Messenger are more beloved to 
him than anyone or anything else, by not loving anything that He 
hates, as Allah, the Most High, said:

You (O Muhammad will not find any people 
who believe in Allah and the Last Day, making 
friendship with those who oppose Allah and His 
Messenger, even though they were their fathers, 
or their sons, or their brothers, or their kindred 
(people). For such, He has written faith in their 
hearts, and strengthened them with rub (proofs, 
light, and true guidance) from Himself. And We 
will admit them to Gardens (Paradise) under 
which rivers flow, to dwell therein (forever). Allah  
is pleased with them, and they with Him. They are 
the party o f  Allah. Verily, it is the party o f  Allah that 

will be the successful.
[Surah al-Mujadilah 58:22]

And that requires one to love all that Allah has made obligatory,
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and hate everything He has forbidden, and that is obligatory. Every 
believer must love what Allah loves and hate what Allah hates. 
Allah, the Most High, said:

aUI U \jiyj !  d JJ i ^

That is because they followed that which angered 
Allah, and hated that which pleased Him. So He 

made their deeds fruidess.
[Surah Muhammad 47:28]

And He, the Most High, said:

4 jilj q*  y Q ^  ^

b U A  \£T\ - , iJ l  €\s Z UUA

&  ^  r + si>  r t J  J  ^  ®

And whenever there comes down a surah (chapter 
from the Qur'an), some o f them (hypocrites) say,
“W hich o f you has had his faith increased by it?” As 
for those who believe, it has increased their faith, 
and they rejoice. But as for those in whose hearts 
is a disease (of doubt, disbelief, and hypocrisy), it 
w ill add suspicion and doubt to their suspicion, 
disbelief, and doubt, and they die while they are 

disbelievers.
[Surah at-Tawbah 9:124-125]

And He, the Most High, said:

Ojj' IAj  }*

i n  j £ i  01 o > i  u j i  ° js z io a i: ' j f 4  ^  ^ 13̂ -Ni
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Those to whom We have given the Book (such as 
‘Abdullah bin Salam and other Jews who embraced 
Islam) rejoice at what has been revealed unto you 
(i.e., the Qur'an), but there are among the confed
erates (from the Jews and pagans) those who reject 
a part thereof. Say (O Muhammad 0 ) :  “I am 
commanded only to worship Allah (alone) and to 
not join partners with Him. To Him (alone) I call 

and to Him is my return.”
[Surah ar-Ra'd 73:36]

As for the love of the sabiqin, then it is to completely love that 
which Allah loves of the naw a fil (voluntary acts of worship) and 
excellent virtues. This is the way those who are close to Allah draw 
close to Him.

Abandoning Striving for A llah ’s Cause is Due to 
an Absence of Complete Love & It is a Sign of 
Hypocrisy

It is well known that striving for Allah’s cause is one of the require
ments of loving Allah and His Messenger, because the objective of 
this is to attain what Allah loves and repel what He hates.

Whoever does not possess the commitment to strive for Allah’s 
cause does not possess any of the obligatory love whatsoever, and he 
has nifaq  (hypocrisy) in his heart, as He, the Most High, said:

Only those are the believers who have believed in
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Allah and His Messenger, and afterward doubt not 
but strive w ith their wealth and their lives for the 

cause o f  Allah. Those! They are the truthful.
[Surah al-Hujurdt 49:15]

And the had ith  of Abu Hurayrah, as reported in Sahih M uslim , in 
which the Prophet 0  said:

jy* CjI* f  j  o l *  qa

. JliJ!
He who dies without having fought in the cause o f Allah or without 
having thought o f  doing so, w ill die with one characteristic o f  
hypocrisy in him.

And likewise, He, the Most High, combined these two in His 
saying:

Sj U p j  ^L>*Jl Aj LL^ ^

$> ^

0  JjjSU Jl fa> i i f j ' j  aU' A>-Ĵ  ji-Jap'
j  .if a '  j - . 0 >*t ,, 0 „ >°ti o ,
(►af* 4 s ?  (HF O O - J  J I j O j j J <U* Aô - 3 ; (HhU

{  f - l  £ lp  <JJ| j f  i l l  0

Do you consider the providing o f  drinking water 
to the pilgrims and the maintenance o f al-Masjid 
al-Haram (in Makkah) as equal to the worth o f  
those who believe in Allah and the Last Day, and 
strive hard and light in the cause o f Allah? They 
are not equal before Allah. And Allah guides not 
those people who are the zdlimun (polytheists and 
wrongdoers). Those who believed and emigrated, 
and strove hard and fought in Allah’s cause with
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their wealth and their lives, are far higher in degree 
with Allah. They are the successful. Their Lord gives 
them glad tidings o f  a mercy from Him, and that He 
is pleased (with them), and o f Gardens (Paradise) 
for them wherein are everlasting delights. They will 
dwell therein forever. Verily, with Allah is a great

And He, the Most High, compares the love in the two verses with 
His saying:

Say (O Muhammad): “I f your fathers, your sons, 
your brothers, your wives, your relatives, the wealth 
that you have obtained, commerce wherein you 
fear decline, and dwellings with which you are 
pleased are more beloved to you than Allah and His 
Messenger and striving in His cause, then wait until 
Allah executes His command. And Allah does not 

guide the defiantly disobedient people.”
[Surah at-Tawbah 9:24]

And His saying:

reward.
[Surah at-Tawbah 9:19-22]
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O you who believe! W hoever from among you turns 
back from his religion (Islam), Allah will bring a 
people whom He w ill love and they will love Him;
humble towards the believers, stern towards the 
disbelievers, fighting in the way o f Allah, and never 
afraid o f  the blame o f  the blamers. That is the grace 
o f Allah which He bestows on whom He wills. 
And Allah is All-Sufficient for His creatures’ needs,

So He informs us that those who are loved by Allah and His

critics. As Allah, the Most High, has stated in another verse:

He describes them again as humble and merciful with their broth
ers, the allies of Allah, and stern and harsh with Allah’s enemies, 
and they strive in the way of Allah.

A l-jihad  (striving, exerting effort) is derived from the word ju h d , 
which means ability, power, strength, etc., which is greater than 
ja h d , which means effort, exertion, strain, etc., because ad -dam - 
m ah ( g )  is stronger than a l-fa thah  (£ ), so a word with a dam m ah  
will have a stronger meaning than one with a fa th a h . For example, 
a l-ju rh  is stronger than al-jarh , because ju r h  means wounded, while

All-Knower.
[Surah al-Ma'idah 5:54]

Messenger are humble to the believers, stern towards the disbe
lievers, strive in the way of Allah, and never fear the blame of the

Muhammad is the Messenger o f  Allah, and those 
who are with him are severe against disbelievers and 

merciful among themselves.
[Surah al-Fath 48:29]
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ja r h  means the wound itself. Likewise, al-kurh  and al-karh, as He, 
the Most High, said:

J  3 ^ '  j&S* ^
jJb j llL-i C)\ l_yÂ SsJ

< V *S

Fighting (for Allah’s cause) is ordained for you 
(Muslims) though you may dislike it, and it may be 
that you dislike a thing which is good for you and 
that you like a thing which is bad for you. Allah  

knows but you do not know.
[Surah al-Baqarah 2:216]

And He, the Most High, said:

ipjls o'ju-Ui jji j*  J jj y

And unto Allah (alone) falls in prostration whoever 
is in the heavens and the earth, w illingly or unwill

ingly.
[Surah ar-Ra'd 13:15]

A l-juhd  denotes the utmost strength and ability, as He, the Most 
High, said:

oU-UaJl 3 ^ 1 ^ '  Cri O i^  y

< j J  i t i p  ^ J j  ^ 4 4  tfji

Those who defame the believers who give charity (in 
Allah’s cause) voluntarily, and those who could not 
find to give charity (in Allah’s cause) except what is 
available to them, so they mock at them (believers);
Allah will throw back their mockery on them and
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they shall have a painful torment.
[Surah at-Tawbah 9:79]

And in the hadith  where the Prophet 0  was asked about the best 
kind of sadaqah , he said:

. J i J i
The efforts (juhd) o f  someone who does not possess much wealth.2

This is why the Prophet ife said:

Striving for Allah’s cause is the pinnacle o f  (good) deeds.3

Because it is the highest of objectives and capabilities, and the 
highest of im dn , like the hump of a camel, and it could be with 
difficulty or without.

Al-jahd, as mentioned, means effort or difficulty, and it may be 
accompanied by complete ability or without.

Therefore, a l- jih a d  (striving) in the way of Allah is a form of ju h d , 
which is meant to emphasize complete ability and strength, so it 
involves two things:

1) To exhaust every possible effort and strength.

2) To use that effort to attain what Allah loves and to repel 
what Allah hates.

In light of this, people can be divided into four categories:

1) People who have ability, love, and desire, so they strive and 
work hard and they use their strength and abilities, not for Allah 
but for someone or something else. This could either be something

2 Reported by Abu Dawud (2/93-94).

5 Reported by at-Tirmidhi (3/104).
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impermissible, such as fornication, oppression, shirk, speaking 
about Allah without knowledge of the truth, etc.; or it could also 
be for something that is not beneficial but is permissible, for which 
there is no reward. This type is often accompanied by doubts that 
make it either for Allah or for the Shaytan.

2) People who have righteous desire, complete love for Allah, 
and complete ability. These are the ones who love purely and are 
loved, and they strive in the way of Allah and fear not the blame of 
the critics, such as the first to embrace Islam: the Muhajirun and 
the Ansar, and those who follow them upon righteousness until the 
Day of Resurrection.

3) People who have righteous desire and complete love for 
Allah, but their capability is deficient, so they perform deeds of 
love and obedience in accordance with their abilities, not neglect
ing anything their strength allows. Their capability is limited and 
their love is complete, so they are with the previous group. There 
were many believers like this during the lifetime of the Prophet and 
many still remaining to this day. The Prophet 0  said about this 
group when he and the Sahabah had left Madlnah for a battle:

. NI Ijolj b* b*ljSl i jJ u J b

. j i i h  y g.Li?- y js j o -LaJb  <dJl 3 ^ : 1 jJ li

“There are some people in Madlnah who were with you all the 
time; you did not travel any portion o f the journey nor cross any 
valley except that they were with you.” The people said, “O Allah’s 
Messenger sfe! Even though they are in Madlnah?” He said, “Yes, 
because they were prevented by a genuine excuse.”4

And Sad bin Abl Waqqas said:
i

^y y g « b»Ti/» d  y g aU! b

y_gj b : J U i

4 Reported by al-Bukhari (4/26) and Muslim (3/1518).
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“O Messenger o f  Allah! Do the men who fight for the protection 
o f their people receive the same amount as the weak?” He said, 
“O Sa’d, you are granted victory by way o f your weak— with their 
du ‘a their prayers, and their seeking forgiveness (for you).”5

4) People whose ability is limited and whose desire for the 
truth is also limited. They possess a desire for falsehood, of which 
Allah is well aware. They are the weak from among the criminals, 
yet they still have some influence over the hearts of the people of 
falsehood, just as there are among the scholars, worshipers, and 
zahid in  (ascetics) among the mushrik in  (idolators), the People of 
the Book, and the m unafiq in  (hypocrites) of this um m ab ; those who 
resemble the believing scholars and worshipers, and that is because 
the Shaytan makes a parallel falsehood for everything that is good 
in the creation. Hence, the basis of all evil is shirk  with Allah and 
the basis of all good is ikhlas (sincerity) for Allah. Allah the Exalted 
created the creation to worship Him alone with no partners, and 
He sent the messengers and revealed the holy books to establish 
that worship on earth, as He, the Most High, said:

i  S\ y) ^ dyi uj >
(  o j d i i i  Gt y  a t

And We did not send any messenger before you (O 
Muhammad Ifef) except We inspired him (saying),
“La ildha ilia Ana [none has the right to be 
worshiped but I (Allah)], so worship Me (alone).”

[Surah al-Anbiya' 21:25]

And He, the Most High, said:

\ĵ \j alii \/j&\ J  V 5  '4 ^  J

s Reported by al-Bukharl (4/36), Muslim (4/2024),  and others.
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And verily, We have sent among every ummah 
(community, nation) a messenger (proclaiming): 
“Worship Allah (alone), and avoid (or keep away 

from) tdghut (all false deities).”
[Surah an-Nahl 16:36]

Worship Combines Complete Love & Complete 
Submission

Worship combines complete love and complete submission, so the 
worshiper loves and submits himself, unlike the one who loves one 
to whom he does not submit; rather, he loves that person or thing 
to attain something else that is loved, unlike the one who submits 
himself to someone he does not love (like someone submitting to 
a harsh and oppressive ruler); both of these are in no way worship.

Everything that is loved for other than Allah’s sake and aggrandized 
for other than Allah tarnishes one’s worship, as the Prophet §j§ said 
in the authentic hadith :

/ j  0 ^

' ' i f f 3

Wretched is the slave o f  the dinar, the dirham, the qatifah (a thick 
silk cloak), and the khamisah (a garment). He is wretched time 
and time again. I f  he is pricked with a thorn, he doesn’t attempt to 
remove it. I f  he is given something, then he is satisfied, and i f  he is 
not given anything, he is bitter.6

And that is like what is reported in the had ith :
£ £ *■

JJj-LvsJ! JU i S-rri'5 q * a-LA

 ̂ OlS" lil t-dJl j  h ; aJJLwSj

6 Reported with similar wording by al-Bukhari (4/24) and Ibn Majah in his Sunan
(2/1386).
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y aLIs LgJiii A«dS” i^L»Apl *)/' i jL i i  ?Aj •/*'

. j4pW  U  iiyucu-ly j^ipi 1)1 j  d ij O' dJb (*-gAJ' :J 5

“Shirk in this ummah is more hidden than a crawling ant.” So Abu 
Bakr M said, “I f  it is more hidden than a crawling ant, then what 
should we do about it?” So he said, “Did I not teach you a phrase 
that, i f  you say it, you w ill be saved from a little o f  it (i.e., shirk) 
and a lot o f  it? Say: ‘O Allah, I seek refuge in You from knowingly 
committing shirk with You and I seek Your forgiveness for what I 
do unknowingly.’ ”

There is no um m ah  (nation) that practices ta w h id  greater than this 
um m ah ; because of this, Shiddad bin Aws said:

f.\jjJl L» O' t wJydI hlxj L v^ydl LL*j L

. 5ji g .-J'y

Beware, O Arabs! Beware, O Arabs! The thing I fear the most for 
you is ar-riyd' (showing ofl) and the hidden desire.

Abu Dawud said that “hidden desire” means love for leadership.

And in the hadith  reported by at-Tirmidhi on the authority of Ka’b 
bin Malik, the Prophet ^  said:

(■ t
^ C j * OLo h*

. <Uj j )  Jly

Two hungry wolves sent in the midst o f  a flock o f sheep are no more 
destructive to them than a man’s greed for wealth and fame is to his 
religion.7

At-Tirmidhi declared this had ith  to be good and authentic. And 
one’s commitment to ta w h id  w ill be in accordance to the strength 
of one’s love and hate.

Reported by at-Tirmidhi (4/16-17).
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Indeed, Allah, the Most High, said:

And most o f  them believe not in Allah except that 
they attribute partners unto Him.

[Surah Yusuf 12:106]

It is reported that Abu Bakr ^  said to the Prophet ife:

ijL a i 1 ‘  ̂ S 1̂ 1 lAjJl (J h

: J i  j  aLIS ^yt L^di li l i J i '  d-Ulpl

. U  i i ^  J  ^ ^  d-h ^̂ 1

“If it is more hidden than a crawling ant, then what should we do 
about it?” So he said, “Did I not teach you a phrase that, i f  you say 
it, you will be saved from a little o f  it (i.e., shirk) and a lot o f  it? Say: 
‘O Allah, I seek refuge in You from knowingly committing shirk 
with You and I seek Your forgiveness for what I do unknowingly.’ ”8

So he commanded him to seek refuge from the known sh irk by 
asking Allah for forgiveness, because asking for forgiveness and 
ta w h id  completes one’s religion.

As Allah, the Most High, said:

i L i J d  aJJ! ^1 i l l  N  ajI ^  }
^  J  jt^JLhj> jiJjkj aUIJ

So know (O Muhammad %) that Id ildha ill-Alldh 
(none has the right to be worshiped but Allah), and 
ask forgiveness for your sin, and also for (the sins 
of) believing men and believing women. And Allah 
knows well your moving about, and your place o f

1 This had ith  was mentioned previously.
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rest (in your homes).

[Surah Muhammad 47:19]

And He, the Most High, said:

f S S -  OJd JA v l i U i p  ajUT }

j  &  p& J \ z aji Ni $  Q j*p- 

< u J l ^  l j ^ - 1  o l j  0

Alsiai J-siai k”'l3 0  <J^ cŜ

{ j j r  rj ;  L>\±\ j u  i j j j j  o i j

Alif, lam, ra. (This is) a book, the verses w hereof are 
perfected (in every sphere o f  knowledge, etc.), and 
then explained in detail from One (Allah), W ho is 

All-Wise and Well-Acquainted (with all things).
[Surah Hud 11:1-3]

And in the hadith:

<dl c 01
f c

^ ^ c . j £ ;  L*J3
« *

Indeed, the Shaytan said, “I destroy Bani Adam w ith sins, and they 
destroy me w ith Id ildha ill-Alldh and seeking forgiveness, so then 
I thought to spread desires among them so they would sin and not 
seek forgiveness because they think they are doing good.”9

Therefore, whoever makes his desires like his god, then he becomes 
someone who worships his desires, and his evil deeds will be beauti
fied for him and he will see them to be good. Allah, the Most High, 
said:

'' This had ith  is weak.
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O'- )

3^ D3 0  ^  ooj1̂  
Sl^J! J  ^  ^  3 J 1  0  

^ liw 5 0j^c»xj jt-gji OylCo Ĵ p j b j  lljjjl

Do then those who disbelieve think that they can 
take M y slaves as aw liya' (lords, gods, protectors, 
etc.) besides Me? Verily, We have prepared Hell 
as an entertainment for the disbelievers. Say (O 
Muhammad ife): “Shall we tell you the greatest losers 
in respect o f  (their) deeds? Those whose efforts have 
been wasted in this life while they thought that they 

were acquiring good by their deeds!”
[Surah al-Kahf 18:102-104]

And He, the Most High, said:

l ^ r  t \  Q \  P &  o i j u i J i  o i p i )
„ ** " 1 T

t - y *  c f . j  loliT

{  j  y\ p j j j \

[Fir’awn said] “The ways o f the heavens, and I may 
look upon the God o f Musa, but verily, I think  
him to be a liar.” Thus it was made fair-seeming, 
in Fir’awn’s eyes, the evil o f his deeds, and he was 
hindered from the (right) path, and the plot o f  
Fir’awn led to nothing but loss and destruction (for 

him).
[Surah Ghdfir 40:37]

And Allah, the Most High, said:

p  g J m  n 3\ i j  j4 Ju ii  oiiadji j^ j 3I3 l \ j  > 

o p \  J \ j  ^  p
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And (remember) when the Shaytan made their 
(evil) deeds seem fair to them and said, “No one 
o f mankind can overcome you this Day (on the 
Battle o f  Badr) and verily, I am your neighbor (for 
each and every help).” But when the two forces 
came in sight o f each other, he ran away and said, 
“Verily, I have nothing to do with you. Verily! I see 
what you see not. Verily! I fear Allah, fo r Allah is 
severe in punishment.” W hen the hypocrites and 
those in whose hearts was a disease (o f disbelief) 
said, “These people (Muslims) are deceived by their 
religion.” But whoever puts his trust in Allah, then

And so, to many o f  the mushrikun their partners’ 
(false deities) have made fair-seeming the killing o f  
their children, in order to lead them to their own 
destruction and cause confusion in their religion. 
And i f  Allah had willed, they w ould not have done 

so. So leave them alone w ith their fabrications.

surely, Allah is All-Mighty, All-Wise.
[Surah al-Anfal 8:48-49]

And He, the Most High, said:

[Surah al-An'am 6:137j 

The perfection of one’s religion depends on performing the obliga-
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tions and abandoning the prohibitions, and the basis of action and 
abstinence is a l-hubb  and a l-b u gh d  (love and hate). Hence, if  one 
abandons an obligation or performs a prohibition, then that is due 
only to a deficiency in im an , which is belief and loving what Allah 
loves and hating what Allah hates.

Things that are loved can be split into two categories:

1) That which is loved for its own sake.

2) That which is loved for the sake of something else.

There must be something that is loved for its own sake, and the 
only thing that is legislated to be loved for its own sake is Allah, the 
Most High, and likewise nothing deserves to be glorified for its own 
sake other than Him.

Everything that Allah commands to be loved and glorified should 
only be loved for Allah and its glorification is the worship of Allah. 
Allah is the beloved and the glorified and the eternal object of love 
and glorification. Everything else apart from Allah should be loved 
for His sake; one loves what Allah loves. Complete love is to love the 
things that your beloved loves, and to hate the things your beloved 
hates, and the following hadith  bears witness to this:

.  aJJI 4JJI (_£jE" b*

The most trustworthy sign o f iman is loving for Allah’s sake and 
hating for Allah’s sake.10

And it is reported in the Sunan :

I f  anyone loves for Allah’s sake, hates for Allah’s sake, gives for 
Allah’s sake, and withholds for Allah’s sake, he w ill have perfect 
faith.11

1(1 Reported by Ahmad in A l-M usnad (4/286). AI-AlbanI declared it to be hasan  (good). 

11 Sunan Abi D iiw iid  (4/4681). Al-AlbanI declared it authentic.
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Whoever loves other than Allah or glorifies other than Allah for 
its own sake, then they have committed shirk , and if  it is loved in 
order to arrive at or attain something else that is loved or to glorify 
something other than Allah, then this is also a branch of shirk. Allah 
the Exalted never legislated for mankind to worship anything other 
than Him or to worship another deity as an intercessor between 
mankind and Allah, as He, the Most High, said:

jA  HÛ -1 Q i j  jA  qa Ub-jl J IM j

^  4fT

And ask (O Muhammad %) those o f  O ur messen
gers whom We sent before you: “Did We ever 
appoint gods to be worshiped besides the Most 

Beneficent (Allah)?”
[Surah az-Zukhruf43:45]

And He, the Most High, said:

t j 5 > !  Ld C ^ )\  j , X \  i  J

We shall cast terror into the hearts o f  those who 
disbelieve, because they joined others in worship 
w ith Allah, for which He had sent no authority; 
their abode will be the Fire, and how evil is the 

abode o f the wrongdoers.
[Surah Ali ‘Imran 3:151[

It is Shirk to Love or G lorify Something as You 
Would A llah

Hence, whoever loves something like they love Allah or glorifies
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something as they would glorify Allah, then he has made that thing 
a partner alongside Allah, even if  they say, “We only worship them 
to draw close to Allah; they are our intercessors.”

Allah, the Most High, said:

( • 4 cr t Cr* ^

{  4l] l ! i  i d  I

And o f mankind are some who take (for worship) 
others besides Allah as rivals (to Allah). They love 
them as they love Allah. But those who believe love 

Allah more (than anything else).
[Surah al-Baqarah 2:165]

In other words, they love them the same way they love Allah, 
but the believers love Allah more, because their love is sincere for 
Allah alone, so they do not join in worship anything besides Allah, 
because this would necessitate a deficiency in their love of Allah and 
Allah does not accept that, as is reported in the had ith :

Sup J  4^ '  C f  d  ju
* 0 i  & £ j  0  ̂ x Of

Allah says, “I am the Most Self-Sufficient and I have no need for 
an associate. Thus, he who does an action for someone else’s sake 
as well as Mine will have that action renounced by Me and he will 
belong to the one he associated with Me.”

The believer, who loves Allah and His Messenger more than 
anything else, should love what Allah and His Messenger love more 
than what they do not love, and they should hate that which Allah 
and His Messenger hate; so they should not love something that 
Allah hates more than something that is loved by Allah.

Complete m uhabbah  (love) results in complete iradah  (want, desire, 
etc.), which infers that one is both willing and ready to act upon
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that want or desire. Complete bu gh d  (hate) results in a complete 
lack of desire and willingness to perform an action. Therefore, if 
the slave is able to do something that is loved by Allah, but doesn’t, 
then that is due to the weakness of love in his heart for that thing or 
the presence of love for something else, such as love for his family 
or wealth, as that can prevent someone from performing an action 
loved by Allah. As He, the Most High, said:

^ '> - { 3  oisf o j 3* )

3 ' r ' i

Say: “I f  your fathers, your sons, your brothers, 
your wives, your kindred, the wealth that you have 
gained, the commerce in which you fear a decline, 
and the dwellings in which you delight are dearer 
to you than Allah and His Messenger, and striv
ing hard and lighting in His cause, then wait until 

Allah brings about His decision (torment).”
[Surah at-Tawbah 9:24]

And the Messenger said:

j d J l j  ^  4 \ O j M  J * -  ^  ^ J d l j

By Him in W hose Hands is my life, none o f you w ill have faith till 
he loves me more than his father and his children.12

And ‘Umar gj£ said:

3 1 S  . J z  ^ S h  t - J .  J r  - J ,  l A  i h  4 )' O j i j  t

Reported by al-Bukhari (1/14).
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aUI 1̂L

^  4 ^ " ' 5-^'j ^  ^  U- dX~ii

.y»s- b oSh "p-k-j aJlp aJJi ĵ ê> ^p\  3U i

“O Allah’s Messenger 0 !  You are dearer to me than everything 
except my own self.” The Prophet (aS) said, “No, by Him in Whose 
Hand is my soul, (you will not have complete faith) till I am dearer 
to you than your own self.” Then ‘Umar said to him, “Now, by 
Allah, you are dearer to me than my own self.” The Prophet Ift said, 
“Now, O ‘Umar (you are a believer).”13

If the action that is abandoned is obligatory, then it will reduce 
the status of the m uqtasid in  (careful, astute, etc.) from among the 
People of the Right (i.e., the Muslims) until one seeks forgiveness 
or the bad deed is wiped away by performing a good deed. If the 
action is supererogatory, then it detracts from one’s nearness to 
Allah. If a person performs an act that is disliked by Allah, then it is 
due to a weakness in im an  or the strength of the desire overcoming 
one’s iman.

People Only Disobey A llah Due to a Weakness in
A.
Iman

People do not commit sins— such as zina, oppressing others, shirk , 
speaking about Allah without knowledge, etc.— unless the founda
tion of their im an  is weak or it is incomplete, or due to a lack of 
understanding and faith, or due to a weakness of their love and 
hate.

If the basis of im an  is correct, which is belief and affirmation, then 
a believer would feel dislike and hate while perpetrating these sins. 
If the believer does these actions due to being overcome by desire, 
then the believer should hate that action, and he should fear Allah’s

13 Reported by al-Bukhari (8/198).
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punishment and hope for His mercy, either by seeking forgiveness 
or by performing good deeds, etc.

However, if  a person does not hate that forbidden action and does 
not fear the punishment or hope for forgiveness, then he is not a 
believer at that moment; rather, he is a disbeliever or a hypocrite.

Every bad deed a believer does should be followed by a good deed, 
but sometimes a person’s strong desire to perform a wicked deed 
may cause that thing to appear beautiful to him, and he may 
convince himself that there is some benefit for him by doing that 
action. This is following one’s doubts and desires. This may oppose 
some of im dn  or may even overcome it, until a person is no longer 
a believer in the obligatory part of im dn, as the Messenger said:

° '  si - * v
y j  o * ?  y j  <yy c y r  ^ v r  y y  *

* ' \ i '  *

The one who commits zind (illegal sexual intercourse) is not a 
believer at the time o f committing the zina, and a thief is not a 
believer at the time o f committing theft, and a drinker o f  alcohol is 
not a believer at the time o f drinking.

When a person commits these sins, he becomes a follower of the 
Shaytan and he beautifies for him the bad deeds until they seem 
like something good, so when he commands him to do that evil 
act, he obeys, and this is an example of committing shirk  with the 
Shaytan. As He, the Most High, said:

*)l\ Uii
„ s' ^ o! » .  . , '  'lie-O j i j  4 jj jA\ c y

f a  CrH f a  f a  f a  f a  c y  s - f a
And (remember) when We said to the angels: 
“Prostrate to Adam.” So they prostrated, except 
Iblis (Shaytan). He was one o f the jinn', he disobeyed
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the command o f his Lord. W ill you then take him  
(Iblis) and his offspring as protectors and helpers 
rather than Me, while they are enemies to you?

W hat an evil exchange for the wrongdoers.
[Surah al-Kahf 18:50]

And He, the Most High, said:

& *oU 4aJ1 i j j i#  y  01 £  J j ,  U °< J\  }

< \ ^ z ol j  0  * £  jo p

Did I not ordain for you, O Children o f Adam, 
that you should not worship Shaytan? Verily, he is 
a plain enemy to you. And that you should worship 

Me (alone). That is a straight path.
[Surah Yd-Sin 36:60-61]

This is why only the m ukhlasinH can be free from the trials and 
temptations of the Shaytan, as Allah, the Most High, says about 
Iblis:

^  * 4  i r A '  A  3^1 )

< ^  issu e  y  0  i r f S A ' ;l& j& j

(Iblis) said, “O my Lord! Because you misled me,
I shall indeed adorn the path o f error for them 
(mankind) on the earth, and I shall mislead them 
all. Except Your chosen, (guided) slaves among 

them.”
[Surah al-Hijr 15:39-40]

And He, the Most High, said:

^  iu J i £  oiui, id  5)1 >

i
11 Those who are sincere in their worship o f  Allah and make their religion purely for 
Him alone.
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Certainly, you shall have no authority over My 
slaves, except those who follow you o f the ghdwtn 
(;mushrikun and those who go astray, criminals, 

polytheists, and evildoers, etc.).
[Surah al-Hijr 15:42]

And He, the Most High, said:

Verily! He (Shaytan) has no power over those 
who believe and put their trust only in their Lord 
(Allah). His power is only over those who obey and 
follow him (Shaytan), and those who join partners 

with Him (Allah).
[Surah an-Nahl 16:99-100]

Therefore, if  the Shaytan only has authority over those who do shirk 
with him or through him, then everyone who obeys the Shaytan by 
disobeying Allah has effectively granted the Shaytan authority over 
themselves and has become among those who commit shirk15 with 
the Shaytan in accordance with that.

The Shaytan recruits mankind as his allies in accordance to the 
weakness or lack of im an  that they possess, as Allah, the Most High, 
said:

Verily, We made the shaydtin (devils) aw liya' 
(protectors and helpers) for those who believe not.

[Surah al-A'raf7:27]

15 This is the m inor shirk  that does not remove one from Islam. The Shaykh will clarify 
this point in the following paragraphs.
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And He, the Most High, said:

( 4 s' 4 4 4 j  J s 4 '  c f  J 4 4  0  j iA

Aju d i 3 j  c 3  Ij 3^5 4 b -  b l ^ b -  (jg) Oj-tigb

^  j< 4 '  3 4 *
And whosoever turns away (blinds himself) from  
the remembrance o f the Most Beneficent (Allah)
(i.e., this Qur'an and worship o f Allah), We appoint 
for him Shaytan to be a qarin (an intimate compan
ion) to him. And verily, they (the shaydtin) hinder 
them from the path (of Allah), but they think that 
they are guided aright! Till, when (such a one) 
comes to Us, he says (to his qarin), “W ould that 
between me and you were the distance o f the two 
easts (or the east and west)”; the worst (type of) 

companion (indeed)!
[Surah az-Zukhruf43:36-38]

And He, the Most High, said in the story of Yusuf ̂ 5:

1 4  3 u v  4  o* T )  4 1 *  o iJ j  )

4 3  ^  i \ z i p \  aIp 3 4 3  i u k

And indeed, she did desire him and he would have 
inclined to her desire, had he not seen the evidence 
o f his Lord. Thus it was, that We might turn away 
from him evil and illegal sexual intercourse. Surely, 

he was one o f Our chosen, guided slaves.
[Surah Yusuf 12:24]

The hadith  of Jabir reported in Sahih M uslim  also bears witness to 
this:
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. ^ l l ) l  ^  [ f f "  ^

The throne o f  Iblis is upon the ocean and he sends out his soldiers 
in order to put people to trial.16

Indeed, everything that Allah forbids is from the branches of disbe
lief and its types, just as everything that He commands with is from 
im an  and ikhlds (sincerity) for Allah’s religion. Because of this, He, 
the Most High, said:

^  <UJ IIS' J j ld l Aei b y S j ^

And fight them until there is no more fitnah  (disbe
lie f and polytheism) and the religion (worship) will 

all be for Allah (alone).

[Surah al-Anfal 8:39]

However, it could be major or minor shirk , depending on how it 
relates to im an, so if it is in connection with something that Allah 
prohibited while the person believes in its prohibition, hates the 
act, fears its punishment, and hopes for mercy, then this is not 
major shirk. But if a person treats his desires like a god besides Allah 
and loves them as he loves Allah, then this is major shirk , and there 
are many different levels of this.

There are many people who possess an amount of im an  and ta ivh id  
that will save them from Allah’s punishment, but they fall into this 
type of action without realizing that it is, in fact, shirk. In fact, they 
do not even know that Allah has forbidden it, and the message of 
that has yet to reach them, so Allah says about these people:

{ o**** ^  y
And We never punish until We have sent a messen

ger (to give warning).
[Surah al-lsra' 17:15]

K’ Reported by Muslim (4/2167).
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There are many of these kinds of people in the places and time 
periods where the message of Islam and those who received the 
message were minimal. Those people may possess with them 
a portion of im an  that will allow them mercy, and many will be 
excused due to this im an  for actions that others— upon whom the 
proof was established—will be punished for.17

The Shaytan Beautifies the Haram & Makes it 
Seem Halal

It is necessary to know that the slave deserves the punishment for 
shirk and other lesser sins on the condition of receiving and under
standing the message of the foundations of Islam and its branches. 
When ignorance became common and widespread, the Shaytan 
beautified the prohibited deeds that Allah hates, and many of the 
people did not know that these actions were forbidden and hated by 
Allah; in fact, many believed that these actions were loved by Allah 
and commanded by Him, and that these actions could contain 
certain rewards. These people follow their doubts and desires. They 
may even know that something is forbidden, but they deceptively 
and hypocritically present it in a way that it appears permissible. 
These are not the believers whom Allah and his Messenger love, 
who perform bad deeds believing them to be impermissible, who 
hate wicked deeds and are fearful and hopeful.

These situations contain three categories. We shall mention 
examples of that pertaining to forbidden actions, about which 
Allah, the Most High, said:

'7 To summarize the words o f the Shaykh: W hen a person commits a sin, it can be ma
jor or m inor shirk  or disbelief depending on that person’s belief or knowledge pertaining 
to that act. For example, i f  a person does z ind  knowing and believing that it is a sin and 
that, i f  Allah wills, he will be punished, then this is minor shirk  or disbelief and this per
son is a sinner, not a disbeliever. If the person believes his zind  to be permissible, then 
this person has committed major disbelief and is a disbeliever, unless he is ignorant o f  
Allah’s prohibition.
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&  U j \£a '£> u  U j 1 3 5 )

LSj4 (J  aU^ Iji"j-io J l j  JUj L J^ 'i p V 'i  

s( O^JJc: V \i &\ J f i  \ )j£  o l j  UUaL Aj

Say (O Muhammad ^ )s “The things that my Lord 
has indeed forbidden are al-fawdhish (great evil 
sins, every kind o f unlawful sexual intercourse, etc.) 
whether committed openly or secretly, sins (o f all 
kinds), unrighteous oppression, joining partners 
(in worship) with Allah for which He has given no 
authority, and saying things about Allah o f which 

you have no knowledge.”

[Suralt al-A'raf 7:33]

Therefore, Allah the Exalted forbade al-fawahish , as mentioned. 
And Allah, the Most High, said:

' f t r ' j j i  &  Y  ©  ’n y x M  ^  b - M  >

< ;>  T i i  u  j i

And those who guard their chastity (i.e., private 
parts, from illegal sexual acts), except from their 
wives or (the captives and slaves) that their right 
hands possess; for them, they are free from blame.

[Surah al-Mu'minun 23:5-6]

So only a woman to whom one is married or a woman whom his 
right hand possesses is permissible for him. Allah mentions the 
conditions for that to be permissible in His saying:

...n o t adulterous, nor taking boyfriends.
[Surah an-Nisa' 4:25]

And His saying:
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^  ^l*Jl y

...n ot engaging in unlawful sexual intercourse or 
taking (secret) lovers.

[Surah al-Ma'idah 5:5]

It is reported by al-Bukharl on the authority o f ‘A'ishah that before 
the Jahiliyyah period, there were four types of marriage: the women 
of the flags,18 who were prostitutes, and the paternity of a child 
would be decided in their case by a qa'if.'I9 Another type was a 
woman who had intercourse with a small group of men and the 
paternity would be determined by the woman’s choice. She also 
mentioned the is tibda ’ marriage,20 and the last type was the tradi
tional form of marriage that Allah permitted.21

Hence, the Shaytan made something hardm  that resembled 
something haldl; even though it was given a different name, there 
was some overlap in meaning, so Allah permitted a man to have 
intercourse with his wife or his female slave and forbade the taking 
of secret boyfriends or girlfriends, even though the relationship 
between them may be similar in both cases.

Another example of this that is less obvious are men who befriend 
women or young men and say this is friendship for Allah’s sake 
(or brotherhood) as long as there is no fornication like between 
boyfriends and girlfriends. This is what they display to people, and 
the people accept and support it. These people think that if  they 
love how a young man or a woman looks due to their beauty, then 
this is a form of loving Allah, as long as there is no fornication.

This is clear misguidance, error, and a distortion of the religion,

18 They were known as Ashab ar-Rayat (People o f  the Flag) because they would put a 
flag in front o f their home announcing their vocation for any willing customers.

19 A man who was an expert at recognizing the likeness o f  a child to his father.

211 Istibda  was when a man would send his wife to have intercourse with another man in
order to have a son from a noble lineage.

21 Hadith reported by al-Bukharl (7/15-16).
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because they take something disliked by Allah and claim it to be 
something loved by Him, and this is a form of shirk, and the one 
who is loved and aggrandized in this manner is a ta ghu t (false deity).

The belief that the enjoyment of loving, looking at, or touching 
a young man or woman who is not your wife is for Allah and is 
loving for His sake is disbelief and shirk, like the belief that the 
love of idols is love for Allah’s sake, and that coming together for 
fornication is cooperating upon goodness and piety or is a form of 
worship for Allah’s sake, and so on.

To believe that these things which Allah and His Messenger 
clearly forbade could be from Allah’s religion is a form of shirk  and 
disbelief.

There are things that can cause doubts if  encountered by those 
who do not possess knowledge, such as the incorrect notion held 
by many so-called scholars and worshipers that listening to music 
could be worship, and many of those who are weak in knowledge 
and im an  think that enjoying the beauty of these men and women 
could be a form of worship.

After this misguidance and what it contains of temptation, they are 
four categories:

1) A group who believe that this is for Allah and limit their 
actions to that, as is often found among many of the common 
soldiers and the ascetics.

2) A group who know that this is not for Allah’s sake, yet 
they promote this out of hypocrisy and treachery. These people are 
better than the last group from the aspect that they are more likely 
to repent from these actions, but are worse from the perspective 
that they perpetrate what they know to be forbidden.

3) A group whose objective is the major sins that lie behind 
that, so sometimes they will act like those oppressive people who 
believe that this love is for Allah, so they do something for Allah
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and they do this for other than Allah, and sometimes they act like 
one of the hypocritical gh aw in  who display that this love is for 
Allah, but actually they are acting for Shaytan. Therefore, they 
combine this lie and this major sin. They compare their friend
ship and brotherhood to marriage due to the resemblance of the 
joining and coupling that is involved and the pairing that occurs 
in a marriage, and they resemble those who love one another for 
Allah’s sake, except that those who believe in Allah have a deeper 
love for Allah.

The love of those who love one another for the sake of Allah is 
aggrandized, strengthened, and made firm, unlike the satanic 
friendship, which is built upon wickedness. This has become 
common and widespread to the extent that people have even called 
it marriage, and they say, “They have married,” as say some of the 
criminals, sinners, and hypocrites who belittle Allah’s verses, and 
those who are present laugh and find their jokes amusing.

The belief that this is love for Allah’s sake results in those criminals, 
sinners, and hypocrites saying: “The beardless is loved by Allah, and 
those who wear beards are His enemy.” And that amuses them and 
they laugh, and this leads some of those who shave their beards to 
believe it to be true and to think they are from among those about 
whom the Prophet %  said:

\J&  &  d J - \  15)

W hen Allah loves a slave, He calls Jibril, (saying), “Indeed, I love 
so-and-so.”22

So they become excited, thinking that they and the gh a w in  are 
loved.

The other type of ha ld l intercourse is the possession of your right 
hand, so a woman may own a man or a man may own a boy, and 
this ownership is the same as when a man owns a slave girl, so a

Reported by al-Bukhari (4/111),  Muslim (4/2030), and others.
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woman may think that she may enjoy her slave the way a man may 
enjoy his slave girl; she may even interpret the Qur'an to include 
that in Allah’s saying:

...o r  (the captives and slaves) that their right hands 
possess.

[Surah al-Mu'minim 23:6]

As ‘Umar bin al-Khattab was informed of a woman who had 
married her slave and she used this verse to justify that, so he 
divorced them and reprimanded him, and he said, “Woe to you! 
This is only for men, not for women.”23

Likewise, many of the ignorant from among the Turks and others 
own men whom they love and enjoy (i.e., they have sexual relation
ships with them), and they misuse the verse “ex cept f o r  th e ir  w ives 
o r  (th e cap tives a n d  slaves) th a t th e ir  r igh t hands possess” [Surah 
al-Mu'minun 23:6], and it is well established that this is disbelief, 
and that is agreed on by the Muslims. The belief that a man is ha la l 
for another man—whether through ownership or otherwise— is 
falsehood and disbelief, and this is agreed upon by the Muslims, 
Jews, Christians, and others.

Then there are those who interpret the verse (concerning marriage):

A  believing slave is better than a (free) mushrik 
(idolater, etc.).

[Surah al-Baqarah 2:227]

And they do not differentiate between the one marrying and the 
one being married,24 as I was asked once by some people— and they

23 See Tapir at-Tabari (9/586) and Tapir Ibn K ath ir (5/457).

24 This verse addresses men and says that it is better for you to m arry a believing slave 
than a free mushrik. This verse actually addresses fathers or the men responsible for
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were from among those who read the Qur'an and seek knowledge— 
and they thought that it meant that believing men are permissible 
(for marriage to other men).

Others claim that this is an issue of differing opinions, and they 
lie upon the leaders of the Muslims, claiming that it is permitted 
by a madh-hab  that is not common in their country; for example: 
someone in Syria saying, “This is permitted in the madh-hab  of 
Imam M alik!” Some of them claim that it is permissible in situa
tions of necessity, like a man cannot go 40 days without intercourse! 
I have been asked about these issues by people in the army, general 
folk, poor people, and others, and they all had different kinds of 
corrupt beliefs that prevent them from Allah’s path.

Some people hear that the people of knowledge differ regarding 
whether an action receives a physical punishment or not, and they 
understand that to mean that that thing is not hardm . Their mistake 
is that they do not distinguish between the differing of opinion in 
terms of the legislated punishment for an action and its impermis
sibility. For example, some things may be from among the worst 
of the hardm  yet there is no corporal punishment attached to it, 
such as consuming the blood of a dead animal or consuming pork. 
Neither of these have been associated with any form of corporal 
punishment.

Sometimes the opinion they cling to is weak, so from the combi
nation of this weak opinion (which is a mistake from some of the 
scholars of ijtihad ), this corrupt understanding (which is a mistake 
from some of the ignorant), and this lie (which is deception from 
some of the wrongdoers), the result is a change of the religion, 
obedience to the Shaytan, and the Lord of creation’s anger.

This corrupt belief became so common that it is not unusual to 
hear a slave given the praise that “he only knew his master,” the

marrying o ff a woman under their charge. Therefore, what is clearly meant by the verse 
is that it is better for men to marry their daughters to believing men than idolaters, even 
if  the believer is a slave.
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same way that a slave girl might be praised for only knowing her 
master or husband! Likewise, a young, clean-faced man is praised 
for only knowing his boyfriend in the same way that a woman 
would be praised for only knowing her husband! And in addition 
to that, many who fornicate with their male slaves or boyfriends are 
praised for their chastity because they do not fornicate with other 
than their boyfriends, who are seen as equivalent to a wife; or other 
than their male slaves, who are seen as equivalent to a slave woman!

There is no doubt that disbelief, corruption, and sins are at different 
levels, just as im an  and righteous deeds are on different levels:

^  aISIJ <dJl .Up 'y

They are (varying) degrees in the sight o f  Allah, and 
Allah is All-Seeing o f  whatever they do.

[Surah Ali 'Imran 3:163]

And He, the Most High, said:

i  J  sSbj i uj| )

The postponing (of a sacred month) is indeed an 
increase in disbelief.

[Surah at-Tawbah 9:37]

And He, the Most High, said:

liLLjJ \yi\ l5u >

\J\ J  \£\j B

As for those who believe, it increased their faith, 
and they rejoice. But as for those in whose hearts 
is a disease (of doubt, disbelief, and hypocrisy), it 
will add suspicion and doubt to their suspicion, 
disbelief, and doubt, and they will die while they
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are disbelievers.
[Surah at-Tawbah 9:124-125]

And He, the Most High, said:

So when they turned away (from the path o f Allah),
Allah turned their hearts away (from the right 

path).
[Surah as-Saff61:5]

Just as He, the Most High, said:

{ \ y $  ^ J \  &\ £ 2  >

Allah will keep firm those who believe, with the 
word that stands firm in this world.

[Surah Ibrahim 14:27]

And He, the Most High, said:

U lii UTj j ,  1)5  3 /  15 oLjdj >

< 5 * 3
Verily, that which has been sent down to you 
(Muhammad %) from your Lord increases in many 

o f them their obstinate rebellion and disbelief.
[Surah al-Ma'idah 5:68]

Just as He, the Most High, said:

4  ddlSj

Those to whom We have given the Book rejoice at 
what has been revealed unto you (i.e., the Qur'an).

[Surah ar-Ra’d 13:36]

Therefore, the one who takes a boyfriend or girlfriend (in monog
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amy) is actually better than the one who fornicates promiscuously 
(i.e., with anyone), because the corruption this causes is less, and 
the one who sins openly is more sinful than one who hides his sin, 
as is mentioned in the hadith:

11J ^  AJU A  &A o l j j iU J l  j J i i  ^  J b l  ^

. <dJl OlsS" a A  A

W hoever performs these ugly things should cover them up with 
the veil o f  Allah, because whoever reveals to us his wrong action, 
we w ill perform what is in the Book o f Allah (i.e., the legislated 
punishment against him).25

And he ife also said:

. 5 ^ > - M l j  L p jJ l  aJJI L d l ^ i

W hoever covers (the sin of) a Muslim, Allah will cover him (his sin) 
in this w orld and in the Hereafter.26

And in the had ith :

° '£ *  131 M l 131 i L J f l ^ J l  01

. A p L a ^ * J l

I f a bad deed is hidden, then it only hurts the perpetrator, but i f  it 
is done openly and it is not censured or rebuked, then it hurts the 
whole community.27

And in the hadith:

^  ' j *  Ml j J \  \ f

~ -1.»c *  1j : a J p  aJJI t j z * *  • d i j  ^  (J*JJ1 j

25 Reported by Imam Malik in Al-M uwatta  (2/825).

26 Reported by Muslim (4/2074), Abu Dawud (4/393), Ibn Majah (1/82), at-Tirmidhi 
(2/439), and Ahm ad (13/161).

11 Reported by as-Suyutl in Al-Jami' al-Kabir.
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. <up <dJ! j i * j j  &j x . w-o o l; d i j  li5̂  A -̂jlJl

Every one o f my followers will be forgiven except those who expose 
(openly) their wrongdoings. An example o f  this is a man who 
commits a sin at night which Allah has covered for him, and in the 
morning, he would say (to people), "I committed such and such 
sin last night,” while Allah had kept it a secret. During the night, 
Allah has covered it up, but in the morning he tears up the cover 
provided by A llah .’8

Therefore, hiding one’s sins is better from these perspectives 
mentioned, but there is something that can be worse than openly 
fornicating, and that is to love and aggrandize a person to the 
extent that one loves and aggrandizes whatever that person loves 
and aggrandizes, placing allegiance in whomever he or she has 
allegiance to, and enmity towards whomever he or she has enmity, 
and then hiding these feelings while displaying something else. This 
allegiance, enmity, and hypocrisy could be more harmful to the 
Muslims than the open perpetration of sins. In fact, this is on par 
with one who openly disbelieves, and this is on par with a m unafiq  
(hypocrite). However, if  it does not involve having enmity towards 
people and abusing people’s rights, due to the absence of love (for 
example), then the first case is worse (i.e., openly sinning).

The wickedness of an action depends on the frequency and the type 
of action, just as good deeds can be on different levels due to their 
frequency and type. Every action should be weighed by the Book 
and the Sunnah.

There is no doubt that both taking boyfriends or girlfriends and 
what your right hand possesses (in the impermissible situations 
mentioned above), for example, involve an amount of haram  that 
opposes what is haldl, but they also contain some aspects that appear 
hald l, and because it is not a clear impermissibility, it circulates and 
spreads through society, since the clear haram  does not in any way 
resemble the clear haldl. So a man acquires himself a slave for the

J" Reported by al-Bukhari (8/19-20) and Muslim (4/2291).
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purpose of serving him and he groups with that the ability to enjoy 
his slave (in fact, the latter objective may be more important to him 
than the former); and that use of the slave could be permissible in 
the shari'ah, but it could also be a form of oppression and aggres
sion, either by enslaving free people or by purchasing a slave with 
stolen money, or from the perspective of their use of the slave— 
they may use them in an arrogant way with a sense of self-grandeur, 
degrading them and humiliating them without obedience to Allah.

Likewise, the intimate relationship between two men that resem
bles brotherhood and could be for the sake of hiring someone for 
work, or to learn a trade, reading, or writing, or to seek knowledge 
or learn good character, etc.; and all of these are permissible and 
may even be preferred or obligatory in the religion. The relation
ship could be for the sake of guardianship or education in a trade 
or form of knowledge, and this relationship would normally be 
based on some sort of agreement or oath. This is known as a sadiq  
(friend), a ra fiq  (companion, partner, etc.), and is known in Turkish 
as khushdash. It is a type of arrangement between two people, and 
the basis of the partnership or the medium of exchange (i.e., the 
payment) could either be ha ld l or hardm , meaning that the payment 
for such services may be rendered sexually or otherwise. Therefore, 
the doubt in this kind of relationship lies in the desire or intention 
of the two parties. This is the nature of most occurrences of haram\ 
the truth is used to hide the falsehood.

The Believer’s Stance Towards Wicked & 
Good Deeds, & W hat is Incumbent Upon Him 
Regarding Them

The believer should know the reality of wicked deeds and their 
levels in the Qur'an and Sunnah, just as he knows about the reality 
of good deeds and their levels. He must differentiate between the 
rulings of universal occurrences and what is wanted in the Qur'an 
and Sunnah so that one may prioritize that which is of optimal
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good and minimal evil, and to repel the greater of two evils to deal 
with the lesser of the two, and to obtain the greater of two goods to 
sacrifice the lesser of the two. Because the one who does not know 
the realities of the creation or the duties of the religion does not 
know Allah’s rulings concerning His slaves, and if he does not know 
that, then his speech and actions are based on ignorance, and those 
who worship Allah without knowledge cause more harm than good.

If a person knows the reality of good and bad, then he must pair that 
knowledge with action that is based on love for what Allah and His 
Messenger love, and hate for what Allah and His Messenger hate. 
If something contains both what is loved and what is hated, what is 
commanded and what is forbidden, what is permissible and what is 
impermissible, then one must give everything its due right, and this 
is why Allah revealed the Book and sent the Messenger; therefore, 
knowledge of justice must come before acting with justice.

The completeness of this knowledge and love is by striving for it, as 
He the Most High said:

d j i i j  o i d b  id b j u L j !  j J j )

4_j bJyjlJ b...alb fjJLi

^

Indeed, We have sent Our messengers with clear 
proofs, and revealed with them the scripture and 
the scales (justice), so that mankind may maintain 
justice. And We brought forth iron wherein is 
mighty power (in matters o f war), as well as many 

benefits for mankind.
[Surah al-Hadid 57:25]

Knowledge is the path and the means for action, as is said concern
ing Allah’s saying:

< f i i  f t  >̂
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And We gave him the means o f  everything.

[Surah al-Kahf 18:84]

I.e., knowledge.

Knowledge of good is a cause to do good, and knowledge of bad 
is a means to prevent it, if  this is with good intention; otherwise, 
knowledge of bad for a soul built upon bad could be a cause to 
do bad, and knowledge of good could be a means to prevent it. 
Likewise, sins and oppression, such as alcohol made from a form of 
intoxicant and given another name, but the reality is that it is still 
alcohol.

Likewise, oppressing people and their money and honor, and 
calling it truth, fairness, legislated, and striving in the way of Allah, 
but it is actually disbelief, sin, and disobedience, and only Allah can 
enumerate the extent of the bad deeds.

Likewise, shirk  and speaking about Allah without knowledge, like 
the types of extremism in the religion; the taking of scholars and 
pious men as lords besides Allah; making the hardm  h a ld l and the 
ha ld l haram\ the worship of the creation besides Allah—worship
ing them, seeking their aid, and going to extremes with them; and 
speaking about the names and attributes of Allah and His rulings 
and mixing that with falsehoods, and giving these things praise
worthy names, such as “worship,” “abstinence,” “foundations of the

1* • » « /? /» « !  11 » «,  /-_/” « 1 ” « 1 religion, knowledge, taw h id , rhetoric, poverty, and
“Sufism,” that which is only comprehended by Allah.

A

Bani Adam Cannot Live W ithout Mutual 
Agreements & Covenants

W hat one must know is that every group or community in the 
world must have an oath, agreement, or contract between two or 
more parties that binds them, because Bani Adam (i.e., mankind) 
cannot live without cooperating with one another to gain benefits
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and repel harms, and their agreement towards that is the contract 
and covenant.

This is why fulfilling contracts is one of the things that the people 
of earth all agree upon, even if there are those who do not do so 
despite their ability to do it, just as they agree upon the need for 
justice and honesty. Therefore, if they agree and make a contract to 
promote what they love, and repel or defend against the things they 
dislike, then they will help one another in attaining the things they 
love and support one another in defending against the things they 
dislike, even if  they never actually spoke an agreement. So their 
participation necessitates that they work to attain shared benefits 
and defend against things that will cause them harm, such as the 
people of one lineage or the people of one city, so a lineage or 
community necessitates cooperation to attain shared benefits and to 
defend against harms.

This partnership is either formed by their actions, which is the 
covenant based on the common good, or it is formed by Allah’s 
action. Allah, the Most High, joined these two foundations in His 
saying:

And fear Allah through W hom  you demand your 
mutual (rights), and (do not cut the relations of) 

the wombs (kinship).
[Surah an-Nisa' 4:1]

So He mentioned in this surah  the rights and the relationships 
between the creation, and these are based on covenants and 
contracts. Just as Allah, the Most High, said:

And it is He W ho has created man from water, 
and has appointed for him kindred by blood and
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kindred by marriage.

[Surah al-Furqan 25:54)

And He, the Most High, said:

(J) Oj./a au aUI ^ J l i i

Those who fulfill the covenant o f  Allah and break 
not the mithdq (bond, treaty, covenant); those who 

join what Allah has commanded to be joined.
[Surah ar-Ra'd 13:20-21]

And He, the Most High, said:

0 ŷ CUCj" JJI (g) LiJ I *)l I Aj L» J  Jp

^  L)! Aj aJJI "y\ U 0 jx.jaAA “'iliy* *Xjv  /j* aJJI

And He misleads not except the defiantly disobedi
ent, those who break Allah’s covenant after ratifying 

it and sever what Allah has ordered to be joined.
[Surah al-Baqarah 2:26-27]

Therefore, if  every partnership— based on an oath or otherwise— 
requires cooperation in order to attain the things that are loved and 
avoid the things that are disliked, then the things that are liked are 
allegiances and the things that are disliked are enmities. Hence, all 
the Sons of Adam have allegiances and enmities. They are praised for 
bravery and kindness. Kindness is support with wealth and helpful
ness to help someone attain things that are loved, and bravery is 
helping to defend against something disliked by fighting and other 
means. Nothing of Bani Adam’s affairs are established without that, 
and it is all built upon justice in all partnerships and exchanges.

Therefore, it is clear that all of Bani Adam’s affairs require coopera
tion among themselves, which means they must have an agreement 
and they must possess the ability (to carry out the agreement), and
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the basis of the contract is desire, as He, the Most High, said:

^ 4j OjJs-E-o aJJ! \ ^

And fear Allah through W hom  you demand your 
mutual (rights).

[Surah an-Nisa' 4:1]

I.e., they make a covenant or an oath.

Every action requires both intent and ability, so those who seek to 
cooperate with one another to achieve an action must agree on what 
their intent is and know the level of their ability. By acting upon 
this intent and using this ability, some can attain from others what 
they love and defend from them what they dislike. For example, 
intercourse through marriage—which is a contract— is based on 
desire and ability, and intercourse through slavery is compulsion 
with ability. Their participation in attainment and defense either 
follows their covenant or it is due to obedience to a command. The 
first is allegiance, and the second is obedience without allegiance, 
whether that obedience is based on a right or not.

Obedience that is based on a right is the obedience shown to every 
person to whom Allah commands us to show obedience, such as 
His prophets, the leaders of the believers, our parents, and others. 
Obedience based on a right can also be how some of the (aforemen
tioned) people respond with truth to the wants of others. That is 
the meaning of obedience, because what is intended by obedience is 
the acceptance of that which is wanted or sought.

That which is not based on a right is like obedience to the taw d gh it 
(false deities). A ta ghu t is anything that is falsely glorified.

Any group that is not joined by a single object of obedience for all 
their affairs must rely on a covenant and alliances for the things 
that they are not commanded to do. This is why Allah revealed the 
shari'ah  and included actions that are obligatory to perform for 
Allah’s sake and actions that are obligatory for some people over
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other people. In other words, the action may be obligatory due to 
Allah making it obligatory or due to a contractual agreement, such 
as an oath, an exchange contract (i.e., sale or rent), or a partnership. 
Hence, all the obligations in the shari'ah  are either legislated (by 
Allah) or contracted (between people).

If it is not based upon a revealed shari'ah  from Allah, then it is 
either a legislation that is not divine or a policy created through 
ability and knowledge by those who are held in esteem. This neces
sitates that there is an oath that binds them, because their situation 
could not be kept in order without obedience to a leader to whom 
the people have pledged allegiance or whom they obey.

This is why allegiance is disputed for the nations without a shari'ah, 
or those who oppose the nations with a shari'ah, and also in relation 
to the affairs that do not come under the purview of the shari'ah, 
and that only becomes apparent when one studies the signs of 
prophethood. Hence, people pledge allegiance to obey a king or 
elder, or to obey others in certain stipulated affairs, like how the 
Arabs in pre-Islamic times used to pledge allegiance to become a 
member of a tribe. Allah, the Most High, said:

OlsT an )

To those also with whom you have made a pledge 
(of brotherhood), give them their due portion (by 
wasiyyah— wills, etc.). Truly, Allah is ever a witness 

over all things.
[Surah an-Nisa' 4:33]

Allah, the Most High, said:

JuJ OL*jT/I \ y J s L O j J  Nj lil ail }*
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And fulfill the covenant o f  Allah (b a y a f r .  pledge 
for Islam) when you have covenanted, and break 
not the oaths after you have confirmed them, and 
indeed you have appointed Allah your surety. Verily!
Allah knows what you do. And be not like her who 
undoes the thread which she has spun after it has 
become strong, by taking your oaths as a means o f 
deception among yourselves, lest a nation may be 
more numerous than another nation. Allah only  
tests you by this (i.e., who obeys Allah and fulfills 
Allah’s covenant and who disobeys Allah and breaks 
Allah’s covenant). And on the Day o f Resurrection,
He will certainly make clear to you that wherein 

you used to differ.
[Surah an-Nahl 16:91-92]

This also includes the covenant by brotherhood, the kings, tribal 
leaders, the scholars, the military, and other people who are in 
agreement on certain issues. Oaths of allegiance are common to 
all of Bani Adam; they even sometimes made allegiances loved by 
Allah in the pre-Islamic period, as the Prophet <|g said:

^ L* j j j  4JJ1.CP ^  y * dd_>-

j  i a ./»ail Olj j*'*' i j l

« . ^ S l  r s c A i  J  J i .  J )

“Indeed, I witnessed an oath with my uncle in the house o f  
‘Abdullah bin Jud’an that pleased me like a red camel.” O r he said, 
“Even a red camel would not make me want to revoke it, and i f  I 
was called to the likes o f  it in Islam, I would have accepted.”29

w This hadith  is mentioned in Si rah Ihn H ishdm  (1/ 141-142) and At-Tabaqdt a l-Kuhrd
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Muslim also reported a similar had ith  on the authority of Jubayr 
bin M ut’im, that the Prophet %  said:

°J &AIAJI J  015" u i t j  j  o L  V
z

. S-L^

There is no sworn alliance in Islam, and Islam strengthened the 
sworn alliances made during pre-Islamic days.30

This oath is called the Oath of the Perfumed People. There was a 
man who came to Makkah with some merchandise for sale who was 
oppressed by some of the leaders of Makkah, and he screamed for 
help, but no one came to his aid until someone said the following 
poetry:

O p eop le  o f  Makkah, th ere is a m an oppressed w ith  his m erchandise, 

In th e c en te r  o f  Makkah b etw een  th e co rn er  a n d  th e stone.

Later, the tribes of the Quraysh gathered in the home of ‘Abdullah 
bin Jud’an and they vowed to cooperate upon justice and help the 
oppressed; then they placed their hands in a container of perfume,

(1/ 128-129). The oath mentioned in the had ith  was “to help the oppressed as long as 
the Sufah Sea is wet.”

311 Reported by Muslim (4/1960) and Abu Dawud (3/ 177-178). Another had ith  seems 
to contradict this had ith ; reported by al-BukharT on the authority o f  Asim  g i,  he said: 
“I said to Anas <g£, ‘Did you hear that the Prophet said there is no sworn alliance in 
Islam? Indeed, the Prophet entered the Quraysh and the Ansar into an alliance in my 
h o m e .”

An-Nawawi said in his explanation o f  Sahib  Muslim-. “A l-Q adl and at-Tabari said it is 
not permissible to enter into a sworn alliance today. As for the had ith  mentioned and 
the had ith  concerning inheritance and brotherhood, they are all abrogated by Allah’s 
saying: 'And those w ho b e liev ed  a fterwards, a n d  em ig ra ted  a n d  strove ha rd  a lon g  w ith  you , 
(in the cau se o f  Allah) they a re o f  you . B ut k indred  by b lo od  a re n earer to on e an oth er re
g a rd in g  in h eritan ce  in th e d e cr e e  o rd a in ed  by A llah.' [Surah al-Anfal 8 :75  ]. I say: In terms 
o f that which relates to inheritance, then it is preferred to oppose that, according to 
the m ajority o f  the people o f  knowledge. In terms o f  brotherhood in Islam; swearing 
an oath to be obedient to Allah, the Most High; cooperation in the religion and upon 
goodness and piety and establishing the truth; then this remains. This was not abro
gated.”
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and that is why it was known as the Oath of the Perfumed People.31

However, in terms of the shari'ah  with which Allah sent His messen
gers in respect to one’s religion and dunya, then that suffices one 
from the need for an oath or covenant on anything but that (i.e., 
the religion); so one’s oath, covenant, cooperation, and support are 
all for that, as Allah describes the ones who are loved in His saying:

j*-Ap <dJlj

Allah will bring a people whom He will love and 
they w ill love Him; humble towards the believers, 
stem towards the disbelievers, striving in the way o f  
Allah, and never afraid o f  the blame o f the blamers.

[Surah al-Mh'iciah 5:54]

They pledge allegiance {bayah) based on that to those who are to be 
followed, such as the leaders, scholars, and others, as Abu Bakr said 
in his speech to the Muslims:

.  t- f
. ^  4S'll? <djl , - aJj ** j  J  ^jjl i - — L* ''

Obey me in that which I obey Allah and His Messenger, and i f  I 
disobey Allay and His Messenger, then there is no obedience to me 
upon you.32

Allah and His Messenger commanded the people to obey the 
leaders of the Muslims upon this condition. The Prophet ^  said:

31 Ibn Kathir said in his book on history (2/291-292), “The Oath o f  the Noble People 
was four months after the Battle o f  the Sinners.”

32 Ibn Kathir narrated this in his history book (6/301).

1 7 6



S H A Y K H U L - I S L A M  IBN T A Y M I Y Y A H

. aj>\\p y*I OU -iJ L*

It is obligatory upon a Muslim to hear and obey in difficulty and 
ease, whether he is enthusiastic or dislikes it, as long as he is not 
ordered to do a sin. I f  he is ordered to be disobedient to Allah, then 
there is no hearing or obeying.33

And:
. AlsAJC* JSjL>*AJ Aplis

There is no obedience to the creation in that which is disobedience 
to the Creator.34

And it is reported in the Sahih  that Abdullah bin ‘Umar wrote his 
pledge of allegiance to ‘Abdul-Malak bin Marwan when the people 
agreed upon him as the leader: “To Abdul-Malak bin Marwan, 
Leader of the Believers: I agree to hear and obey based on Allah’s 
Sunnah and His Messenger’s Sunnah, as much as I am able; and my 
son agrees to what I have agreed.”

So he informed him that he pledged to obey him in the manner 
that Allah commanded in accordance to his ability, and this is an 
obligation of the shari'ah. So he made an oath based on Allah’s 
command with the same status as when one enters into Islam and 
the pledge of allegiance to the Prophet 5^, like his pledge from the 
Ansar, his pledge from the Muslims beneath the tree, and just as the 
Muslims used to pledge to hear and obey as he instructed them: “as 
much as you are able.”

Obedience to the Messenger ^  is obligatory upon all creation, due 
to Allah obligating that with the covenant to obey Allah, just as He,

■w Ibn Taymiyyah mixed two ahad ith  together. Ihe first is on the authority o f  Ibn ‘Umar 
iSS: (in Sahih M uslim ): “It is obligatory on a Muslim to hear and obey, whether he likes 
it or not, unless he is ordered to do a sin. If he is ordered to do a sin, then there is no 
hearing or obeying.” Ihe second had ith  is on the authority o f  Abu Hurayrah and was
reported by Muslim (3/1472): “O bligatory upon you is to hear and obey, during your 
difficulty and ease, whether you are enthusiastic or dislike it, and even when someone is 
given undue preference to you.”

31 Reported by at-Tibrizi in Mishkdh al-Masdbih (21323), and the hadith is authentic.

1 7 7



THE P R I N C I P L E  OF L O V E  A N D  D ES I R E

the Most High, said:

And (remember) when Allah took the covenant of 
the prophets, saying; “Take whatever I gave you 
from the Book and h ik m ah  (understanding of the 
laws of Allah, etc.), and afterwards there will come 
to you a Messenger (Muhammad %) confirming 
what is with you; you must, then, believe in him and 
help him.” Allah said: “Do you agree (to it) and will 
you take up My covenant (which I conclude with 
you)?” They said, “We agree.” He said, “Then bear 
witness; and I am with you among the witnesses 

(for this).”
[Surah Ali ‘Imran 3:81]

However, this was only apparent in the time of the righteous 
caliphs; after their time passed, contracts that were in accordance 
with the shari'ah were common but so were contracts that contra
dicted the shari'ah. The general ruling is that one is obliged to fulfill 
all contracts that involve obedience to Allah, but as for the contracts 
that involve disobedience to Him, then it is prohibited to fulfill this 
kind of contract, as the Prophet M  said in the authentic hadith:

What is wrong with those people who stipulate conditions that 
are not in Allah’s Book? Whoever stipulates conditions that are 
not in Allah’s Book, then those conditions are invalid, even if he
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stipulated a hundred conditions. Allah’s Book has more right, and 
Allah’s conditions are more firm.35

And he ^  said:

. |Wa*j O' j d j  cAjcLaili 4JJI 01 j j j

If anyone vows to obey Allah, let him obey Him, but if anyone vows 
to disobey Him, let him not disobey Him.36

And in the books of sunan, it is reported:

• 3 ^ '  j*  f a  O^LLLAJl

Muslims are bound by their conditions, except the conditions that 
make the lawful unlawful, or the unlawful lawful.37

The contracts of Bani Adam have no consequence in terms of the 
religion and that which Allah loves and that which draws one close 
to Him; rather, the affair is returned to Allah and his Messenger’s 
commandment. The religion is only what Allah commands it to 
be, so whoever follows the covenants of Bani Adam in terms of 
their religion, then they are following their peers who legislate into 
the religion that which Allah has not permitted them. This is the 
situation of all who innovate into the religion and those who follow 
and accept their innovations. They pledge their allegiance to them 
and take their innovations as their religion, and all those who make 
innovation their religion, then their opposition to the Book and 
the Sunnah is manifest. Acceptance of these (covenants) has these 
implications.

Most of what is exchanged among the Muslims involves both truth 
and falsehood, since pure falsehood does not remain among them,

" Reported by al-Bukhari (1/94), Muslim (2 / 114 2 -114 3 ), Abu Dawud (4/21), an- 
Nasa’i (7/268), Ibn Majah (2/842-843), in A l-M uwatta' (2/780-781), and in Al- 
M usnad  (6/82).

36 Reported by al-Bukhari (8/142), Abu Dawud (3/232), an-Nasa’T (7/16), Ibn Majah
(1/687), and in A l-M uwatta' (2/476).

37 Reported by at-Tirmidhi  (2/403),  and at-Tirmidhi  said the hadith is hasan sahih.

1 7 9



THE P R I N C I P L E  OF L O V E  A N D  D ES I R E

and that includes allegiance upon that which is not based on the 
commands of Allah, and replacing Allah’s religion with that which 
mixes truth and falsehood. This is the state of the Jews and the 
Christians, and the rest of the people of misguidance. They depart 
from Allah’s commandment and mix it with falsehoods that they 
invent; they replace Allah’s religion with their innovations, and they 
pledge allegiance to these innovations.

The Muslims are Bound by Their Conditions

The transactions of everyday life are based on permissibility unless 
Allah and His Messenger declared them to be haram , meaning that 
there is no haram  except that which Allah declares to be haram , and 
no religion except that which He legislates. It is as if  that which is 
replaced without a contract is obligatory with a contract, because a 
contract makes obligatory upon each party to an exchange or each 
partner to a partnership that which each one seeks to obligate upon 
the other. This is why the Prophet ^  said:

Jl

The Muslims are bound by their conditions, except a condition 
that makes the lawful unlawful, or the unlawful lawful.

This is an issue in which many of the fu qaha  made mistakes, by 
declaring contracts and conditions impermissible which Allah never 
made. In the same way, many worshipers and scholars made the 
mistake of innovating into the religion that which Allah never legis
lated and made it obligatory to pledge to fulfill that innovation, to 
the extent that they mandate obedience to a scholar, dead or alive, 
in everything, and they forbid obedience to anyone who disagrees 
with him, due only to a blind oath that binds him to one person 
over another.

Likewise, in terms of the scholars, they even command him to 
oppose that which is clear from the shari'ah due to the covenant
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that ties him to a madh-hab (school of jurisprudence) or tariqah 
(Sufi order), so they stipulate conditions that are not in the Book 
of Allah and command obedience to the creation even when it 
requires disobedience to the Creator. Most of that is based on a 
kind of ijtihad38 that is corrupted by speculation and desires, even 
though they had been provided with guidance from their Lord.

It is obligatory in these situations to follow what is clearly obedience 
to Allah and His Messenger, and whatever is unclear to mankind, 
then they must follow the methods of ijtihad  in accordance to 
their abilities, and Allah does not burden a soul with that which it 
cannot bear. The ijtihad  for the layman is to seek knowledge from 
the scholars with questions and seeking fa tdw d  as much as they are 
able.

If Bani Adam must cooperate and support one another in all 
things— and that includes committing shirk, speaking about 
Allah without knowledge, and committing sins and crude acts— 
then know that imdn  requires cooperation and mutual support to 
perform the actions that Allah loves and to repel the things that 
Allah hates. This is striving for His cause, and imdn  is not complete 
without it.

All those who cooperate with, help, and support each other are 
performing a form of j ih a d  (striving). However, sometimes it may 
be for Allah’s cause and sometimes it may be for the cause of others, 
and there is no rectification for Bani Adam without making all of 
the religion for Allah and striving to raise Allah’s name above all 
else.

Allah, the Most High, said:

And fight them until there is no more f i t n a h  (disbe-

■'* I jtihad  literally means “to exert physical or mental effort,” but in Islamic legal terms, 
it is the independent reasoning and mental exertion o f  a qualified Islamic scholar to find 
the solution to a legal question.
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lief and shirk) and the religion (worship) will all be 
for Allah alone.

[Surah al-Anfdl 8:39]

Those are the ones who turn their backs on Allah and He turns His 
back on them. Those who make their religion for other than Allah 
are the oppressors due to their devotion to one another, as He, the 
Most High, said:

Then We have put you (O Muhammad on a 
plain way o f (Our) commandment. So follow that, 
and follow not the desires of those who know not.
Verily, they can avail you nothing against Allah (if 
He wants to punish you). Verily, the wrongdoers are 
a tu liya ' (protectors, helpers, etc.) to one another, 
but Allah is the Walt (Helper, Protector, etc.) of the 

m uttaqu ti (the pious).
[Surah al-]dthiyah 45:18-19]

However, this will not be achieved by the believer unless he 
groups together the things that Allah grouped together and distin
guishes between the things that Allah distinguished between. This 
is the reality of allegiance and enmity, which is the foundation of 
al-muhabbah  and a l-bughd  (love and hate).

Allegiance requires mutual love and congregation, while enmity 
requires mutual hatred and separation. Allah, the Glorified, 
mentions allegiance and congregation between the believers in His 
saying:
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0

r
Verily, your Ŵ /i (Protector or Helper) is Allah,
His Messenger, and the believers—those who 
perform as-sa la h  and give zakah, and they bow 
down (submit themselves with obedience to Allah 

in prayer).
[Surah al-Ma'idah 5:55]

And He mentioned the enmity between the believers and the disbe
lievers in His saying:

J )  p-te *)» p - ^  p -* ^  oaj

< ^ U a J l  }$\  ^  N an

O you who believe! Take not the Jews and the 
Christians as a w liy d '  (friends, protectors, helpers, 
etc.); they are but a w l i y d '  to one another. And if 
any among you takes them as a w l i y d ', then surely 
he is one of them. Verily, Allah guides not those 

people who are the wrongdoers.
[Surah al-Ma'idah 5:51]

Then He mentions the situation of those who seek their support.39 
Indeed, allegiance necessitates cooperation and support.

He does not differ between the believers due to what distinguishes 
them, such as lineage, nationality, or allegiance to a madh-hab, 
tariqah , friendships, etc. Allah gives each person what they rightly 
deserve, just as Allah and His Messenger commanded. He does not

3‘' I.e., the support o f  the disbelievers. Ibn Taymiyyah is referring to the next verse in 
Surah al-Ma'idah: "Andyou see those in  w hose hearts th ere is a disease ( o f  hypocrisy); they  
hurry (to fo rm  a llian ces w ith  th e d isbelievers), saying: ‘We f e a r  lest som e m isfortun e o f  a  
disaster m ay b efa ll us. ’ Perhaps Allah m ay b r in g  a v icto ry  o r  a  d ecision  a cco rd in g  to His will. 
Then they w il l  b ecom e regre tfu l f o r  w ha t they h a ve been  k eeping as a secret in  them selves. ” 
[Surah al-Ma'idah 5:52]
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gather between the believer and the disbeliever, with whom Allah 
broke off the allegiance between them and Himself, because Allah’s 
religion is the Straight Path, the path of those whom Allah blessed 
from the prophets, martyrs, and righteous men, and what great 
travel companions they are.

Allah sent His messengers with evidences and revealed with them 
the Book and the scales, so people may establish justice. Hence, 
the believer needs to know justice, which is the Straight Path, and 
act upon it. Otherwise, the believer will either fall into ignorance 
or into oppression. This happens as a result of one changing the 
religion and adhering to corrupt oaths and covenants, like we 
previously mentioned concerning the mixing of the truth with the 
falsehood. When the truth is mixed with falsehood, such that the 
things that are forbidden are mixed with the things that are permit
ted, then they, as a result, begin to resemble truth and goodness. 
Like when sins and wrongdoing without due cause, associating 
partners with Allah whom He never granted sovereignty, and speak
ing about Allah without knowledge are mixed with permissible acts, 
even if those acts include falsehood and wickedness, and even if 
those people go between good deeds and bad.

A group rejects all of that due to the hateful and odious things that 
are present and a group accepts all of it due to the loved things that 
it contains.

We discussed this principle before, which is the combining of good 
and bad, reward and punishment, within the same person, as all 
of the Muslims agree except the Khawarij, the WaTdiyyah, the 
Mu’tazilah, and most of the Murji'ah.

They believe that a person is either rewarded or punished, praised 
from every perspective or censored from every perspective. I clari
fied in another book the seriousness of this misguidance with many 
proofs from the Book, the Sunnah, and the ijma  (consensus) of this 
nation, and I also spoke of an action in terms of type and person.
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The point here is that when the truth is mixed with the falsehood, 
it causes some to turn away from both the truth and the falsehood, 
so they become from those who are dispraised for doing bad acts, 
praised for doing good acts, dispraised for neglecting good obliga
tory acts, and praised for the bad acts they intentionally leave for 
the sake of Allah.

This is because mankind has within them oppression and ignorance, 
and if  it overcomes a person’s reasoning and character, then he will 
use it for both truth and falsehood, and he will not preserve Allah’s 
limits. An example of this is that among mankind there are those 
who possess leniency, gentleness, and love, so he permits through 
his love veneration, benefit, and wealth for the sake of good which 
Allah loves and with which He commands, such as love of Allah, 
His Messenger, and His allies, the believers, and spending for His 
sake, etc. He also permits love of crude acts and spending on that, 
so you find that he loves both the truth and the falsehood, he gives 
charity with both and he helps others with both.

Some have strength in their character, so they prevent crude acts 
and they hate them, but at the same time they reject love of benefit- 
ting people and acts of kindness to others and leniency for their bad 
deeds, so you find that they hate both the truth and the falsehood. 
They reject both and they don’t help for the sake of either of them; 
in fact, they may block them both.

This is because the soul is built upon wickedness, and the Shaytan 
beautifies for mankind his evil actions so that they seem good to 
him, and he follows his desires. However, what a person possesses 
of knowledge and belief calls him to do good so that the good deeds 
may replace the bad deeds, but a person will only do the good deeds 
that his desire and love face him towards.

People have two strengths: strength of love and strength of hate. 
Mankind was only created this way so that they may love the truth 
which Allah loves and hate the falsehood which Allah hates, and 
those are the ones who love Allah and are loved by Allah.
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The soul leans towards participation in accordance with what is 
possible, so if the strength of love overpowers the soul with what is 
suitable for it, then he will love the truth, and due to that love, he 
will avoid anything associated with falsehood.

Due to this, many of the mystics love music and images because 
they show the things that they love for Allah, but they confuse the 
truth with the falsehood. Likewise, a person who possesses love may 
incline towards desires of the stomach and loins, while at the same 
time, due to his love and the religion he possesses within himself, 
he loves the truth and its people and he venerates them. Hence, 
many of the people of desire possess a level of love for Allah and His 
Messenger that is not found even with the mystics, as the Prophet 
ffe said about a man who used to drink alcohol often:

. aUI 4jli

Do not curse him, because he loves Allah and His Messenger.40

The Prim ary Objective from E very Action is 
Enjoyment & Pleasure

If the basis of every action is love and desire (al-muhabbah  and 
al-irddah), then the objective is enjoyment and pleasure from that 
which is loved. Therefore, enjoyment and pleasure are the primary 
objectives of every action. Likewise, pain and punishment are the 
main reasons for anger and hatred and the reasons for every preven
tative action. However, ignorance and oppression cause Bani Adam 
to apply themselves to corrupt religions and sinful lives, seeking 
from them pleasure, but in reality, they only contain the opposite.

A clarification of this is that the actions performed by all of Ban! 
Adam can be split into two types: either they believe them to be a 
part of a religion or they believe them to not be a part of a religion. 
Those actions they take as a religion could be the (one) true religion

4(1 Reported by al-Bukhari  (8/1 58).
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Guide us to the Straight Way. The way of those 
on whom You have bestowed Your grace, not (the 
way) of those who earned Your anger (such as the 
Jews), nor of those who went astray (such as the 

Christians).
[Surah al-Fatihah 1:6-7] 

And His saying about the righteous, guided believers:

They are upon (true) guidance from their Lord, and 
they are the successful.

[Surah al-Baqarah 2:5]

And He, the Most High, said:

Then if there comes to you guidance from Me, 
then whoever follows My Guidance shall neither 
go astray, nor fall into distress and misery. But 
whosoever turns away from My reminder, verily, for 
him is a life of hardship, and We shall raise him up
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blind on the Day of Resurrection. He will say, “O 
my Lord! Why have you raised me up blind, while I 
had sight (before)?” (Allah) will say, “Thus did Our 
signs come to you, and you forgot them; and thus 

will you this Day be forgotten.”
[Surah Td-Hd 20:223-126]

And He, the Most High, said:

^  j y i s cr*-® y

And whoever follows My guidance, there shall be 
no fear on them, nor shall they grieve.

[Surah al-Baqarah 2:38]

And He, the Most High, said:

c o

' ojj ©  pa* I P ' >
Verily, the a b rd r  (pious and righteous) will be 
in delight (Paradise); and verily, the f u j j d r  (the 
wicked, disbelievers, sinners, and evildoers) will be 

in the blazing Fire (Hell).
[Surah al-Infitdr 82:13-14]

The people of im an  and righteous deeds are promised the ultimate 
pleasure in the Hereafter, and the disbelievers are promised the 
ultimate punishment in the Hereafter, a punishment that is too 
great to mention here; and this is something undisputed among the 
people of Islam.

It is Wrong to Believe That Enjoym ent in the 
Dunya is Only for the Disbelievers & Sinners

I will mention here a beneficial point: People see and hear of many 
of the disasters that befall the people of im an  and Islam in the dunya, 
and they see and hear of the power and wealth attained by many
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of the disbelievers and evildoers in the dunya, and they conclude 
from that that pleasure and enjoyment in the dunya  is restricted to 
the disbelievers and evildoers alone, and that the believers may only 
receive a small amount of enjoyment from this life. Likewise, they 
may believe that the strength and the support reside with the disbe
lievers and hypocrites over the believers.

Those who believe this hear the verses from the Qur'an that the 
power and might are for Allah, His Messenger, and the believers, 
and that the end result is for those who are pious, and Allah’s saying:

^  J j l Jlih J\j  y

And indeed, Our soldiers will be the victors.
[Surah as-Saffat 37:173]

And they believe in the Qur'an, so they interpret these verses to 
mean in the Hereafter; but as for the dunya, then they say, “We 
only see the disbelievers and the hypocrites succeeding and overtak
ing the believers. They have the power and the aid, and the Qur'an 
does not oppose reality.” They base this on the fact that they see 
their enemies to be disbelievers, hypocrites, or oppressors, while 
they see themselves as people of imdn  and taqwa , so it seems to 
them that the person of falsehood is triumphant over the people of 
truth. They say, “I am upon truth, yet I am oppressed!” If you ask 
them, “W hat about Allah’s promise that the believers will receive a 
good outcome?” they say, “This is in the Hereafter only,” and if you 
say, “What does Allah do for His allies in these kinds of situations?” 
they say, “He does what He wills”; maybe they say it out loud or just 
think it to themselves, or maybe they think of the saying of some 
of them that “There is nothing more harmful to the creation than 
the Creator,” but instead they simply say, “Allah does as He wills.” 
If you mention to them Allah’s mercy and wisdom, they just say, 
“He does what He wills,” and so they do not believe that the person 
of truth and piety is helped and aided; rather, they just believe that 
Allah does as He wills.
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These statements are based on two assumptions:

1) The first is that they assume the best of their own religion 
in terms of type or character and believe that they perform what is 
obligatory for them and keep away from what is forbidden by the 
true religion, and they believe the opposite for their adversary or 
counterpart. They believe that their religion is false either due to the 
type of religion or due to the individual’s practice of it, because they 
neglect the commandments and perform the prohibitions.

2) The second assumption is that Allah may not support and 
aid the person of truth, and perhaps not make his outcome positive 
in the dunyd , so it is not befitting to be complacent with this.

It is known that the slave seeks a good outcome in the dunyd, even 
though he believes in (the reward of) the Hereafter. He seeks what 
is necessary to repel harm and attain benefits for himself, and he 
may seek an increase in benefits and a reduction in harms, as much 
as he deems permissible.

However, if he believes that the true religion negates that, then his 
heart could turn away from the completeness of the true religion, 
and then reject the status of the sdbiqin  (foremost) and the muqar- 
rabin (those who draw close). They may even shun the muqtasidin 
(people of moderation), the People of the Right, and so become 
one of the wrongdoers; they may even disbelieve and become one 
of the hypocritical apostates or open disbelievers. Even if this disbe
lief is not in the foundations of Islam, it is in many of its principles 
and doctrines,41 as the Prophet Ht said:

J* s#
t Iylff L . 1 Lay>

. Li jJ l qA J*.j ACp

A man would be a believer in the morning and turn to disbelief

41 I.e., a person with the belief mentioned may not disbelieve to the level that takes a 
person out o f  Islam, but he will commit m inor disbelief regarding many o f  Islam’s prin
ciples and doctrines.
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in the evening, or he would be a believer in the evening and turn 
disbeliever in the morning, and he would sell his faith for worldly 
goods.42

This only results from the belief that the religion will only gain 
one loss in the dunya , and because of that he is pleased when he 
is afflicted by harm and hopes for the reward of losing the benefits 
that he will inevitably lose.

This is the fitn ah  (tribulation) that blocks many of Bani Adam from 
realization of the religion, and the basis of it is ignorance of the 
reality of the religion and the reality of enjoyment, which is sought 
at all times, since we mentioned that every action is caused by a 
desire to attain pleasure. Therefore, a man should know the action 
that he is performing and the pleasure that he is seeking (from that 
action).

Then if he knows these two foundations, he must have a decisive 
desire to perform that action; otherwise, the knowledge of that 
which is sought and its method will not be enough to attain what 
is sought without decisive desire. Decisive desire must be accompa
nied with patience; because of this, He 4® said:

i i i  T  ©  y J -  J010 A 1 oi o  j  >

(  p i i  jA i i ,

By a l- 'a sr  (the time). Verily! Man is in loss. Except 
those who believe and do righteous good deeds, and 
recommend one another to the truth, and recom

mend one another to patience.
[Surah al-'Asr 103:1-3]

And He, the Most High, said:

'jjlS 'j \yj~p l l J  Uy \j   ̂g ^

42 Reported by Muslim (1/110).
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And We made from among them (Children of Israel) 
leaders, giving guidance under Our command, 
when they were patient and used to believe with 
y a q in  (certainty) in Our a y a t  (proofs, evidences, 

verses, lessons, signs, revelations, etc.)*
[Surah as-Sajdah 32:24]

Yaqin is enduring, firm knowledge, and patience is necessary to 
realize decisive desires.

The two assumptions that this affliction is built upon are based on 
ignorance of Allah’s commands and His prohibitions, and ignorance 
of His promise and His threat. The person who is ignorant of these 
two things may think that he establishes the true religion, performs 
the obligations, and avoids the prohibitions, but he actually does 
the opposite of that, and this is due to his ignorance of the true 
religion.

If anyone believes that the person upon the truth is not aided in the 
dunya  and that the outcome will be in favor of the disbelievers over 
the believers, and in favor of the sinners over the pious, then this 
shows a person’s ignorance of Allah’s promise.

As for the first assumption, then how many people abandon the 
obligations because they do not know that they are obligatory, and 
how many people perform prohibited actions not knowing that 
they are prohibited? In fact, how many people worship Allah with 
what is forbidden while abandoning what is enjoined upon them? 
Likewise, how many people believe themselves to be the innocent, 
oppressed party in every aspect, while believing their adversary to 
be the guilty oppressor in every aspect, but the situation is differ
ent? Rather, with him is an aspect of falsehood and wrongdoing, 
while his adversary has with him an aspect of truth and justice.

One’s love for something makes him deaf and blind, and mankind 
is naturally disposed to love themselves, so they only see the good in
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themselves and the bad in their adversaries. This ignorance is often 
paired with desire and oppression, because mankind is naturally 
oppressive and ignorant.

Most of mankind’s religions are only customs and traditions of 
beliefs and disbeliefs, love and hate, and allegiance and enmities 
taken from their fathers and predecessors. Just as He, the Most 
High, said:

u 'jju <dji Jjji u y
\ ) \  0 U 4 I J I  J l S '  j j j l  E  U * U T  a I L p

And when it is said to them, “Follow that which 
Allah has sent down,” they say, “Nay, we shall follow 
that which we found our fathers (following).”
(Would they do so) even if the Shaytan invites them 

to the torment o f the Fire?
[Surah Luqman 31:21]

He, the Most High, said:

ilil Uxlsl leuJ I; 0 y u  j l l l l  y

& U  IjJ Ug i j l i j  0  j

{  % J J\  UjJubU

On the Day when their faces will be turned over 
in the Fire, they will say, “Oh, would that we
had obeyed Allah and obeyed the Messenger
(Muhammad M )” And they will say, “Our Lord!
Verily, we obeyed our chiefs and our elders, and 

they misled us from the (right) way.”
[Surah al-Ahzdb 33:66-67]

And He, the Most High, said:

1 9 3



THE P R I N C I P L E  OF L O V E  A N D  D ES I R E

And they divided not till after knowledge had come 
to them, through selfish transgression between 
themselves. And had it not been for a word that 
went forth before from your Lord for an appointed 
term, the matter would have been settled between 
them. And verily, those who were made to inherit 
the scripture after them (i.e., Jews and Christians)

obedient and who reject Allah’s promise and support?

Allah, the Glorified, clarified both assumptions in His Book:

Verily, We will indeed make victorious Our messen

on the Day when the witnesses will stand forth (i.e., 
the Day o f Resurrection)...

[Surah Ghafir 40:51] 

And He, the Most High, said in His Book:

are in grave doubt concerning it.
[Surah ash-Shura 42:14]

As for the second assumption, then how many think that the people 
of the true religion are humiliated and punished in the dunya , as 
opposed to those who differ from them regarding to whom they are

gers and those who believe in this world’s life and
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And, verily, Our word has gone forth of old for Our 
slaves, the messengers, that they verily would be 

made triumphant.
[Surah as-Saffdt 37:171-173]

And He, the Most High, said:

Verily, those who oppose Allah and His Messenger 
will be disgraced, as those before them (among the 
past nations) were disgraced. And We have sent 
down clear a y  a t  (signs and verses). And for the 

disbelievers is a disgracing torment.
[Surah al-Mujddilah 58:5]

And He, the Most High, said:

Those who oppose Allah and His Messenger, 
they will be among the lowest (most humiliated). 
Allah has written: “Verily! It is I and My messen
gers who shall be the victorious.” Verily, Allah is 

All-Powerful, All-Mighty.
[Surah al-Mujddilah 58:20-21]

And He, the Most High, said:
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^ <tJJi O o U

Verily, your Ufo// (Protector or Helper) is Allah, His 
Messenger, and the believers—those who perform 
the prayer and give zakah, and they bow down 
(submit themselves with obedience to Allah in 
prayer). And whosoever takes Allah, His Messenger, 
and those who have believed as protectors, then the 

party of Allah will be the victorious.
[Surah al-Ma'idah 5:55-56]

And He rebukes those who seek help from allegiances with other 
than the believers:

*idji ijijjfl y  \ j i \  jiiSi 4  u >
i ^ o J 0 fiy, 0 a *\s"s s s^ 9 s S\A°[ 0 > \ "

J )

r f j *  l s ?  ®  r ^ '  ^
 ̂  ̂ X . ̂   ̂ ® ■'*  ̂  ̂̂  0 s I  ̂ £
6 1  ̂  I * +++̂2) 01 v l ^^*3 0 J Lw~J j *

s s 0 s ' s
\ y ^ 4  j' ^  oi £bi

✓  ̂ s **x ^
Jjijj 0  p-fr-*' j j  'at*' ^

E ^ jU JI  J jw  \j L 4\  3 J 1

< l y ^ U  J4JU^I vL W -

O you who believe! Take not the Jews and the 
Christians as a w l i y d ' (friends, protectors, helpers, 
etc.); they are but a w liy d '  to one another. And if any 
among you takes them as a w l i y d then surely he is 
one of them. Verily, Allah guides not those people 
who are the wrongdoers. And you see those in 
whose hearts there is a disease (of hypocrisy), they 
hurry to them, saying, “We fear lest some misfor
tune of a disaster may befall us.” Perhaps Allah may
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bring a victory or a decision according to His will. 
Then they will become regretful for what they have 
been keeping as a secret in themselves. And those 
who believe will say, “Are these the ones who swore 
by Allah their strongest oaths that indeed they were 
with you?” Their deeds have become worthless and 

they have become losers.
[Surah al-Md'idah 5:51-53]

And He, the Most High, said in His Book:

j,£ \  0  z J\  o l  >

Oyjeuj) J-»Jl q A dji

^  a JJ  S j j J i

Give to the hypocrites the tidings that there is for 
them a painful torment. Those who take disbeliev
ers for a w liy d '  (protectors or helpers or friends) 
instead of believers, do they seek honor, power and 
glory with them? Verily, then to Allah belongs all 

honor, power, and glory.
[Surah an-Nisd’ 4:138-139]

And He, the Most High, said:

They (the hypocrites) say, “If we return to 
al-Madinah, indeed the more honorable (‘Abdullah 
bin Ubayy bin Salul, the chief of hypocrites in 
al-Madinah) will expel therefrom the meaner (i.e., 
Allah’s Messenger ft) .” But honor, power, and 
glory belong to Allah, His Messenger (Muhammad
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%), and the believers, but the hypocrites know not.
[Surah al-Mundfiqun 63:8]

And He, the Most High, said:

Whosoever desires honor, power, and glory, then to 
Allah belong all honor, power, and glory [and one 
can get honor, power, and glory only by obeying 
and worshiping Allah (alone)]. To Him ascend (all) 
the goodly words, and the righteous deeds exalt it 
(the goodly words, i.e., the goodly words are not 
accepted by Allah unless and until they are followed 
by good deeds), but those who plot evils, theirs will 
be a severe torment. And the plotting of such will 

perish.
[Surah Fdtir 35:10]

And He, the Most High, said:

He it is Who has sent His Messenger (Muhammad 
% ) with guidance and the religion o f truth (Islam), 
that He may make it (Islam) superior over all 
religions. And All-Sufficient is Allah as a witness.

[Surah al-Fath 48:28]

And He, the Most High, said:
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O you who believe! Shall I guide you to a commerce 
that will save you from a painful torment? That you 
believe in Allah and His Messenger (Muhammad 
#[), and that you strive hard and strive for the cause 
of Allah with your wealth and your lives, that will 
be better for you, if  you but know! (If you do so) 
He will forgive you your sins, and admit you into 
Gardens under which rivers flow, and pleasant 
dwelling in Gardens of Eternity; that is indeed the 
great success. And also (He will give you) another 
(blessing) which you love, help from Allah (against 
your enemies) and a near victory. And give glad 
tidings (O Muhammad Sa) to the believers. O 
you who believe! Be you helpers (in the cause) of 
Allah as ‘Isa (Jesus), son of Maryam (Mary), said 
to al-Hawariyyun (the Disciples): “Who are my 
helpers (in the cause) of Allah?” Al-Hawariyyun 
(the Disciples) said, “We are Allah’s helpers.” Then 
a group of the Children of Israel believed and a 
group disbelieved. So We gave power to those who 
believed against their enemies, and they became the
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uppermost.
[Surah as-Saff 61:10-14]

And He, the Most High, said:

' j y  hj*2\ j i S Jl j *  2 l # i j

{  oU iJl ^5! ^  jJ l

And (remember) when Allah said, “O ‘Isa (Jesus)! 
I will take you and raise you to Myself and clear 
you (of the forged statement that ‘Isa is Allah’s son) 
of those who disbelieve, and I will make those who 
follow you superior to those who disbelieve till 
the Day of Resurrection. Then you will return to 
Me and I will judge between you in the matters in 

which you used to dispute.”
[Surah Ali ‘Imran 3:55]

And He, the Most High, said:

jjj 'jjAfT jj-U i ^ L -u  j j j  y

lA? l P  o *- ^  0

^  aLSI <udJ

And if those who disbelieve fight against you, they 
certainly would have turned their backs; then they 
would have found neither a w a it (protector) nor a 
helper. That has been the way of Allah already with 
those who passed away before. And you will not 

find any change in the way of Allah.
[Surah al-Fath 48:22-23]
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He it is Who drove out the disbelievers among the 
People o f the Scripture (i.e., the Jews of the tribe of 
Banun-Nadlr) from their homes at the first gather

ing.
[Surah al-Hashr 59:2]

To His saying:

ou a n  j i &j  )
/ 0  ̂ Ji

^ a j i

That is because they opposed Allah and His 
Messenger (Muhammad %). And whosoever 
opposes Allah, then verily, Allah is severe in punish

ment.
[Surah al-Hashr 59:4]

And He, the Most High, said:

i . OjlpM' jU 'j  }

So do not become weak (against your enemy), nor 
be sad, and you will be superior (in victory) if you 

are indeed (true) believers.
[Surah Ali 'Imran 3:139]

And Allah said in the story of Nuh when He helped him in the
dunya:

a i l i l l  J l  X j C-j'

^  .H

This is from the news of the unseen which We reveal 
unto you (O Muhammad ife); neither you nor your 
people knew them before this. So be patient. Surely,

2 0 1



THE P R I N C I P L E  OF L O V E  A N D  DE S I R E

the (good) end is for the m u tta q iin  (pious).

And enjoin the sa lah  (the prayer) on your family, 
and be patient in offering them (i.e., the sa ldh ). 
We ask not of you a provision (i.e., to give Allah 
something, money, etc.); We provide for you. And 
the good end (i.e., Paradise) is for the m u ttaq iin

O you who believe! Take not as (your) b ita n a h  
(advisors, consultants, protectors, helpers, friends, 
etc.) those outside your religion (pagans, Jews,

But if you remain patient and become a l-m u tta q u n  
(the pious), not the least harm will their cunning

[Surah Hud 11:49]

And He, the Most High, said:

(pious).
[Surah Td-Hd 20:132]

And He, the Most High, said:

Christians, and hypocrites) since they will not fail 
to do their best to corrupt you.

[Surah Ali ‘Imran 3:118]

To His saying:
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do to you. Surely, Allah surrounds all that they do.
ISurah Ali 'Imran 3:120]

And He, the Most High, said:

i j  'jA Jj
>*

rA jy  cr* ^ y ^ j  y

^  »_iVr 4d*̂ +J>rJ

Yes, if you hold on to patience and piety, and the 
enemy comes rushing at you, your Lord will help 
you with five thousand angels having marks (of 

distinction).
[Surah Ali ‘Imran 3:125]

And Yusuf said— and Allah helped him in the dunyd—when his 
brothers came to him:

i i >
I j J k j  L iJA y _  G i  J i i ^ s L N  J J u U  

^  a i l  Oli j : - *  jp j 'di LILp a l l  j i

They said, “Are you indeed Yusuf?” He said, “I am 
Yusuf, and this is my brother (Benjamin). Allah 
has indeed been gracious to us. Verily, he who fears 
Allah with obedience to Him (by abstaining from 
sins and evil deeds, and by performing righteous 
good deeds) and is patient, then surely, Allah makes 
not the reward of the m u h sin u n  (good-doers) to be 

lost.”
[Surah Yusuf 12:90]

And He, the Most High, said:

ja U ;  a n  oi ijiiT  i*5 u > 

jo a i j l  j i  &\ j  * ^
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O you who believe! If you obey and fear Allah, He 
will grant you fu r q d n  (a criterion to judge between 
right and wrong or a way for you to get out from 
every difficulty), and will expiate for you your sins, 
and forgive you, and Allah is the Owner of the great 

bounty.
[Surah al-Anfal 8:29]

And He, the Most High, said:

V  J j j y j  ©  C '1 J j  j i j )

illi A  J i  V
^  I jJ i f a U I  Jj*>- tyS  ^ 5

And whosoever fears Allah and keeps his duty to 
Him, He will make a way for him to get out (from 
every difficulty). And He will provide him from 
(sources) he never could imagine. And whosoever 
puts his trust in Allah, then He will suffice him.
Verily, Allah will accomplish His purpose. Indeed,

Allah has set a measure for all things.
[Surah at-Talaq 65:2-3]

Abu Dharr narrated that the Prophet ^  said:

• j i

If all the people were to act upon this verse, it would be sufficient 
for them.43

And He informs us that the calamities faced from the victories of 
our enemies are due solely to our own sins:

l-Lfc Aiwa.* l l J j l  y

Reported by Ibn Majah (2/1 41 1) and others.
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(What is the matter with you?) When a single disas
ter smites you, although you smote (your enemies) 
with one twice as great, you say, “From where 
does this come to us?” Say (to them): “It is from 

yourselves (because of your bad deeds).”
[Surah Ali 'Imran 3:165]

And He, the Most High, said:

u ji j & \  $  ^  \ ° ) y  ^ Jd i j i  >

^   ̂g-C- il il Up JUJj IjlOdT U OQa.jJ'

Those of you who turned back on the day the two 
hosts met (i.e., the Battle of Uhud), it was the 
Shaytan who caused them to backslide (run away 
from the battlefield) because of some (sins) they 
had earned. But Allah, indeed, has forgiven them.

[Surah Ali 'Imran 3:155]

And He, the Most High, said:

£  S
And whatever of misfortune befalls you, it is 
because of what your hands have earned. And He 

pardons much.
[Surah ash-Shura 42:30]

And He, the Most High, said:

^  #  i i J i u i  & >

aJJIj iillLO jlj i i lo
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{
Whatever of good reaches you is from Allah, but 

whatever of evil befalls you is from yourself.
[Surah an-Nisa' 4:79]

And He, the Most High, said:

^  C— Uj  AilC*  ̂ Ojj

But when some evil afflicts them because of what 
their (own) hands (evil deeds and sins) have sent 

forth...
[Siirali ar-Riim 30:36]

< i p i r  u ,  ‘j & j  j  >

Or He may destroy them, because of that which 
they have earned.

[Surah ash-Shura 42:34]

He censured in His Book those who do not trust in His promise 
to His believing slaves, and He mentions that which befalls the 
messengers and believers:

p ij i i j  j I m  c ?  y * y

UyJaJl aJJIj >̂-Lc>dl cljjLsJl C-Jdbj jUiij')/!
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When they came upon you from above you and from 
below you, and when the eyes grew wild and the 
hearts reached the throats, and you were harboring 
doubts about Allah. There, the believers were tried 
and shaken with a mighty shaking. And when the 
hypocrites and those in whose hearts is a disease (of 
doubts) said, “Allah and His Messenger %  promised 
us nothing but delusions!” And when a party of 
them said, “O people o f Yathrib (al-Madinah)! 
There is no stand (possible) for you (against the 
enemy attack!) Therefore, go back!” And a band of 
them ask for permission of the Prophet % , saying, 
“Truly, our homes lie open (to the enemy).” And 
they lay not open. They but wished to flee. And if  
the enemy had entered from all sides (of the city), 
and they had been exhorted to a l- fitn a h  (i.e., to 
leave from Islam to polytheism), they would surely 
have committed it and would have hesitated there

upon except a few.
[Surah al-Ahzah 33:10-14]

And He, the Most High, said:

Or think you that you will enter Paradise without 
such (trials) as came to those who passed away 
before you? They were afflicted with severe poverty 
and ailments and were so shaken that even the 
Messenger and those who believed along with him 
said, “When (will come) the help of Allah?” Yes!
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Certainly, the help of Allah is near!
ISurah al-Baqarah 2:214]

And He, the Most High, said:

And We sent not before you (as messengers) any but 
men, whom We inspired from among the people 
of townships. Have they not traveled through the 
earth and seen what was the end of those who were 
before them? And verily, the home o f the Hereafter 
is the best for those who fear Allah and obey Him 
(by abstaining from sins and evil deeds, and by 
performing righteous good deeds). Do you not 
then understand? (They were reprieved) until, when 
the messengers gave up hope and thought that they 
were denied (by their people), then came to them 
Our help, and whomsoever We willed was delivered. 
And Our punishment cannot he warded off from the 
people who are m u jr im u n  (criminals, those disobe
dient to Allah, sinners, disbelievers, polytheists). 
Indeed, in their stories, there is a lesson for men of 
understanding. It (the Qur'an) is not a forged state
ment but a confirmation o f Allah’s existing Books 
[the Tawrah (Torah), the Injil (Gospel), and other
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scriptures of Allah] and a detailed explanation of 
everything and a guide and a mercy for the people 

who believe.
[Surah Yusuf 12:109-111]

This is why Allah commanded His messengers and the believ
ers to follow what was sent down as revelation to them, which is 
obedience to Him (which is the first assumption), and to await 
His promise (which is the second assumption). He commanded 
us to seek forgiveness and to be patient, because it is a certainty 
that they will fall short and commit sins, and seeking forgiveness 
removes that, and one must have patience while waiting for Allah’s 
promise. Hence, through seeking forgiveness, one completes his 
obedience, and through patience, one completes his certainty for 
Allah’s promise. And this all enters the definition of obedience and 
im dn. Allah, the Most High, said:

And (O Muhammad % ), follow the inspiration sent 
unto you, and be patient till Allah gives judgment. 

And He is the best o f judges.
[Surah Yunus 10:109]

And He, the Most High, said:

Verily, (many) messengers were denied before you 
(O Muhammad # ), but with patience they bore the 
denial, and they were hurt, till Our help reached 
them, and none can alter the words (decisions) of 
Allah. Surely there has reached you the information
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(news) about the messengers (before you).
[Surah al-An'am 6:34]

And He, the Most High, said:

^  Ajiljdl Ol y

Be patient. Surely, the (good) end is for the 
m u tta qun  (pious).

[Surah Hud 11:49]

And He commanded them also with patience if  they were afflicted 
by a calamity due to their own sins, such as the appearance of an 
enemy. As He, the Most High, said regarding the story of Uhud:

oi o j iA ’ i f i i f j  \jLf- N j >

d l l j j  il i*  t r *  1 ol 0

XAcijJ \yS>\ 1 a1S1 ( j " ^  Ors? 1-̂ -1

ijO*i ^ d J i  aUi

So do not become weak (against your enemy), nor 
be sad, and you will be superior (in victory) if you 
are indeed (true) believers. If a wound has touched 
you, be sure a similar wound has touched the 
others. And so are the days (good and not so good)
We give to men by turns, that Allah may test those 
who believe, and that He may take martyrs from 

among you. And Allah likes not the wrongdoers.
[Surah Ali 'Imran 3:139-141]

Allah, the Glorified, also told the stories of how he aided His 
messengers and believing slaves against the disbelievers in the 
stories of Nuh, Hud, Salih, Shu'ayb, Lut, Fir’awn, and others. He, 
the Most High, said:
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Indeed, in their stories is a lesson for men of under
standing.

[Surah Yusuf 12:111]

And He, the Most High, said:

\ p -  j j jd i  'J* o d  oUT f e ) \  d j j !  ! x i ] j )

And indeed, We have sent down for you a y  a t  (proofs, 
evidences, verses, lessons, signs, revelations, etc.) 
that make things plain, and the example of those 
who passed away before you, and an admonition 

for those who are a l-m u tta q iin  (the pious).
[Surah an-Nur 24:34]

This is made clear by two principles.

The first principle is that if a group receives aid and support and 
other types of enjoyment, this does not remove the possibility of 
death, injury, or some other harm, because all of creation dies at 
some point, so death should not be viewed as an unusually harsh 
calamity.

And He informs us that no slave is safe from Allah, if He intends 
for him something bad or if  He intends for him mercy, and he has 
no protector or helper besides Allah. Where can we flee to escape 
Allah’s command and judgment? There is no refuge from Him 
except to Him. Allah, the Most High, said:

{  >_-u &  p id  j \ h  J\  y

So flee to Allah (from His torment to His mercy).
Indeed, I (Muhammad $fe) am a plain warner to you 

from Him.
[Surah adh-Dhariyat 51:50]
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This is something that everyone knows, whether they are pious 
or sinners, as Abu Hazim al-Haklm said: “Those who do not fear 
Allah will not find a cure for the creation better than what the pious 
person has found from at-taqwa  (fearing Allah).”

Allah puts the believer with the most complete iman  through the 
most trials and tribulations, as was said to the Prophet aiS:

“O Messenger of Allah, which people are most severely tested?” He 
said, “The prophets, then the next best and the next best. A person 
is tested according to his religious commitment. If he is steadfast in 
his religious commitment, he will be tested more severely, and if he 
is frail in his religious commitment, his test will be according to his 
commitment. Trials will continue to afflict a person until they leave 
him walking on the earth with no sin on him.”44

The second principle is that enjoyment is attained either through 
dunya  means or religious means. The dunya  means things that are 
tangible, such as food, drink, sexual relations, clothes, or things 
related to personal identity, such as status and power. The believer, 
the disbeliever, and the hypocrite all share in the first type. Then 
it is known that enjoyment from this type is not one equal reality 
among Ban! Adam; rather, they differ greatly in its amount and 
description. Some people enjoy types of food and drink that would 
harm others, either because they are accustomed to it in their 
country or because their constitution is able to handle it, etc. Some 
people are attracted to people that others may dislike, such as how 
many people in the south are attracted to a brown complexion 
while people in the north tend to be attracted to a white complex
ion. Likewise, clothing and climate, because some people enjoy 
colder climates that would be harmful to others. The seasons also

44 Reported by at-Tirmidhi (4/28), Ibn Majah (2/1334), and others.

2 1 2



s h a y k h u l - i s l A m  i b n  t a y m i y y a h

have an effect because people enjoy the heat during the winter, but 
look forward to the cold when it is summer.

The principle for this is that enjoyment in the dunya  corresponds to 
the need or the benefit one derives from that thing, so the bigger the 
need and the greater the benefit, the more complete the enjoyment 
and pleasure will be, and indeed Allah has permitted the beneficial 
things for the believers.

Those who are moderate in their consumption of something experi
ence greater enjoyment than those who are excessive. This is because 
they become addicted and accustomed to that thing, so not much 
enjoyment remains for them even though they cannot do without it 
and they are afflicted by many illnesses because of it.

The religion is made up of two things: belief in the message, and 
obedience to the commandment. It is known that enjoyment of 
the message is in accordance to its level of nobility and honesty, 
and the believer has with him the most honest message about Allah 
and His creation which no one else possesses, so he has the greatest 
of pleasures, unlike those whose message contains a lot of lies. As 
for obedience, if  what one is commanded with is piety and justice 
and it is beneficial, then his enjoyment is greater than one who is 
commanded with other than piety, justice, and that which is benefi
cial.

This is the difference between truth and falsehood. Indeed, Allah, 
the Most High, said:
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< j 4 j a i  iui

Those who disbelieve, and hinder (men) from the 
path of Allah, He will render their deeds vain. But 
those who believe and do righteous good deeds, 
and believe in what is sent down to Muhammad %, 
for it is the truth from their Lord—He will expiate 
from them their sins and will make good their state.
That is because those who disbelieve follow false
hood, while those who believe follow the truth from 
their Lord. Thus does Allah set forth their parables 

for mankind.
[Surah Muhammad 47:1-3]

And He, the Most High, said:

»[iji tJss- ii il IiLSi 131

^  ^jTin aUIJ 4jLLc>-

As for those who disbelieve, their deeds are like a 
mirage in a desert. The thirsty one thinks it to be 
water, until he comes up to it—he finds it to be 
nothing, but he finds Allah with him, Who will 
pay him his due (Hell). And Allah is swift in taking 

account.
[Surah an-Niir 24:39]

To elaborate: Rights are of two types: existing rights and intended 
rights, and each one necessitates the other.

Existing rights are established within themselves, so knowledge 
of them is the truth and the information about them is the truth. 
Intended rights are the benefits from which, if  a person seeks them, 
he will benefit, and then he will obtain the enjoyment.

2 1 4
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Allah Tests His Slaves with Both Happiness & 
Difficulty

To clarify, Allah tests his slaves with both happiness and difficulty, 
and He, the Venerated, said:

' j j Z i  AiSSj & /\i u  131 OLuNl €\s )

iijj #  &2i u 1311s!j 0  J3

J j

As for man, when his Lord tries him by giving him 
honor and gifts, then he says (arrogantly), “My 
Lord has honored me.” But when He tries him by 
straitening his means o f life, he says, “My Lord has 

humiliated me!” Nay!
[Surah al-Fajr 89:15-17]

2 1 5
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Allah says that the situation is not like that. If He does not test his 
slave with difficulty and instead honors and blesses him, then that is 
not an unrestricted honoring or blessing, and if He limits a person’s 
rizq (sustenance, wealth, etc.) then that is not necessarily disgracing 
him. Rather, they are both trials, tests, and examinations. So if  one 
is grateful for the ease and patient upon the hardships, then both 
situations are good for him, as the Prophet 0  said:

Nj dJUS id  \jJ- OlT *U 5  dJl ^2Ai V
t <■______________, f

j  ■ ■ ̂  ̂   ̂ 1 01  ̂I d   ̂ ^ £■ \ ASj 1 *) 1 . t  ̂ 1J

. d  \jp- o i r

Allah does not predestine anything for the believer except that it is 
good for him, and this applies only to a believer. If he is blessed with 
prosperity and he expresses gratitude (to Allah), then that is good 
for him, and if adversity befalls him and he endures it patiently, 
then that is good for him.1

But if one is not grateful or patient, then both situations are bad for 
him.

Difference of Opinion Regarding the Issue of 
the Disbeliever’s Enjoyment in the D unya: Is it a 
Blessing For Him or Not?

The scholars differ in their opinion regarding the enjoyment the 
disbeliever attains in the dunya: is this a blessing for him or not? 
The basis of the differing rests on the differing opinions regarding 
ability.

The Qadariyyah believe that Allah only wants good for every being, 
but the slaves are the ones who want bad for themselves by disobe

1 Reported by Muslim (4/2295) and in Al-M usnad  (4/332). Ihe wording here is from  
A l-M usnad on the authority o f  Anas tig.
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dience and abstaining from obedience, which he does against Allah’s 
will and ability.

They also believe that the blessings the disbelievers receive are the 
complete blessings, like that which the believers receive, because 
they do not believe that the believers receive a special blessing that 
the disbelievers do not; rather, they [believe that] they both receive 
the same blessings, except one of them is guided (without any 
specific blessing from Allah) and the other is misguided (without 
any specific disgrace from Allah). Likewise, [they believe] the 
believer and the disbeliever are equally deserving of the worldly 
blessings.

Those who dispute their opinion from among the people who 
affirm the qadr (predestination) sometimes do so with an even 
greater degree of falsehood, but the majority of them are upon 
the truth. Unfortunately, many people argue against the people of 
innovation’s great falsehoods with slightly lesser falsehoods. The 
Imams of the Sunnah forbade this practice and ordered people to 
be moderate and just, to hold on to the Sunnah completely, and 
not to respond to falsehood with falsehood.

So they say that the disbeliever does not receive worldly blessings 
from Allah, just as they don’t receive religious blessings, because 
the result of their pleasure is a pain much greater than the blessing 
itself, like poisoned food, or if  someone gave money to another to 
gain their trust and then they killed or tortured them. They say that 
their blessing is a cause for punishment for the disbeliever, as He, 
the Most High, said:

< u i j  i j J i s a  f 4 i  p  u ! i  >

We postpone the punishment only so that they may 
increase in sinfulness.

/Surah Ali 'Imran 3:178]

And He, the Most High, said:

217



THE P R I N C I P L E  OF L O V E  A N D  D ES I R E

{  Sf J ?  o '3 ^ J '  ^  jU4J

Do they think that We enlarge them in wealth and 
children, We hasten unto them with good things 
(in this worldly life so that they will have no share 
of good things in the Hereafter)? Nay, but they 

perceive not.
[Surah al-Mu'miniin 23:55-56]

And He, the Most High, said:

y \ y \  Aj \ y / i  U l y j  l i i i  )
' O < *Ji  ̂  ̂ '*/,8 j  / , / * % * Ji  ̂ s *

jt_fc lils <u*j Uj 13) I s 2*"

So, when they forgot (the warning) with which they 
had been reminded, We opened to them the gates 
of every (pleasant) thing, until in the midst o f their 
enjoyment in that which they were given, all o f a 
sudden, We took them to punishment, and lo! They 
were plunged into destruction with deep regrets 

and sorrows.
[Surah al-An'aui 6:44]

And He, the Most High, said:

y  o jJA JI  \X& y j  y

< ^  V r t f  J & 3  0  v  1 ^ -

Then leave Me alone with such as belie this Qur'an. 
We shall punish them gradually from directions 
they perceive not. And I will grant them a respite. 

Verily, My plan is strong.
[Surah al-Qalam 68:44-45]
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There are others from among those who affirm the q a d r  who differ 
with this position. They say that Allah does bless the disbelievers in 
this life. Both of these opinions can be found among the followers 
of Imam Ahmad and others. This group says that the Qur'an shows 
that Allah blesses the disbelievers and expects them to be grateful 
for their blessings, so how can it be said that they are not blessed? 
Allah, the Most High, said:

‘r P s  i j w j  r j t  2 i\  i i i  y l ;  y i  j \  ■ }  f i  >

*( ^  j '3 ^ 1

Have you not seen those who have changed the 
blessings o f  Allah into disbelief (by denying 
Prophet Muhammad 3§? and his message o f Islam), 
and caused their people to dwell in the house o f  
destruction? (It is) Hell, which they will (enter to) 

burn.
[Surah Ibrahim 14:28-29]

To His saying:

^  j t e -  <2 ^ 1  f a  >

^ j!50 'j>w j  dJUUJl

Allah is He W ho has created the heavens and the 
earth and sends down water (rain) from the sky, 
and thereby brought forth fruits as provision for 
you; and He has made the ships to be o f  service 
to you, that they may sail through the sea by His 
command; and He has made rivers (also) to be o f  

service to you.
[Surah Ibrahim 14:32]

To His saying:

2 1 9
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y & J  01 N 4UI ^  l_,j& o|3)

< ‘A

And i f  you count the blessings o f Allah, never will 
you be able to count them. Indeed, man is an extreme 

wrongdoer and a denier (of Allah’s blessing).
[Surah Ibrahim 14:34]

And He, the Most High, said:

{ \ j j f c  ti\j i^sTi, tfl J> L i)

Verily, We showed him the way, whether he be 
grateful or ungrateful.

[Surah al-Insdn 76:3]

And how can someone reject their blessings if  they were never 
blessed?

Their view necessitates that the disbelievers have no obligation to be 
thankful to Allah since He never blessed them with anything, and 
it should be known by the necessity of Islam that this is completely 
false. Indeed, Allah rebukes mankind for being arrogant and 
ungrateful, such as:

< Ij& J J j J  0 1 )

Verily! Man (disbeliever) is ungrateful to his Lord.
[Surah al-'Adiyat 100:6]

And He, the Most High, said:

4jl ll* OLLj l̂ Ui.il

azA* (J) (j*
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And i f  We give man a taste o f mercy from Us, and 
then withdraw it from him, verily! He is despair
ing, ungrateful. But i f  We let him taste good (favor) 
after evil (poverty and harm) has touched him, he is 
sure to say, “Ills have departed from me.” Surely, he 

is exultant and boastful (ungrateful to Allah).
[Surah Hud 11:9-10]

And Salih said:

J  ^  ^  cr? b ’/ )

\jy~ai L g J rjA jj-UAU jT/l

And remember when He made you successors after 
[the people of] ‘Ad and gave you habitations in the 
land; you build for yourselves palaces in plains and 
carve out homes in the mountains. So remember 
the graces (bestowed upon you) from Allah, and do 

not go about making mischief on the earth.
[Surah al-A'rdf 7:74]

And He, the Most High, said:

tjk-1j  r ' j s  a n  i j &  i f -A  J l  j  A' >

4 /A'
Have you not seen those who have changed the 
blessings o f Allah into disbelief, and caused their 

people to dwell in the house o f destruction?
[Surah Ibrahim 14:28]

And He, the Most High, said:

0 o "
a!*\ cujIS”" AAjs <dJl A'j*9J  

^  <dJl q* \os-j
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And Allah puts forward the example o f a township 
(Makkah) that dwelt secure and well-content; its 
provision coming to it in abundance from every 
place, but it (its people) denied the favors o f  Allah 

(with ungratefulness).
[Surah an-Nahl 16:112]

The first group responds by stating Allah’s saying:

The way o f those on whom You have bestowed Your 
grace.

[Surah al-Fatiliali 1:7]

And the disbelievers do not share in this blessing, so they are 
removed from Allah’s blessings. Allah also said in His address to the 
believers:

< u ijisr)
Eat o f the tayyibat (good lawful things) wherewith 

We have provided you.
[Surah Ta-Ha 20:81 ]

And He, the Most High, said:

(  i\j*\ l i  aIsi ^ j u  }

And remember the favor o f  Allah upon you, when 
you were enemies.

[Surah Ali 'Imran 3:103]

And He, the Most High, said:

^  A j A i l L f A j  a J J I  A ^ j c ! i l l y  ^

And remember Allah’s favor upon you and His 
covenant with which He bound you.

[Surah al-Ma'idah 5:7]

2 2 2
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And He, the Most High, said:

Eat o f  the lawful things with which We have 
provided you, and be grateful to Allah.

[Surah al-Baqarah 2:172]

As for the disbelievers, they are addressed from one perspective 
concerning the enjoyment, pleasure, and happiness, but they are not 
named specifically regarding blessings. Instead, they are mentioned 
among the general references to Bam Adam, because the believers 
experience happiness in both the dunyd and the Hereafter, while the 
disbelievers only experience enjoyment in the dunyd.

In addition, the disbelief of the disbeliever is, in fact, a blessing for 
the believer, because if it was not for the existence of disbelief, sin, 
and disobedience, there would be no commanding the good and 
forbidding the evil. If it was not for the existence of the shaydtin  
(devils) among mankind and the j in n ,  the believer would not be 
able to attain the highest levels of status and reward by way of 
enmity and opposition to them, and the sins to which they call 
mankind.

Mankind possesses the faculties of love and hate, and his happiness 
lies in loving what Allah loves and hating what Allah hates, so if 
there was nothing in the world to hate or no one to fight against, 
then one would not be able to complete one’s im dn. Indeed, Allah, 
the Most High, said:

O nly those are the believers who have believed in 
Allah and His Messenger, and afterward doubt not 
but strive with their wealth and their lives for the
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cause o f Allah. Those! They are the truthful.
[Surah al-Hujurat 49:15]

They say that if  these pleasures were unrestricted blessings, it would 
mean that Allah’s blessings upon His enemies were greater in the 
dunyd  than His blessings upon His allies. They say that Allah’s bless
ings that they replace with disbelief are the revelation of the Book 
and the sending of the messengers, which they disbelieve in and 
deny that they are the truth, as the Prophet ffe said:

•cTO* J *  J \  ^
W ithout boasting, I am from the Quraysh.2

And likewise, His saying:
0

Aj a JJI 0 ^ 1 ?  J  ^

<dJl L^iliU aJJ\ Ol5^ J S  J *  IJi-j

 ̂ lulls' CfQ
And Allah puts forward the example o f  a township 
(Makkah) that dwelt secure and well-content; its 
provision coming to it in abundance from every 
place, but it (its people) denied the favors o f Allah 
(with ungratefulness). So Allah made it taste the 
extreme o f hunger (famine) and fear, because o f  
that (evil, i.e., denying Prophet Muhammad %) 

which they (its people) used to do.
[Surah an-Nahl 16:112]

And He, the Most High, also said:

LkJaJ* c - J l f f  Ajy* *>(£• aJJI 'y

2 A  had ith  with this wording could not be found; however, there are many ahad ith  in 
which the Prophet %  stated that he was from the Quraysh tribe, such as the hadith  
reported by Muslim: “Indeed, Allah chose Kinanah from the children o f Isma‘il, chose 
the Quraysh from Kinanah, chose BanI Hashim from the Quraysh, and chose me from  
Ban! Hashim.”
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aJJI <dJl j t - i j l  OlSCi J i f  l lu - j

^  0 \y\$ U j 1_
I f he dies or is killed, w ill you then turn back on 
your heels (as disbelievers)? And he who turns back 
on his heels, not the least harm w ill he do to Allah, 
and Allah w ill give reward to those who are grateful.

[Surah Ali 'Imran 3:144]

The reality of the issue is that these examples involve enjoyment, 
pleasure, and happiness in the dunya  in which there is no disagree
ment. Because of this, Allah, the Most High, said:

L g i j j  A J jd  A j  £  a J J I  G y 'jT p j ^

l l i l  L g i'ili aJJ' J a lA P j

^  L«j CfQ

That was because you had been exulting in the earth 
without any right (by worshiping others instead o f  
Allah and by committing crimes), and you used to 

rejoice extremely (in your error).
[Surah Ghafir 40:75]

And He, the Most High, said:

{ [# y j J t  j  j j & l * )

You received your good things in the life o f  the 
world, and you took your pleasure therein.

[Surah al-A hqaf46:20]

And He, the Most High, said:

{  Sui J j '  )
And leave Me alone to deal with the beliers (those 
who deny M y verses, etc.), and those who are in
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possession o f the good things o f life. And give them 
respite for a little while.

[Surah al-Muzammil 73:11]

And He, the Most High, said:

Leave them to eat and enjoy, and let them be preoc
cupied with (false) hope.

[Surah al-Hijr 15:3]

And He, the Most High, said:

^  Ui-di u j

Whereas the life o f  this world is only a deceiving 
enjoyment.

[Surah al-Hadui 57:20]

And this is something that is experienced firsthand.

However, the discussion revolves around two issues. The first: Is it 
a blessing or not? The second: Is the blessing that a believer receives 
the same as the blessing received by a disbeliever, or is it less or 
more? And this is the following issue.

As for the first question, then it is said that the pleasures in 
themselves are not the same as the slave’s action, such as the 
pleasure derived from zind, oppressing others, shirk, speaking about 
Allah without knowledge, etc. Here, the sin is a reason for a punish
ment greater than the pleasure derived from the action, but the 
punishment may be instant or deferred, like eating delicious food 
that is poisoned to cause illness or death. The difference being that 
the punishment can be repealed with taw bah  (repentance) or by 
performing good acts. However, it is said that the pleasure attained 
by the sin does not equal that which is involved in making tawbah  
and performing righteous deeds, due to the difficulty and hardship
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involved. This is why it is said: “Abstaining from sin is less bitter 
than seeking repentance,” and it is also said: “An hour of pleasure 
may result in long sadness.”

However, performing repentance and good deeds that eradicate sins 
earns rewards greater than abstaining from the sin in the first place, 
so the pain of the repenter is greater than the abstainer from the 
sin in every way, but his reward is greater. Likewise, when Allah 
expiates sins, the bitterness is greater than its sweetness.

Sometimes, pleasure is attained without sins, but that requires one 
to obey Allah, so he avoids shirking obligations and perpetrating 
prohibitions, such as the slave who enjoys the fruits of his own 
wealth or the pleasures of marriage, neither of which are forbidden.

And Allah commands us to eat from the good things and to be 
thankful. He, the Most High, said:

u  o l d  j a  \ j k  \ p  j j J \  i « S  i j  >  

{  S i l i  ° ^ k  o i  a 5 j  \ j

O you who believe! Eat o f  the lawful things with 
which We have provided you, and be grateful to 

Allah, i f  it is indeed He W hom  you worship.
[Surah al-Baqarah 2:172]

And it is reported by Muslim that the Prophet said:

j !  clgAf- aJUox-i J5~\j O' -UxJl ^  aU' Oj

.  L g J i P  a X ^ J  t A j j O J '

Allah is pleased with His slave who eats a meal and praises Him for 
it, and who takes a drink and praises Him for it.3

And in another narration reported by Ibn Majah:

3 Reported by Muslim (4/2095), at-Tirmidhi (172/3), and Ahmad (3/100 and 118).

^ 3 3
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J^U Jl

The one who eats and is grateful has the status o f  the person who 
fasts and is patient.4

And Allah, the Most High, said:

Then, on that Day, you shall be asked about the 
delight (you indulged in, in this world)!

[Surah at-Takathur 102:8]

When the Prophet %  entertained Abul-Haytham bin at-Tlhan and 
they sat in the shade, and he gave them fruits and meat to eat and 
cold water to drink, he said: “This is from the blessings that you 
will be asked about.” He will be asked about it, seeking his grati
tude, not because there is any sin in it. Therefore, Allah demands 
from His slaves that they are thankful for His blessings upon them 
and that they not rely on their obedience over their disobedience. 
This is because one may fall short of what is obligatory regarding 
a blessing and use it to perform something forbidden, and so his 
action and his lack of action regarding it will be a cause for punish
ment. A punishment is earned by not performing obligations and 
by performing prohibitions upon a blessing, which was an action 
from Allah, even if  a person’s disobedience happens by Allah’s 
judgment (qada '), predestination {qadr), knowledge, will, power, 
and creation.

The reality of the matter is that Allah blesses His slaves, and that 
blessing can be a reason for his punishment, so he receives both a 
blessing and a punishment, except the punishment is a result of his 
disobedience since he did not perform the right of the blessing and 
did not fear Allah in its regard.

Based on this, blessings may be viewed as a blessing from one

4 Reported by Ibn Majah.
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perspective and the opposite from another, and therefore they are 
not unconditional blessings. It does not negate them being bless
ings if  they are conditional or unconditional, but a person must 
give the blessing its right by being grateful and appreciative of the 
blessing and by not using the blessing for disobedience to Allah. 
Hence, blessings come under the category of commanding the 
good, forbidding the evil, and the promise and the threat (i.e., the 
promise of Jannah and the threat of the Fire).

A person who abandons what he is commanded to do in regard to 
a blessing and performs sins with that blessing, then this will be a 
cause of increasing his punishment, and therefore, in his respect, 
the blessing is not a blessing at all in terms of al-qadd ’ (Allah’s divine 
judgment) and al-qadr (Allah’s predestination), even if  it is a bless
ing in general terms and to the believers.5 This should clarify this 
discussion, because it is an enticement and a deception. And this 
is what I meant when I affirmed the blessings from one perspective 
while negating them from another, as in Allah’s saying:

iiL'j ii/ u  u bi tfu )

y i j  %  &  j * ; i  u  i i i  is i j  !j> v ./ i  j j

< J ;
As for man, when his Lord tries him by giving him  
honor and blessings, then he says (arrogandy), “My 
Lord has honored me.” But when He tries him 
and restricts his provision, he says, “M y Lord has 

humiliated me.”
[Surah al-Fajr 89:16-17]

He told us that He honored him with blessings, and rejected the

s For example, a person is given wealth. The people consider this is a great blessing, but 
Allah knows that in terms o f  this person’s q a d a ' and qadr , it will actually be a reason 
for his punishment. Ihis is because the wealth will ultim ately lead the person to sin, to 
spend his wealth attaining things that are haram , or to oppressing others. Therefore, the 
wealth is, in reality, not a blessing at all.
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statement of the man put to the test: “M y Lord honored me!” 
because the man put to the test believed that this was an uncondi
tional honor— in other words, that the blessings he received were 
an honor for him and not a (possible) reason to be punished. The 
reality is that Allah tested him with these blessings to see if he would 
be obedient or disobedient to Him as a result. Allah is all knowing 
of what a person will do, but it is one thing to know what will be, 
and another thing to know what actually occurred.6

As for His saying:

...H e gives him honor and blessings...
[Surah al-Fajr 89:16]

Then this is an honor in terms of the pleasure that it contains, and 
this is why Allah mentioned it together with n im ah  (blessings). 
General folk tend to call anything that is done over and above 
what is customary “kirdmah” (honor), but the people of ithba t 
(affirmation of Allah and his right upon us) do not consider this 
to be unconditional kirdmah; rather, in reality, kirdmah is keeping 
to uprightness, which is obedience to Allah, and is just something 
with which Allah puts His slaves to the test, so if they obey Him 
with it He raises their rank, but if they disobey Him then He lowers 
their rank, as He, the Most High, said:

I f  they had believed in Allah and went on the (right) 
way, We would surely have bestowed on them water

f' Allah has no need to test mankind because He knows us better than we know our
selves. He knows how we will react in every situation, but due to His ultimate wisdom  
and justice, He tests us in order to establish the evidences for or against us, so on the 
Day o f  Judgment no one can claim they are oppressed.
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(rain), that We might try  them thereby. And whoso
ever turns away from the reminder o f  his Lord, He 

will cause him to enter a severe torment.
[Surah al-Jinn 72:16-17]

So if blessings and honors involve both these aspects (i.e., the bless
ing and the trial), then they are blessings that necessitate gratitude 
due to the command and the legislation. Hence, from the aspect 
of its reality and divine decree, the sinner derives nothing from it 
except trial, tribulation, and punishment due to his disobedience 
to Allah. It is clear that even before the reality of it is apparent (to 
mankind), it is a trial and a test; it may be a cause for happiness and 
it may be a cause for despair. The aspect of its trial may be more 
apparent in that which is bitter, but Allah actually tests with both 
bitter and sweet, as He, the Most High, said:

Every soul w ill taste death. And We test you with 
evil and with good as a trial; and to Us you w ill be 

returned.
[Surah al-Anbiya' 21:35]

And He said:

And We tested them with good (times) and bad that 
perhaps they would return (to obedience).

[Surah al-A ’ra f 7:168]

Therefore, whoever is tested with bitterness, hardships, and 
calamities, and whose provisions are restricted, then this is not a 
humiliation but rather a test. If he is obedient through that, then 
he will be happy, but if  he disobeys Him through that, then he will 
be in despair. The reason for the happiness of the prophets and the
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believers is the same reason for the despair of the disbelievers and 
the sinners.

Allah, the Most High, said:

And those who are patient in poverty and hardship 
and during battle. Those are the ones who have 

been true, and it is those who are the righteous.

And He, the Most High, said:

O r do you think that you will enter Paradise 
without such (trials) as came to those who passed 
away before you? They were afflicted with severe

And among the Bedouins ‘round about you, 
some are hypocrites, and so are some among the 
people o f  al-Madinah; they exaggerate and persist 
in hypocrisy. You (O Muhammad %;) know them 
not, We know them. We shall punish them twice, 
and thereafter they shall be brought back to a great

[Surah al-Baqarah 2:2 77]

poverty and ailments and were so shaken.
[Surah al-Baqarah 2:214]

And He, the Most High, said:
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(horrible) torment.
[Surah at-Tawbah 9:101]

And He, the Most High, said:

^5^1 w djjd l ,+ g: flj J J  j  ^

i ,  ^ r^ ry .
And we will surely let them taste the nearer punish
ment short o f  the greater punishment that perhaps 

they w ill repent.
[Surah as-Sajdah 32:21]

And He, the Most High, said:

ijjiSsiM t^i wjiJLiiij J t i j j  "y

0

And We had gripped them with suffering (as a 
warning), but they did not yield to their Lord, nor 

did they humbly supplicate.
[Surali al-Mu'uiinun 23:76]

Additionally, the good things that bring happiness, with which 
a slave may be tested, come from the obedience that the slave 
performs, and the evil things that bring dislike and despair, with 
which a slave may also be tested, come from disobedience performed 
by the slave, as Allah, the Most High, said:

^  J ji ^  £  >

J ju i jiS '/ v / , ^ilii

W hatever o f  good reaches you, is from Allah, but 
whatever o f  evil befalls you, is from yourself. And  
We have sent you (O Muhammad %) as a Messenger

2 3 3



THE P R I N C I P L E  OF L O V E  A N D  DES I R E

to mankind, and Allah is sufficient as a witness.
ISurah an-Nisa' 4:79]

And He, the Most High, said:

IJLi A» ^

{  AiP 3^

(What is the matter with you?) W hen a single disas
ter smites you, although you smote (your enemies) 
with one twice as great, you say, “From where 
does this come to us?” Say (to them): “It is from  

yourselves (because o f your evil deeds).”
[Siirah Ali ‘Imran 3:165]

And He, the Most High, said:

C--A-C L*-j Uj

And whatever o f  misfortune befalls you, it is 
because o f what your hands have earned. And He 

pardons much.
[Siirah ash-Shura 42:30]

And He, the Most High, said:

jj-j c —*Ai l»j  i i

{  l i i y j  l- lJ- i Sfi \ ; l j  oi * k  oyU o

How then, when a catastrophe befalls them because 
o f what their hands have sent forth, they come to 
you swearing by Allah, “We meant no more than 

goodwill and conciliation!”
[Siirah an-Nisa' 4:62]

And He, the Most High, said:
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But i f  they turn away (O Muhammad §£? from the 
Islamic monotheism which you have brought to 
them). We have not sent you (O Muhammad Sg) as 
a hafiz (protector) over them (i.e., to take care o f  
their deeds and to recompense them). Your duty is 
to convey (the message). And verily, when We cause 
man to taste o f  mercy from Us, he rejoices there at, 
but when some ill befalls them because o f the deeds 
which their hands have sent forth, then verily, man 

(becomes) ungrateful!
[Surah ash-Shiira 42:48]

Then, those good things that are born of obedience and reward, if 
they are used to perpetrate sin, will be a cause for one’s punishment 
and adversities; this is the recompense for disobedience. But if  one 
is obedient to Allah in their regard, then they will be a cause for 
one’s reward and happiness. So consider this and know that actions 
are judged by their outcomes. That which appears to be a blessing 
and begins as a pleasure could be the reason for punishment, and 
that which appears to be a punishment and begins as a hardship 
could be the reason for a reward. Likewise, that which is obedi
ence— in the eyes of the people— could be the reason for a slave’s 
destruction due to him abandoning that obedient act when tested, 
and that which is a sin— in the eyes of the people— could in fact be 
a reason for one’s happiness, due to one’s repentance and abstinence 
from such an act, which is the final outcome of that sin.

Hence, the command and the prohibition relate to what is current, 
so the slave is commanded with unrestricted obedience and forbid
den from unrestricted disobedience, and commanded to be thankful 
for every blessing he receives.
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Q add ' and qadr (fate and divine pre-decree) is Allah’s knowledge, 
His Book, and what follows from that of His will and creation, and 
it is in accordance with the future reality. Hence, actions are judged 
by their final outcomes, and those who are truly blessed, in reality, 
are those who die in a state of iman.

The people differ in their opinions regarding this issue:

Those of the Mutakallimah who affirm the qada' and qadr note 
that a l-qad r  is from Allah’s knowledge, His Book, His will, and 
His creation, but they may negate that which extends from His 
commands and forbiddances, the promise and the threat, the 
universal wisdom and the details of the specific judgment.

As for the Qadariyyah and those who resemble them, who do not 
take note of any of that except the commands and prohibitions 
and the promise and the threat, then they have indeed commit
ted disbelief in something that it is obligatory for a Muslim to 
believe— such as His creation, His Book, His will, and His direct
ing of His believing slaves, who were given the evidence due to 
specific guidance— and disbelief in His judgment upon the disbe
lievers with His justice, as is reported in the hadith:

. iijU k* ILi J a p  l l i

Your command is carried out in us; Your judgment for us is just.7

And your Lord does not oppress anyone.

If it is known that everyone who is tried with happiness or hardship 
is posed with a hidden benefit or a harm, and that the benefit is 
attained if  one obeys Allah regarding it, and the harm occurs when 
one disobeys Allah regarding it, then it should be clear that people 
are of four types:

1) Those whose rectification is attained through a blessing.

Reported in Al-MusnaA (5/267-268) on the authority o f  Ibn M asud, with the word
ing: “Your command is carried out in me; Your judgment for me is just.”
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2) Those whose rectification is attained through adversity.

3) Those whose rectification lies in both scenarios.

4) And finally, those who will not receive rectification in 
either situation.

One person could fit into all four of these categories at different 
times or all at once depending on the type of trial.

It is reported in a hadith  that Allah says:
< «

y  c d J - i 3  o - L — i T l  j J  j  c y u j J '  a l  T l  y  ( _ £ . > L p  y

There are those among my slaves who will only be rectified by 
wealth, and i f  I made him poor it would ruin him; and there are 
those among my slaves who w ill only be rectified by poverty, and i f  
I gave him wealth it would ruin him; and there are those among M y  
slaves who w ill only be rectified by sickness, and i f  I were to cure 
him it would ruin him. Indeed, I manage my slaves. Indeed, I am 
All-Knowing, All-Hearing.8

The immediate enjoyments are, in reality, not blessings and can 
instead be a test and a punishment if one uses them for disobedi
ence. Previous obedience can come to nothing and could be the 
cause of bad if  it is ultimately followed by apostasy and tribulation. 
Likewise, worldly pain and suffering could really be a blessing, and 
previous disobedience could lead one to goodness by way of repen
tance and patience, changing disobedience into obedience.

This requires the slave to be in need of seeking Allah’s support at 
all times by way of obedience to Him, and with a steadfast heart.

" The source o f  this hadith is unknown.
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There is no might or strength except with Allah.

This is because mankind is as Allah described them in His saying:

Z* u iijj p  iL oluNi )

Jju ollS.il

And i f  We give man a taste o f  mercy from Us, and 
then withdraw it from him, verily! He is despair
ing, ungrateful. But i f  We let him taste good (favor) 
after evil (poverty and harm) has touched him, he is 
sure to say, “Ills have departed from me.” Surely, he 

is exultant and boastful (ungrateful to Allah).
[Surah Hud 11:9-10]

And He, the Most High, said:

s ( 45 I p j  i jL p j  'jip\  y  >

Except those who show patience and do righteous 
good deeds, those: theirs w ill be forgiveness and a 

great reward (Paradise).
[Surah Hud 11:11]

He informs us that during hardship after ease, he despairs that the 
hardship will never cease in the future, and he rejects the blessings 
that Allah had previously bestowed upon him; and during times 
of joy after a time of hardship, he feels safe from returning to that 
place of difficulty again in the future, and he forgets his previous 
situation with his saying: ‘“Ills have departed  fr om  m e.’ Surely, h e is 
exultant, and  boastfu l” [Surah Hud 11:10]. Boastfully looking down 
upon others due to that with which Allah has blessed him.

Allah, the Most High, said:
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(J) Ipyj>- li l  0  Ip jIa  j i> -  O L jN l Oj

^ Ip £  i l i  l i j j

Verily, man (disbeliever) was created very impatient; 
irritable (discontented) when evil touches him, and 

niggardly when good touches him.
[Surah al-Ma'arij 70:19-21J

He informs us that he is worrisome and impatient during difficul
ties and ungrateful and miserly during good times.

Allah, the Most High, said:

aUi c — u  j s '

^ j l i f f  al j l

And He gave you all that you asked for, and i f  
you count the blessings o f  Allah, never w ill you 
be able to count them. Verily! Man is indeed an 
extreme wrongdoer— a disbeliever (an extreme 
ingrate, denies Allah’s blessings by disbelief, and by 
worshiping others besides Allah, and by disobeying 

Allah and His Prophet Muhammad §g).
[Surah Ibrahim 14:34]

And He, the Most High, said:

Verily! Man is ungrateful to his Lord.
[Siirah al-'Adiyat 100:6]

And He, the Most High, said:

J l i J l j  £ u S i l  f t  >

il l OLuNl I 1 ĉL»j>o Ol
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*( OlS*

Truly, We did offer al-atndnah (the trust or moral 
responsibility or honesty and all the duties which 
Allah has ordained) to the heavens and the earth, 
and the mountains, but they declined to bear it and 
were afraid o f  it (i.e., afraid o f Allah’s torment). But 
man bore it. Verily, he was unjust (to himself) and 

ignorant (of its results).
[Surah al-Ahzab 33:72]

And He, the Most High, said:

I3J J* y
{ \ j£  j& )\  k U -

Say (to the disbelievers): “I f  you possessed the
treasure o f  the mercy o f my Lord (wealth, money, 
provision, etc.), then you would surely hold back 
(from spending) for fear o f  (being exhausted), and 

man is ever miserly!”

[Surah al-Isra1 77:100]

And He, the Most High, said:

< j L - j f  0 l5 ' jC p  J \  IIIi

And when harm touches you upon the sea, those
whom you call upon besides Him vanish from you 
except Him (Allah alone). But when He brings you 
safely to land, you turn away (from Him). And man 

is ever ungrateful.
[Surah al-Isra' 17:67]

And He describes the believers as being patient during adversity as 
well as in times of ease, due to Allah’s saying:
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,*_£J dJdJjl o lU JU aJl Ij U p J

iA 'A
Except those who show patience and do righteous 
good deeds, those: theirs w ill be forgiveness and a 

great reward (Paradise).
[Surah Hud 11:11]

In fact, patience can sometimes be even harder during times of ease, 
as is witnessed by this statement from some of the Sahabah:

. jy/s'i Jb \jcJLl)\

We were tested by hardship and adversity and so we were patient, 
but then we were tested by ease and happiness and we were not 
patient.

The Prophet used to seek Allah’s help from the trial of poverty 
and the trial of affluence, and he said to his Companions:

]^ 4  of jikiLp j£ \  ° jf} j y&\ ^ aJU'>

US' u y i l l a  i j k l i  OS' 'ja  J *  sL k J  US' ISJdl

. j 4 & i ; f  US'

By Allah, I do not fear for you poverty, but I fear that (the riches 
of) the dunya will be bestowed upon you, as it was for past nations, 
whereupon you w ill compete with each other for it as they competed 
for it, and it will destroy you as it destroyed them.9

Whoever is not defined by the term imdn  is either able-bodied or 
disabled. If a person is able-bodied, then he will display what is 
within him of sin, oppression, shirk, speaking about Allah without 
knowledge, and abstaining from justice, prayer, sincere supplica
tion, etc., all in accordance to his ability. Indeed, the slave only acts 
if there is the ability and the desire to act, so a person who combines

9 Reported by al-Bukhari (8/90), Muslim (4/2273), and others.
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both a level of capability with high levels of sin and wickedness will 
be more extreme in his disobedience, such as Fir’awn and the other 
arrogant tyrants like him. They do not resist their desires and they 
do not fear Allah.

The believer, on the other hand, acts upon Allah’s commands with 
diligence and piety in accordance to his ability.

Those who are not believers, but are instead sinners, disbelievers, 
hypocrites, or wrongdoers, if  they are incapable of acting on their 
desires, they become the most wretched kinds of people and the 
most submissive, doing whatever they want. This is because they 
lack im an  to enrich their souls and to give them the strength to 
avoid things that are harmful.

This is the situation of the nations that are distant from knowledge 
and im an , as was the case for the Turks, Tartars, and the Arabs in 
their pre-Islamic periods. They were among the most arrogant and 
oppressive when in a position of authority, but among the most 
lowly of people if  overpowered.

As for the believers, Allah said to them when they were being 
oppressed:

So do not weaken (against your enemy), nor be sad, 
and you will be superior i f  you are indeed (true) 

believers.
[Siirah Ali 'Imran 3:139]

Thus, the believers are superior even if  they are conquered.

Ka’b bin Zuhayr said in his description of the Sahabah:

They w ere n o t o v ercom e by j o y  i f  th eir spears struck th eir ta rget on e day, 

B ut n eith er w ere th ey o v ercom e by angu ish  i f  th ey w ere th e ones struck.

Therefore, the tactic that should be employed with every person
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who has corrupt desires, such as sins, oppression, shirk, speaking 
without knowledge, etc., should be one of two approaches: either 
rectification of a person’s desires or minimizing his ability to act on 
those desires, because if a person possesses both corrupt desire and 
ability, then evil will occur.

If someone has righteous desires, then his ability to act on his 
desires should be helped and supported, so he may be able to 
perform good actions. Conversely, effort should be made to rectify 
a person’s desires if  the person has bad desires and his ability cannot 
be restrained.

The objective is to strengthen the righteous desires and the ability to 
perform them, as much as possible, and to weaken corrupt desires 
and the person’s ability to perform them as much as possible. And 
there is no might or power except with Allah.

The Believer Receives Greater Bliss & Enjoym ent 
Than the Disbeliever

It is apparent from this that the believer is in a good situation and 
that his blessings and pleasure outweigh that of the disbeliever in 
this life and the next, even if the dunya  is a prison to the believer and 
paradise to the disbeliever, because— from the believer’s perspec
tive— the dunya  is like a prison in comparison to Allah’s blessings 
and generosity after death. The disbeliever, on the other hand, has 
nothing to look forward to after death except Allah’s severe punish
ment, so for him, the dunya  is like a paradise in comparison to what 
is to come.

The disbeliever possesses corrupt desires and is either capable or 
incapable of acting upon them. If he is incapable, then this will 
hinder his desires to the point that he will not be able to reconcile 
between the two, but if  he is capable of fulfilling his desires, then he 
will over-indulge to the extreme until he is unable to stop.
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This is why you find that those who oppress themselves go to great 
lengths, sinning and spreading corruption, seeking the next thing 
that will bring them some temporary fulfillment of their senses, but 
their hearts are never satisfied. This is how they behave in relation 
to their attempts to attain enjoyment and pleasure, but in terms of 
their fear of their enemies, they are the most frightened people from 
among mankind, and there is no life for someone possessed by their 
fears. The disbeliever who is incapable of achieving his desires lives 
in great torment. He is constantly regretful for the things that he is 
missing and the things that cause him harm.

If the believer is able to achieve his righteous desires and act upon 
his beneficial knowledge, then his heart is in a state of peace and 
tranquility due to his good acts, and he experiences peace and 
pleasure of the eye that cannot be described. Even the believer who 
is unable to act on his righteous intention and beneficial knowledge 
achieves a level of happiness that is indescribable.

The Pleasure Experienced by Pious People is 
Greater Than the Pleasure Experienced by 
Sinners

This is all witnessed by personal experience, but many people make 
the mistake of witnessing the enjoyments obtained by sinners and 
partaking in these pleasures, without ever knowing the sweetness 
of the pleasures obtained by the people of piety, and most people 
are ignorant of this fact, as if  they are deaf and dumb, and this 
ignorance is due to a lack of witnessing real iman  and tasting its 
sweetness, with the addition of the ignorance of the mutakallimin 
(people of rhetoric) regarding knowledge of the realities of what 
Allah’s commands possess of benefit and rectification, and also the 
benefit and rectification for the believing slave that His creation 
possesses. Hence, their ignorance incorporates what He informed 
us of concerning His creation and commands, and that which His 
slaves fail to perceive of the reality of iman  and its sweetness, along
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with the oppression present in the souls preventing them from the 
greatness of Allah’s blessings, generosity, and pleasure, and placing 
them in Allah’s punishment and anger.

W hen People Became Absorbed in the Issues 
of Qadr (Predestination), a Number of Groups 
Innovated Statem ents th at Opposed the Qur'an & 
Sunnah

When people began to probe into the issues of qadr, why Allah 
created the creation, why He commands, and so on, without 
guidance from Allah, they split away from their religion and became 
factions.

One group argued that Allah only creates people who are beneficial 
to the creation, and that He also does not command something to 
happen unless it is beneficial, and that it is the slave who divests 
himself from the benefit and performs harmful acts against Allah’s 
will and beyond His ability to prevent [it from] happening. By this 
statement, they intended to free Allah of any oppression or wrong
doing, and they describe Him with wisdom, justice, and goodness, 
but instead they negate His knowledge, ability, writing, creation, 
and will. Some from this group say, “Allah does not know or write 
what the slaves will do until they have done it.”

Another group argues that Allah knows what the slave will do 
before he does it and He knows that they will disobey Him and 
do things that harm themselves. So the reason for notifying them 
of the creation and the command is for continuous, unadulterated 
benefit.

People say to them: “Whoever knows that their good intentions 
will not come to fruition but will still strive with all their ability 
to attain it, they are from among the most ignorant and foolish 
people.” They negate a small amount of foolishness while affirming
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a greater foolishness, and they claim that He only predestines what 
He wills to happen to them, so they limit His power.

The people of affirmation respond by affirming His general power 
and ability, His will, His creation, and His eternally pre-existent 
knowledge. All of this is good and in accordance with the Sunnah 
and represents the completeness of iman  in the qadr , i.e: belief in 
Allah’s eternally pre-existent knowledge, His will, His creation, and 
His ability over all things; but they add to that some things that are 
not from the Sunnah.

It is reported in the Sunnah that Allah does what He wills and rules 
as He pleases, and He is not asked about what He does; rather, 
they are the ones whose actions are asked about. He commands the 
slaves to be obedient to Him, while He guides whom He wills and 
misguides whom He wills, just as He, the Most High, said:

i)\  f*2JI / > > 1 ' %  >

■, . 0". ... A 1

And Allah invites to the Abode o f Peace and guides 
whom He wills to a straight path.

[Surah Yunus 20:25]

They also claim that Allah does not create the creation out of 
wisdom or His mercy for them; rather [they say] it is possible 
that He created them to harm all of them, and they see this to 
be wisdom. They do not negate for Allah the kinds of oppression 
that He negates for Himself, since He states that He only punishes 
or rewards mankind in accordance to their actions, and whoever 
performs righteous deeds and is a believer will never fear oppression 
or harm.

They claim that anything that could be written as someone’s 
destiny could not be oppression, even punishment of the prophets 
and messengers, honoring the disbelievers and hypocrites, and so 
on. Hence, the oppressions that Allah negates for Himself are not
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deemed as oppressive by this group. Allah, the Most High, said:

^  il l* !! LoJJi* Jj^j <dJl U j y

And Allah wills no injustice for (His) slaves.
[Surah Ghafir 40:31 ]

They understand this verse to mean: “Allah does not will what is 
not possible for His slaves.” They also claim that Allah commands 
His slaves with something that may not be a benefit to them; in 
fact, He may command them with something which, if  the slave 
was to perform it, would be harmful for him, but if he does not do 
it, then he would be punished for that. Hence, the slave would be 
stuck between two hardships: the hardship that results from obedi
ence and the hardship that results from disobedience. If this was 
the case, then the commands would be harmful for His slaves, not 
a benefit.

They say that He commands with what He wishes, and they deny 
that there are 'ilal (reasons, just causes) within the rulings of the 
shari'ah that justify the rulings. These 'ilal are based on attaining 
benefit and repelling harms. Some of their group reject all of the 
‘ila l of the shari'ah rulings, while some say that the 'ilal are just 
signs and indications towards the wisdom behind the rulings, 
because they are suitable and appropriate for it. In addition to this, 
they believe it possible that a slave could derive no reward or benefit 
from performing an obligation in the religion, but if  the shari'ah 
brings a promise, then they believe that the slave is promised a 
reward, but most likely they believe that reward to only be in the 
Hereafter. Therefore, the performance of obligations could possibly 
not be of current benefit to the slave (according to the view of this 
group), and he will not receive any immediate blessings or pleasure; 
in fact, it could be harmful for him.

The belief that obedience to Allah and His Messenger could 
possibly be of no benefit and not beget any blessing, pleasure, or 
tranquility, and could actually lead to hardship, harm, pain, and
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suffering, could be the greatest cause for people to avoid perform
ing Allah and His Messenger’s commands, and if  the person was 
weak in their belief pertaining to the promises and threats given by 
Allah, then this could be a cause for someone to leave the religion. 
Even if his belief in Allah’s promise is strong, then his motivation 
to perform the obligations could be confused between this punish
ment and that punishment, and if  he believes that Allah’s promise 
is only for the Hereafter, then he will believe that there is no benefit 
or rectification in the dunya  except for those who disbelieve, spread 
corruption, or are disobedient.

This kind of thinking leads people away from obedience to Allah 
and His Messenger, and makes the believing slave hesitant. There 
are two possible outcomes from such a belief:

1 ) The first is that the person tends towards the side of obedi
ence, in which case he believes that for his whole life he will not 
experience any benefit or pleasure, but rather he will experience 
punishment, pain, suffering, and harm, and this is something that 
no one could bear patiently.

2 ) The second outcome is that the person tends toward 
disobedience sometimes or most of the time and then intends to 
make tawbah  (repentance) shortly before death.

There is no doubt that even though the person who follows the first 
way is correct, the person who follows this second way of think
ing is more intelligent and logical (given this situation) than the 
person who is obedient to Allah for his whole life, because by doing 
this he saves himself from the punishment that the obedient person 
experiences in the dunya , and then by making tawbah  he removes 
the punishment from himself and Allah replaces his bad deeds with 
good deeds. In the Hereafter, his reward may even be greater than 
that of the person who strove to be obedient his whole life, and even 
if his reward is less, his superiority over him is just the superiority 
between the people of differing levels in Jannah. This is the choice 
that most people would make in the face of enduring punishment,
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misery, and tribulation for a lifetime, because no one could bear 
that patiently. Enduring torture for 60 or 70 years without benefit 
or pleasure is something that goes against the natural disposition of 
people.

This group makes the slaves with Allah at the level of the employer 
and the employee, as if  Allah employed them for the length of 
their time in the dunyd  to work on something that will not benefit 
them and their Lord will not compensate them until after death. 
This compares Allah to an incapable and ignorant person, which is 
obligatory to free Allah from; Glorified is He and High above that 
which the oppressors say about Him.

The Correct Statem ents of Ahlus-Sunnah wal- 
Jam a‘ah Concerning Qadr

The truth which is obligatory to believe is that Allah, the Glorified, 
sent His Messenger as a mercy to the creation, and sending the 
messengers and revealing the Books was a greater mercy for the 
creation than the sending of the rains and the growing of seedlings, 
even if some people experience pain due to this mercy.

Then indeed, as Qatadah and others of the Salaf (righteous 
predecessors) said; “Allah does not command His slaves with the 
obligations of the religion for His own need, nor does He forbid 
them from the religion’s prohibitions; rather, he orders them to do 
that which will bring them rectification and forbids them from that 
which will bring them harm.”

Abu Dharr reported in the hadith  from the Prophet

^

U fiT-Al o l u  'Ja S\ f id s '  U JUaJ

\j li
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p \  u ^  Sit >  jid<r

tf J 5 3  ° J t\  Ii ~ J r  O y i J l  * j£ \  U lj J & L

j j  < 5 ^  'i J . y ^  '> fc  j J j  J . ) r ^  c f P 5 Cr* (*^ J

^  j s  j *  >  i;i5T ^  ^  ^ > tj p i  y

3 ^ r H 3  p -^ 5' ^ ^  ls^ *  ls? ^'3 ^  p -^ ?

° J A  s l i i i  ^ysiJ U A>-lj Jji~3 Sr*^ J_s^ ' j j ^  (*- -̂“^[3

ls? r % 3  (*■̂ *•“■’13 3^Tj ^ 3 '  3>' ° )  < s ^  ^ ^

U-? dJJ-i J/3'3’1 15 *uJL *̂ 0 l5 j l  J5" ■ ~-IJapli -C?-IJ -Vjw ^

 ̂ 3>fJ' ^  Jal>«^Jl 115" *bll (_S~^

an  ^  3^  u f l  f i J j t  pi j i d  j id u J . i

. a55J 'ill 3 ^ 1 ;  l U i  3 ^  I f  j  3rf)

0  My slaves, I have made oppression unlawful for Me and unlaw
ful for you, so do not commit oppression against one another. My 
slaves, all o f  you are misguided except those whom I guide to the 
Right Path, so seek guidance from Me so that I may direct you to 
the Right Path. O My slaves, all o f  you are hungry except those 
whom I feed, so seek your sustenance from Me so that I may give 
that to you. O My slaves, all o f you are naked except those to whom
1 provide garments, so seek your clothes from Me so that I should 
clothe you. O M y slaves, you commit error night and day and I am 
there to pardon your sins, so seek forgiveness from Me so that I 
should grant you pardon. O My slaves, you can neither do Me any 
harm nor can you benefit Me. O My slaves, even i f  the first among 
you and the last among you and all o f  mankind and jinn , all had 
the heart o f the most pious man, it would not add to My power. 
O My slaves, even i f  the first among you and the last among you 
and all o f  mankind and jinn  all had the heart o f the most wicked 
man, it would cause no loss to My power. O My slaves, even i f  the 
first among you and the last among you and all o f mankind and 
jin n  were to stand in one place and ask Me for something and I
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gave each person what he asked for, it would not in any way cause 
any loss to Me except that which is caused to the ocean by dipping 
a needle in it. O M y slaves, I record your actions, then I reward 
you. So whoever finds good, then let him praise Allah, and whoever 
finds anything other than good, then let him not blame anyone but 
himself.10

And Allah, the Most High, said describing the Prophet:

< 4Ji<f J ji

He enjoins upon them what is right and forbids 
them from what is wrong and makes lawful for 
them the good things and prohibits for them the 
evil, and relieves them o f  their burden and the 

shackles which were upon them.
ISurah al-A'rdf 7:157]

And He, the Most High, said when He mentioned w udu :

■Aj j f l j  cr* y

Allah does not want to place you in difficulty, but 
He wants to purify you, and to complete His favor 

on you that you may be thankful.
[Surah al-M a’idah 5:6]

So He informed us that He does not want His commands to place 
us in difficulty, and the phrasing in the verse suggests that the 
negation of difficulty is general to every kind of difficulty, and He 
informed us that He only intends to purify us and complete His 
blessings upon us.

1 Reported by Muslim (4/1994).

2 5 1



THE P R I N C I P L E  OF L O V E  A N D  D ES I R E

And He, the Most High, said in another verse:

J i f  U j y> j9 -  aU' )>

< f i L j  oi-& j

And strive hard in Allah’s cause as you ought to 
strive (with sincerity and with all your efforts, that 
His name should be superior). He has chosen you 
(to convey His message o f Islamic monotheism to 
mankind by inviting them to His religion, Islam), 
and has not laid upon you in religion any hardship; 

it is the religion o f  your father Ibrahim.
[Surah al-Hajj 22:78]

Indeed, He clearly tells us in this verse that the religion does not 
create difficulty for us, and He negates this difficulty emphatically 
and comprehensively; therefore, whoever believes that there is even 
an atom of difficulty in Allah’s commands has disbelieved in Allah 
and His Messenger. Hence, what about the one who believes that 
the thing which Allah commands could be a source of corrup
tion and harm instead of benefit and rectification for us?! Indeed, 
whatever hardship one experiences from the religion does not come 
from Allah and His Messengers commands, but rather the diffi
culty arises from nifaq  (hypocrisy), as Allah, the Most High, said:

\ j& Jj j  i j l j j  V p
< I L i l i

But no, by your Lord, they can have no faith, until 
they make you (O Muhammad |§) judge in all 
disputes between them, and find in themselves no 
resistance against your decisions, and accept (them) 

with full submission.
[Surah an-Nisa' 4:65]
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And Allah, the Most High, said after the command to fulfill the 
fast:

Allah intends for you ease and does not intend for 
you hardship.

[Siirah al-Baqarah 2:185]

Therefore, if Allah does not want the things He commands us 
with to be a hardship upon us, then how could He want harm and 
corruption to befall us if we obey His commands?

Iman & Obedience are Better for the Slave in 
the Dunya & the H ereafter than Disbelief & 
Disobedience

Allah tells us that iman  and obedience are better for the slave than 
disbelief and disobedience in the dunya  and the Hereafter. A person, 
due to his ignorance, may think that disbelief and disobedience are 
better for him in the dunya, as those who possess ignorance and 
hypocrisy say: “The obligations of the religion may not be of any 
benefit to the slave throughout his whole life; rather, that is found 
in the things that are forbidden.” Allah, the Most High, said:

oi "  j i d  #  j i j  ^ \ o J r  >

y&y lilO1 1 Ol

< o ^  N J& lj J i

Fighting (for Allah’s cause) is ordained for you 
(Muslims) though you may dislike it, and it may be 
that you dislike a thing which is good for you and 
that you like a thing which is bad for you. Allah  

knows but you do not know.
[Siirah al-Baqarah 2:216j
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And He, the Most High, said about those who follow the shaydtin : 

j U k - j L i i  k i X L *  u  iy c > \ j  ^

> U t  ij^ s r  ^ i d j i  o u ± -

U j  o j j U j  o j j U  ^ I S s L j l  J j j l  U j  

*̂ Ai iea Is^  Cx*-
T~ o i jj t/»I - '   ̂ o , I, .. '. ..» . „ , „ t « '  J I,b»j t rj ĵ aj j^ Jy ij U J

U  a JL5\ O i U  * i / j  J j > - 1  ^  Aj  ^ j U k j  j»_ft

a J  U  a l ^ L i l  j j J  I j - J p  A i J j  

ly li f  aj U ^

^  oyL1 ~

They followed what the shaydtin (devils) gave out 
(falsely o f  the magic) in the lifetime o f Sulayman. 
Sulayman did not disbelieve, but the shaydtin 
(devils) disbelieved, teaching men magic and such 
things that came down at Babylon to the two angels,
Harut and Marut, but neither o f these two (angels) 
taught anyone (such things) till they had said,
“We are only for trial, so disbelieve not (by learn
ing this magic from us).” And from these (angels) 
people learn that by which they cause separation 
between man and his wife, but they could not thus 
harm anyone except by Allah’s leave. And they learn 
that which harms them and profits them not. And 
indeed, they knew that the buyers o f  it (magic) 
would have no share in the Hereafter. And how  
bad indeed was that for which they sold their own 

selves, i f  they but knew.
ISurah al-Baqarah 2:102]

He informs us here that they know that their deeds will not benefit 
them after death. In fact, they know that they have no portion of
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the Hereafter, and they only seek the benefit that their deeds may 
bring in the dunya. This is known as worldly-wise, i.e., the kind of 
intelligence that allows someone to live a good life in the dunya. 
Allah, the Most High, said:

$  •A c P  I J i J l j  \y j> \  j U g j l  j j j  ]js

And i f  they had believed and guarded themselves 
from evil and kept their duty to Allah, the reward 
would have been far better from their Lord, i f  they 

but knew!
ISiirah al-Baqarah 2:103]

Allah informs us that it is better for His allies that they believe and 
are pious; it is better for them than what they could seek from the 
dun ya , if only they knew. Hence, the good in the Hereafter, which 
is the attainment of benefit and the repulsion of harm, is greater 
than the good that can be attained in the dunya. Allah, the Most 
High, said:

!j s  j #  \ jo i j S  &  >

y>-\ ' j j  i \Jui f.Lij

\y\£ y \yY>\ (|j) J l

< oyL:
Thus did We give fu.ll authority to Yusuf in the land, 
to settle therein, when or where he likes. We bestow 
O ur mercy on whom We please, and We do not 
allow the reward o f the good-doers to be lost. And 
verily, the reward o f the Hereafter is better for those 
who believe and fear Allah and keep their duty to

Him.
[Surah Yusuf 12:56-57]

And He, the Most High, said:
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K y i  13 'j&\ %  I^Jli 01 olS' Uj  )

0  ZjiJ& i 1 g£>\ %UiV3 UilASI sL 5 j b y  I J

d j i j  * s ^ J \  ^ v )  b i n  c , v )  &\ U i^u

And they said nothing but, “Our Lord! Forgive us 
our sins and our transgressions, establish our feet 
firmly, and give us victory over the disbelievers.” So 
Allah gave them the reward o f this world and the 
excellent reward o f the Hereafter. And Allah loves 

the good-doers.
[Surah Ali ‘Imran 3:147-148]

And He, the Most High, said about Ibrahim:

s j  %  *  i j i l i  S t S j  >

And We gave him good in this world, and in the 
Hereafter he shall be o f  the righteous.

[Surah an-Nahl 16:122[

Allah, the Most High, then explained that performing the obliga
tions that one dislikes is better than also abstaining from it in the 
dunyd. He, the Most High, said:

\ j& \  J  S \  j J j  >

U \ j t i  ^  3 i s  >?! i j u  15 f j T j b  #

lljj 0  lLL; JLAlj j^J 1^- 015̂  Aj 

{  l lb L ’J  lLl>^ 0  LL^P £ -*  h-jJ ^

And i f  We had ordered them (saying), “Kill 
yourselves (i.e., the innocent ones kill the guilty
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ones) or leave your homes,” very few o f  them 
would have done it; but i f  they had done what they 
were told, it would have been better for them and 
would have strengthened their (laith); and indeed,
We should then have bestowed upon them a great 
reward from Ourselves. And indeed, We should 

have guided them to a straight way.
[Siirah an-Nisa' 4:66-68]

In this context, He, the Most High, also said:

i d i  3 /  c ,  ijiiT  $  3 J 1 J i  - j  j j l  >

O^plja)\ ^Sl 01 J j i l  l i j

t g 1 ■ M 2)1 O lialiJl (8 ^

Have you seen those (hypocrites) who claim that 
they believe in what has been sent down to you and 
what was sent down before you, and they wish to 
go for judgment (in their disputes) to the tdghut 
(false judges, etc.) while they have been ordered to 
reject them. But the Shaytan wishes to lead them  

far astray.
[Surah an-Nisa' 4:60[

These are the hypocrites from among the People of the Book.

The mushrikun  resemble those who discard the Book of Allah as if 
they don’t know that “th ey fo l lo w ed  w ha t th e shaydtin  (devils) g a v e  
ou t (falsely o f  th e m agic) in th e li fe t im e o fS u la ym a n ” [Surah al-Baqa
rah 2:102]. Indeed, they abandoned the Book of Allah to follow 
superstitions, false deities, magic, and the Shaytan. This is the 
situation of those given a portion of the Book who believe in super
stition and tdghut, and those who pretend to believe in Allah and 
His messengers yet seek their judgments from tdghut.
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A tagbut is any person, j i n n , or idol aggrandized and self-aggran
dized without obedience to Allah and His Messenger.

This is the situation of many of the fu qaha  (Islamic jurists), the 
mutakallimin, and others from this ummah  who imitate the Jews 
and possess some hypocrisy, those who oppose the Book of Allah 
and the Sunnah of His Messenger 0  with superstitions and false 
deities, and those who judge by other than the Book of Allah and 
the Sunnah of His Messenger And He, the Most High, said:

J r o J '  J l >  &  U l ) \  i j t e  f y  >

{  l i i y j  01 5k

And when it is said to them, “Come to what Allah  
has revealed and to the Messenger,” you see the 
hypocrites turning away from you (Muhammad %) 
in aversion. How then, when a catastrophe befalls 
them because o f what their hands have sent forth, 
they come to you swearing by Allah, “We meant no 

more than to do good and achieve success!”

[Surah an-Nisd' 4:61-62]

Meaning that they only intended by their actions to withdraw from 
obedience to Allah and His Messenger and instead follow the false 
deities that they follow in order to attain a benefit for themselves 
and to repel a harm, such as seeking knowledge and its application, 
as is the case with some of the mutakallimin-, or such as seeking 
different perceptions and existences, as is the case with some of 
the muta'abbidab, or such as those who seek their inner and outer 
desires, as is the case for those who seek status or temptation.

Allah, the Most High, said:

\X*J 1 gLjaj l)I OUalLil y
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The Shaytan wishes to lead them far astray.
[Surah an-Nisa' 4:60]

Meaning: Lead them away from their objective, which is to attain 
benefit and repel harm, which can only be achieved by being obedi
ent to Allah and His Messenger and by not following the false 
deities. Hence, if  Allah destines them to not achieve their objective 
in the dunya  and afflicts them with calamity due to their actions, 
they say, “We only intended to do good,” i.e., they intended good 
for themselves and not hardship, “...and  to be successful,” i.e., to 
gather together the rights and general good.

Allah, the Most High, said:

They (hypocrites) are those o f  whom Allah knows 
what is in their hearts...

[Siirah an-Nisa' 4:63]

He knows their corrupt beliefs and desires, and their doubts. 

Then He, the Most High, said:

...so  turn aside from them (do not punish them) 
but admonish them, and speak to them an effective 

word to reach their inner selves.
[Siirah an-Nisa' 4:63]

Then He, the Most High, said:
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{  \ 1^ J Wp a j l  l/ jJ rp

And We did not send any messenger except to be 
obeyed by the permission o f Allah. And if, when 
they wronged themselves, they had come to you (O 
Muhammad), and asked forgiveness o f  Allah and 
the Messenger had asked forgiveness for them, they 
would have found Allah accepting o f repentance 

and merciful.
[Surah an-Nisa' 4:64]

Therefore, Allah invited them to repent after they committed their 
sins of hypocrisy. This shows the complete mercy of Allah for His 
slaves. He commanded them to be obedient before they were disobe
dient, and then after their disobedience, He commanded them to 
seek forgiveness, and He was merciful with them in both situations: 
first He commanded them to be obedient with His mercy, then He 
commanded them to seek forgiveness from His mercy. Therefore, 
He is merciful with the believers who obey Him first and those who 
seek His forgiveness second.

Hence, if He is merciful with those who obey Him, and mercy 
necessitates uniting them with what benefits them and defending 
them from what harms them, then how can an obligation in the 
religion contain harm without any benefit?

The Meaning of Approaching the Prophet #t 
A fter His Death

His saying “come to you”: coming to the Prophet when he was 
present is clear, like calling to him, whereas when he was absent and 
after his death, “coming to him” means calling to him and referring 
to him, as Allah, the Most High, said:
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And when it is said to them, “Come to what Allah  
has revealed and to the Messenger.”

[Surah an-Nisa' 4:61]

And He, the Most High, said:

s( J a J J I  ou y
And i f  you dilfer in anything among yourselves, 

refer it to Allah and His Messenger.
[Surah an-Nisa' 4:59]

Hence it is “referring” and “coming to” what was revealed from the 
Book and the Sunnah, and likewise, “coming to the Messenger” 
for those who wrong themselves is by returning to that which he 
commanded, so if he returns to his commandments and he does so 
within the Prophets lifetime, then he does so in obedience to him 
and he does so returning from disobedience to him, and likewise in 
his absence and death.

Seeking Allah’s forgiveness is possible in every place and time, and 
the Messenger seeking forgiveness also continues in his absence 
and after his death, because he was commanded to seek forgiveness 
for the believing men and women, and he is obedient to Allah in 
everything He commands him to do. The repenter is within the 
parameters of iman  since disobedience reduces iman  and repen
tance increases iman; therefore, he receives the Prophet’s %  request 
for forgiveness for him in accordance to his level of iman.

However, in the case of people coming to the Messenger’s grave 
after his death saying, “Forgive me,” “Ask your Lord for me this and 
that,” “Make d u a io x  me,” or saying in his absence, “O Messenger 
of Allah make du'a for me,” “Forgive me,” “Ask your Lord this 
and that for me,” there is no basis for this; Allah never commanded 
this and neither did any of the well-known Salaf of this ummah 
from the first three generations; nor was it known among them, and 
even if it was just mustahabb (preferred), the Salaf would have done 
it and it would have been known; in fact, they would be famous for
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it and it would have been reported from them.

If something like this was a way to achieve forgiveness of sins 
and to attain one’s needs, then the importance and reasons to do 
it and report it would be abundant, especially for those who were 
dedicated to doing good. Therefore, if it is not known that they 
used to do this and it is not reported from any of them, then it is 
clear that this was not something that was preferred or obligatory. 
Rather, what is reported from the Prophet ife, which is affirmed, is 
that he forbade his grave to be made as a place of celebration, or 
made an object of worship, or made into a m a s jid 11

As for what some of the fuqaha  mention, such as al-‘Utbah’s story 
about a Bedouin who came to the Prophet’s 0  grave and said, “O 
best of creation, Allah says: ‘And if, when they w ron ged  themselves, 
they had com e to you  (O M uham m ad)’ [Surah an-Nisa' 4:64], and 
indeed I have come to you.” Then ‘Utbah saw the Prophet ffe in a 
dream and told him to give glad tidings to the Bedouin.12 This story

11 There are many ahad itb  in which the Prophet %  forbade his grave being made a place 
o f celebration, worship, or made into a masjid, such as:

Abu Hurayrah narrated that the Prophet #  said: “Do not make your houses into graves, 
and do not make my grave a place o f  celebration. But send the prayers on me, for your 
prayers reach me wherever you may be.” Reported by Abu Dawud (2/293) and Ahmad  
(2/367).

‘A'ishah and Ibn Abbas narrated that the Prophet %  said: “M ay Allah’s curse be on the 
Jews, for they built places o f  worship at the graves o f  their prophets.” Reported by al- 
Bukhari (1/91) and Muslim (1/377).

Abu Hurayrah also narrated that the Prophet 56 said: “O  Allah! Do not make m y grave 
an idol that is worshiped. The anger on those who took the graves o f their prophets 
as places o f worship was terrible.” Reported in A l-M uwatta' (1/172) and Al-M usnad 
(13/86-89).

,2 Ibn Kathir mentions this story in his ta fsir (explanation) o f  verse 64  o f  Surah an- 
Nisa'. He said: “A number o f scholars, including Shaykh Abu Mansur ad-Dibagh in 
his book A sh-Shdmil mentioned the famous story o f  al-‘Utbah, in which he said: ‘I was 
sitting by the Prophet’s grave and a Bedouin came and said, “As-saldmu ‘alaykum  O  
Messenger o f Allah; I heard Allah say: A nd if, w h en  they w ron ged  them selves, th ey h a d  
com e  to y o u  (O  M uham m ad), a n d  asked fo r g iv en ess  o f  Allah a n d  th e M essenger h a d  asked 
fo r g iv en ess  f o r  them , th ey  w ou ld  h a ve fo u n d  Allah a ccep tin g  o f  rep en tan ce a n d  m ercifu l. ’ 
And indeed I have come to you seeking forgiveness for my sin and seeking your inter
cession with my Lord.” Then he left and I fell asleep and I saw the Prophet 56 in my 
dream, and he said: “O ‘Utbah, the Bedouin was right, so give him glad tidings that
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and others like it about the Prophet’s grave and the graves of many 
of the righteous are just for those who are weak in their imdn  and 
are ignorant of the greatness of the Messenger %  and that which he 
commanded. But if  a person such as this is unable to abstain due 
to his need for this kind of thing, so that his imdn  may not become 
confused or hypocrisy grows within him, then he will be similar to 
those who were given gifts to soften their hearts during the life of 
the Prophet 0 ,  as he said:

j *  j
I give to some people because o f the impatience and discontent 
present in their hearts, and leave other people because o f the 
content and goodness Allah has bestowed on them.13

It was makruh (disliked) for them to take the money. Their need 
for the money was like the need some people have for the kind of 
stories mentioned previously.

As for what is legislated which is present in the Sunnah, then it is 
the d u d '  of the Muslim to his Lord, with the intercession of the 
Prophet ife, not his d u 'd ’ in his absence or after his death, as in 
the had ith  reported by at-Tirmidhi (who declared it authentic), in 
which the Prophet |g taught a man to say:

Allah has forgiven him.’” ”

13 Al-Bukhari reported this had ith  on the authority o f  ‘Am r bin Taghlib: “Some property 
was given to the Prophet ^  and he gave it to some people and withheld it from  some 
others. Then he came to know that those who were left out were upset, so the Prophet 
said, T give to one man and do not give to another, and the one to whom I do not 
give is dearer to me than the one to whom  I give. I give to some people because o f  the 
impatience and discontent present in their hearts, and leave other people because o f  
the content and goodness Allah has bestowed on them, and one o f  them is ‘Am r bin 
Taghlib.’ ‘Am r bin Taghlib said, ‘The sentence which Allah’s Messenger said in my 
favor is dearer to me than a red camel.’ ”
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O Allah, I ask You and seek intercession with You by Your Prophet 
Muhammad -fe, the Prophet o f  Mercy. Indeed, I seek intercession 
to my Lord through you concerning this need o f mine so that it can 
be resolved; O Allah, accept his intercession for me.14

Allah, the Most High, said:

o & y ,  o ** x
^  <031 Ml »JujP <JiJ l '3 qa y

W ho is he that can intercede with Him without His 
permission?

[Surah al-Baqarah 2:255]

And He, the Most High, said:

J  U4IL; U j o l j U i J l  j U  &\ }

CSt dr* ^  l
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You (mankind) have none besides Him as a wall 
(protector or helper etc.) or an intercessor.

[Surah as-Sajdah 32:4]

Then Allah, the Most High, said:

c -4-Oa3 liL* ^  M jjj

14 This had ith  is reported by Ibn Majah (1/144) and at-Tirmidhi (10/32) on the au
thority o f  ‘Uthman bin Hunayf, who said that a man came to the Prophet #5 and said, 
“Supplicate to Allah to heal me.” He jjx said, “If you wish, I will supplicate for you, and 
i f  you wish, you can be patient, for that is better for you.” He said, “Then supplicate 
to Him.” So [the Prophet] ordered him to perform w udu  and to make his w udu  com
plete, and to supplicate with this supplication: “O  Allah, I ask You and turn towards 
You by Your Prophet Muhammad % , the Prophet o f  Mercy. Indeed, I have turned to 
my Lord through you concerning this need o f  mine so that it can be resolved. O  Allah, 
accept his intercession for me.”
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But no, by your Lord, they can have no faith until 
they make you (O Muhammad sfe) judge in all 
disputes between them, and find in themselves no 
resistance against your decisions and accept (them) 

with full submission.
[Surah an-Nisa' 4:65]

Allah swears by Himself that He negates iman  for whoever does 
not possess two things: making Him a judge in all that they differ 
upon and then not feeling any opposition within themselves 
regarding the judgment. This requires that there is no difficulty 
in Allah’s commands and prohibitions for those who follow them. 
Allah’s wisdom must contain commands and prohibitions, even if 
it also includes things that are permissible; and if  the obligations 
and prohibitions were harmful for the slaves without any overriding 
pleasure, the slave would not be blameworthy for finding something 
that is harmful and corruptive as difficult.

The Believer Must Love W hat A llah Loves, Hate 
W hat Allah Hates, & Be Satisfied w ith W hat 
Allah Destines for Him

This is why the scholars agree that it is obligatory to be satisfied 
with Allah and His Messenger’s commands. It is not permissible 
to dislike or be angered by the obligations of the religion, and to 
love them is obligatory, because one must hate what Allah hates, be 
angered by what angers Allah, and be pleased by what pleases Allah.

The scholars differed, however, regarding one’s satisfaction with the 
pain, sickness, and poverty that Allah decrees for His slaves. Some 
scholars say it is obligatory, while others say it is preferred, which 
is the stronger opinion. Both opinions are held by Imam Ahmad’s 
followers and others; but as for patience, then there is no debate
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that it is obligatory. Allah said concerning the first:

{  &  J \  bl A l i i  ja  &\

And among them are some who criticize you 
concerning the distribution o f charities. I f  they 
are given from them, they approve; but i f  they are 
not given from them, at once they become angry.
W ould that they were content with what Allah and 
His Messenger % gave them and had said, “Allah is 
sufficient for us. Allah will give us o f  His bounty, 
and His Messenger. We implore Allah (to enrich

us).”
[Surah at-Tawbah 9:58-59]

So from among the hypocrites were those who were angered when 
Allah and His Messenger withheld gifts from them, and Allah 
encouraged them to be satisfied with what Allah and His Messenger 
gave them. That which Allah and His Messenger gave them also 
included the things that Allah and His Messenger permitted, 
excluding the things that He prohibited, and that also includes the 
things that are generally permissible, that which He obligated and 
that which He loves.

Allah made it an obligation for the one experiencing hardship to be 
patient, and this is something beloved to Him. Likewise, He also 
made it an obligation for the one who is blessed to be thankful, and 
this is also something loved by Him. Therefore, both patience and 
gratitude must be loved and acted upon. This means that whatever 
is destined for a believer—whether it is good or bad— if accompa
nied by gratitude or patience, then it is good for him, as the Prophet 

said:
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Everything that Allah decrees for the believer is good for him, and 
this applies only to a believer. I f  he is blessed with prosperity, he 
expresses gratitude and that is good for him; and i f  adversity befalls 
him, he endures it patiently and that is better for him .15

If it is good, then the good is benefit and advantage which contains 
blessings and enjoyment.

Therefore, every destiny written for the slave, if  he deals with it with 
obedience to Allah and His Messenger, then it is good for him, and 
it is only bad for someone who deals with it with disobedience to 
Allah and His Messenger; so it is in accordance with one’s inten
tion.

A ll Actions Arise Out of Desire & Choice

Every movement in the universe is either voluntary, natural, or 
forced, and natural and forced movements are branches of volun
tary movement. Therefore, every movement arises from desire and 
choice. This invalidates the attribution of the creation of beings to 
the natural workings of the body, such as attributing the creation of 
a fetus in the womb to nature, or attributing the creation of plants 
to nature, because nature was not the catalyst for this movement of 
the body and its change from its original state, unless it is changed 
from its natural state by an external force, such as combining 
substances by mixing and blending them. They change from their 
state or situation to a different state and then once that is achieved 
and there is no longer a force being applied, they return to their 
natural state, and this is the state of rest or a state of existence that

" Reported by al-Bukhari and Muslim.
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negates movement, because the movement that occurred opposed 
the natural state, which is inactivity. Hence, it is clear that attrib
uting incidental occurrences to the nature of inanimate objects is 
incorrect, so then what about the fundamental occurrences?!

Desire and choice are prerequisites for life and knowledge, just as 
life is also a prerequisite for knowledge and desire; rather, desire 
and action, as ‘Uthman bin Sa'id and others from the leaders of the 
Salaf affirmed.16

And just as movement is a prerequisite for desire and life, then 
likewise life is a prerequisite for movement and desire. This is why 
the greatest verse in the Qur'an is:

Allah! La ilaha ilia Huwa (none has the right to 
be worshiped but He), the Ever Living, the One

16 Ibn Taymiyyah said in his book Al-Istiqiimab (1/70-71): “And likewise, the word al- 
harakah  (movement) was affirmed by groups from Ahlus-Sunnah wal-Hadith, which 
Harb bin lsma'll al-Karinani in As-Sunnah said, which he related to the scholars he 
had studied under. And likewise, this was mentioned by ‘Uthman bin Sa'id ad-Darimi 
in his refutation o f  Bishr al-MarlsI, and he mentioned that this is the methodology o f  
Ahlus-Sunnah. Ad-Darim i says in his book: ‘Al-Imam ad-Darimi ‘Uthman bin SaTd 
refuted Bishr al-Marisi the Stubborn: “As for your claim that ‘al-Qayyum’ means that 
He (Allah) does not descend from His station and He does not move, this kind o f  
ta fsir is not accepted without an authentic narration from the Messenger o f  Allah or 
some o f  His Sahabah orTabi'm  (generation after the Sahabah). Because al-Hayy al-Qa- 
yyum does as He wills, moves i f  He wills, descends and raises i f  He wills, pulls back or 
stretches out His Hand, and stands or sits if He wills, because the difference between 
the living and the dead is movement. Everything that moves is, without a doubt, a liv
ing being, and every deceased, without a doubt, doesn’t move.” ’ ”
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W ho sustains and protects all that exists. Neither 
slumber nor sleep overtake Him. To Him belongs 
whatever is in the heavens and whatever is on earth.
W ho is he that can intercede with Him except 
with His permission? He knows what happens to 
them (His creatures) in this world and what w ill 
happen to them in the Hereafter. And they will 
never encompass anything o f  His knowledge except 
what He wills. His kursi extends over the heavens 
and the earth, and He feels no fatigue in guarding 
and preserving them. And He is the Most High, the 

Most Great.
[Surah al-Baqarah 2:255]

The name “al-Hayy” is a prerequisite for all His characteristics and 
actions and is among the greatest of mental proofs for the establish
ment and confirmation of the perfect qualities, such as knowledge, 
speech, hearing, sight, and others; it necessitates their establishment 
and negates their opposites.
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The Basis for Allegiance is Love & the Basis for 
Enmity is Hatred

Allah, the Most High, said:
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And you see those in whose hearts there is a disease 
(of hypocrisy); they hurry to their friendship, 
saying, “We fear lest some misfortune o f a disaster 
may befall us.” Perhaps Allah may bring a victory  
or a decision according to His will. Then they will 
become regretful for what they have been keeping 
as a secret in themselves. And those who believe 
will say, “Are these the men (hypocrites) who swore 
their strongest oaths by Allah that they were with  
you (Muslims)?” A ll that they did has been in vain 
(because o f their hypocrisy), and they have become 
the losers. O you who believe! W hoever from among 
you turns back from his religion (Islam), Allah will 
bring a people whom He w ill love and they w ill love 
Him; humble towards the believers, stem towards 
the disbelievers, fighting in the way o f Allah, and 
never afraid o f  the blame o f the blamers. That is the 
grace o f Allah which He bestows on whom He wills. 
And Allah is All-Sufficient for His creatures’ needs, 
All-Knower. Verily, your w all (protector or helper) 
is Allah, His Messenger, and the believers— those 
who perform as-salah and give zakdh, and they 
bow down (submit themselves with obedience to 
Allah in prayer). And whosoever takes Allah, His
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Messenger, and those who have believed, as protec
tors, then the party o f  Allah w ill be the victorious.

[Surah al-Ma'idah 5:51-56]

The basis of allegiance is muhabbah (love) and the basis of enmity 
is hatred, because mutual love requires closeness and agreement, 
while hatred requires distance and differing. It is said that al-mu- 
ivalli (ally) comes from the word al-walyu, which means closeness.1

Al-'aduww  (enemy) comes from al-'udawa, which means distance.2 
If something draws near to something else, it becomes connected 
with it, and if something distances itself, it becomes separated.

Allah’s allies are the opposite of His enemies: He brings them close 
to Himself, He is an ally to them and they are allies to Him, He 
loves them, He is merciful upon them, and His blessings are upon 
them. He is distant from His enemies and they are distanced from 
Him; He curses them, they are far from Him and His mercy, He 
angers them and He hates them, and this is the state of the allies 
and the enemies. Hence, the blessings are the opposite of the curse, 
mercy and pleasure are the opposite of anger, and anger and punish
ment are the opposite of enjoyment.

Allah, the Most High, said about those who are patient:

X J - j j  C? )

<

They are those on whom are the salawdt (i.e., bless
ings, etc.) (i.e., who are blessed and will be forgiven) 
from their Lord, and (they are those who) receive 
His mercy, and it is they who are the guided ones.

[Surah al-Baqarah 2:157]

' Lisdn al-'Arab (an Arabic dictionary) says: “A l-walyu : closeness and nearness; and it is 
said, ‘We separated after w alyu  (being close).’ ”

•’ Lisdn al-A rab says: “A l-'udawa 'means a distant home, and a l-'a d d 'means distance, for 
example: ‘Their 'u d aw a 'became long,’ i.e., ‘They became distant and separated.’ ”
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And He, the Most High, said about the mundfiqin  (hypocrites): 

Op'J aUI O—Oapj ^
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For them is a disgraceful torment, and the anger o f  
Allah is upon them, and He has cursed them and 
prepared Hell for them, and worst indeed is that 

destination.
[Surah al-Fatli 48:6]

And He, the Most High, said about those who strive for His cause: 
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Their Lord gives them glad tidings o f  a mercy from  
Him, and that He is pleased (with them), and o f  
Gardens (Paradise) for them wherein are everlast

ing delights.
[Surah at-Tazvhah 9:21]

And He, the Most High, said about the one who kills a believer 
intentionally:

id d j aIJip iu i Ifci y
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His recompense is Hell to abide therein, and the 
wrath and the curse o f  Allah are upon him, and a 

great punishment is prepared for him.
[Surah an-Nisa' 4:93]

"Ihe husband who accuses his wife of adultery says:

ISsJI ]ja  Oliff Oj aIIp aU' c-dAJ O'
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May the curse o f  Allah be upon him i f  he be o f  those 
who tell a lie (against her).

[Surah an-Nur 24:7]

And this is in the case of slander.

And indeed, Allah, the Most High, said:

Verily, those who accuse chaste women who never 
even think o f anything touching their chastity and

Hereafter, and for them will be a great torment.
[Surah an-Nur 24:23]

And the woman whose husband accused her of adultery says:

May the wrath o f Allah be upon her i f  he (her 
husband) speaks the truth.

[Surah an-Nur 24:9]

deserving of Allah’s anger, which is the opposite of mercy, and this 
is why He, the Most High, said:

The woman and the man guilty o f  illegal sexual 
intercourse, flog each o f  them with a hundred 
stripes. Let not pity withhold you in their case, in 
a punishment prescribed by Allah, i f  you believe

are good believers, are cursed in this life and in the

Because if he is telling the truth, then she is an adulterer and she is
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in Allah and the Last Day. And let a party o f  the 
believers witness their punishment.

[Siirah an-Nur 24:2]

So He forbade that they be treated with mercy in Allah’s religion.

The believer is protective of his honor and Allah is also protective 
of his honor, but Allah’s protectiveness of His honor is greater, as 
is reported in detail in Sahih al-Bukhari from the Prophet %  from 
more than one narration; he said:

• (AW Uj U i i J d i j  aJJI dr? ^

There is none with more ghirah (protective o f  one’s honor) than 
Allah, and due to this He prohibited the lewd sins (fornication), 
that which is apparent o f  them and that which is hidden.3

And in some authentic ahadith:

. Axil j l  a-flc- j j  Ol aUI *JS ’\ \i» aJJ'j

By Allah! There is none who has more ghirah than Allah, as He has 
forbidden His slaves, male or female, from committing adultery.4

. a J ip  b* -U jc ll O l d a 'J s -  ̂  1 a U '

Indeed, Allah is protective o f  His honor, and His ghirah is that the 
slave performs something from which He had forbidden him.5

Al-ghirah is the hatred and anger for the thing of which a person 
has ghirah. So even though zind  comes from a source of desire and

3 Reported by al-Bukhari (6/57), at-Tirmidhi (5/200-201), and others. The wording  
here is from at-Tirmidhi.

4 Reported by al-Bukhari (7/35) on the authority o f  ‘A ’ishah. This had ith  is part o f a
much longer had ith  that starts with: “In the lifetime o f  the Messenger o f  Allah % , the 
sun eclipsed, so he led the people in prayer.. .Then he delivered the khuthah  (sermon), 
and after praising and glorifying Allah, he said, ‘The sun and the moon are two o f  
Allah’s signs’ ...then  he said, ‘O  follower o f  Muhammad, by Allah! There is none who 
has more gh irah  than A llah ..

4 Reported by al-Bukhari (7/35), Muslim (4/2114) ,  and others.
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love from the two people, or one of the two people, it is opposed 
by the necessity of a person holding themselves above committing 
such lewd acts, and by piety and reserve from committing any 
forbidden act. Allah commanded that there should not be any pity 
for someone receiving their prescribed punishment, so He forbade 
us from pity that would cause us to lessen the punishment against 
them so that there would not be any love for that action. This is the 
reason He states that He has no love for that action. He, the Most 
High, said:

o

{ i  a j i  o i )

Indeed, Allah does not command immorality.
ISurah al-A'raf 7:28]

And that which Allah does not order on an obligatory level or a 
preferred level, He does not love. Lut said:

He said, “I am, indeed, o f  those who disapprove 
with severe anger and fury o f  your action (of 

sodomy).”

[Surah ash-Shu'ara' 26:168]

QiLz (the word used by the prophet Lut in the verse) means hatred 
of it and disassociation of oneself from it, and the prophets are the 
allies of Allah; they love what Allah loves and hate what He hates. It 
is also said that qild is the most extreme form of hate, so Allah hates 
that, and He hates everything that He has prohibited; likewise, He 
loves everything that He commands. In fact, al-ghirah  is a prerequi
site for the hate, because if a person has gh irah  for anything, he will 
hate that thing, but a person does not experience feelings of ghirah  
for everything that he hates. Therefore, gh irah  is a stronger, more 
arousing emotion.

There is no doubt that a cheating married woman is deserving of this 
anger for two reasons: because of the forbidden nature of zina, and
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because by doing that she has also transgressed against her husband 
and corrupted his bloodline. This is why, if the husband accuses 
his wife of cheating without the necessary four witnesses,6 then he 
asks Allah to curse her (if he is right and she is lying), as that is his 
right. If he is telling the truth, he has been oppressed, and the harm 
that results from her zind is something that Allah’s shariah  should 
defend against. Just as the person slandered by accusations of zind 
has the right to demand the punishment of q a d f y to be exacted on 
the slanderer who has oppressed that person’s honor, likewise the 
husband has the right to demand the punishment for fornication 
for the one who has oppressed and transgressed against him. As the 
Prophet said about the man’s right over his wife:

That she does not permit anyone that you dislike on your bed.8

Because of this, the man can accuse his wife if he knows she is 
committing zind. In this case, q a d f  is permissible, or it is an obliga
tion if  he needs to reject the paternity of a child from his wife. This 
is established by one of the following: either she admits to the zind , 
in which case the punishment is carried out against her and his right 
is fulfilled and she is cleansed from that action, and here punish

f’ In the shari'ah, it is not permissible to accuse someone o f  zind  unless one has four 
witnesses to attest to actually seeing the act o f  intercourse. If a person does this without 
the necessary four witnesses, then he is given lashes and his testimony is not accepted. 
Allah said in Surah an-Nur, verse 4: “A nd those w ho a ccu se chaste w om en , a n d  p ro d u ce  not 
f o u r  witnesses, f l o g  th em  w ith  80 lashes, a n d  re je ct  th e ir testim ony fo r ev er ; they in d eed  are 
th e fd s iq im  (liars, rebellious, d isob ed ien t to Allah). ”

However, Allah made an exception for the husband or wife who accuses his or her 
spouse. In this case, i f  he or she is unable to provide four witnesses to the act, then they 
swear by Allah that they are telling the truth four times and the fifth time they ask Allah 
to curse them if  they are lying. Then the accused spouse will swear by Allah four times 
that the accusing spouse is lying and the fifth time he or she invokes Allah's wrath to be 
upon themselves if their spouse is telling the truth about them. This is all prescribed in 
the Qur'an (Surah an-Nur 24:4-9).

7 To accuse someone o f zind  w ithout four witnesses to the zind. Ihe one who does this 
receives 80  lashes and his testimony is not accepted.

* Reported by at-Tirmidhi (2/415), Ibn Majah (1/594), and others. At-Tirm idhi said,
“This hadith is hasan sahih (good authentic).”
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ment in the Hereafter is expiated; or she invites Allah’s wrath and 
punishment in the Hereafter, which is a much greater punishment 
than what would be received in the dunyd. Also, the husband is 
oppressed, and the person who is oppressed either takes back their 
right in the dunyd or the Hereafter. Allah, the Most High, said:

Allah does not like that the evil should be uttered in 
public except by him who has been wronged.

[Surah an-Nisa' 4:148]

Besides the husband, no one else has the right to lie with the wife, 
and therefore no one else has the right to publicly accuse a woman 
or to do the li'dn,9 because unlike the husband, he does not have 
a need for that nor is he oppressed regarding her bed. However, 
fah ishah{G can also cause oppression for other than the husband, but 
that does not require a l- li ‘an, such as causing shame and disgrace 
for the family; and this can occur with just the prerequisites that 
lead to fdhishah.

If the fdh ishah  is not evident by way of self-admittance or proofs, 
then the consequences that will arise from that will be sufficient to 
compensate for the truth, such as being alone with the opposite sex, 
looking at the opposite sex with desire, or one of the other reasons 
that lead to zina that Allah forbade, and this is the beauty of the 
shari'ah.

Additionally, the fdh ishah  that occurs between the two fornicators 
often results in the oppression of others, because when two people 
fall into a corrupt love and desire that will drive them to collude 
with one another to achieve their goals, they help one another in 
ways that oppress the people around them. This causes enmity and 
oppression of others due to their participation in lewd acts and their

9 The aforementioned process wherein the husband and wife invite Allah’s curse and 
anger i f  they are lying.

10 Lewd acts, fornication, adulter)’, etc.
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cooperation with one another oppressing others. This is a common 
occurrence with those who engage the company of those women 
and young men who prostitute themselves; they honor them with 
gifts, support, and help them in a manner that results in the neglect 
of the rights of others and causes enmity to come between them and 
the people close to them. Also, a person’s love for their boyfriend 
(or girlfriend) could lead one to take people’s money illegally to give 
to him, and leads one to neglect people’s rights and break off the 
ties of kinship because of that person, because it is not possible to 
combine between the two. It also leads to aiding one another with 
enmity.

In summary, love requires the lover to be in accordance with the 
one who is loved. If the love is corrupt, then Allah will not love it 
or be pleased with it. If the harm of the relationship does not affect 
others, then their punishment is Allah’s right; but most of the time, 
in fact, it is inevitable that the harm will extend beyond themselves 
to other people, because both people involved have responsibili
ties to other people and are forbidden from having enmity towards 
them, so if the two of them love each other and collude with one 
another, they will be unable to fulfill their responsibilities and they 
will need to transgress against others.

And no one should pay attention to what some people say: “If a 
person does zind, then the sin is specific to that person alone and 
is not oppression of anyone else,” because that is only in individual 
fahishah, like individual zind, which is not connected to the rights 
of others; as for the zind of a spouse, then there is agreement that 
this involves the oppression of others, as we have explained.

Corrupt muhabbah  (love) and ‘ishq (passion) can be a greater harm 
than committing zind once, because if a man commits zind  once or 
twice, then he achieves his objective, and likewise a woman; then 
it can either be for a payment from one to the other or without 
payment, and it could involve the oppression of others.

But as for al-muhabbah  and a l- ‘ishq, then they usually cause enmity
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and hatred for others, because muhabbah  makes one spend money 
and do things for the person who is loved, which leads to others 
being prevented from the same treatment and causes bad feelings 
towards that person. The loved one is taken care of and protected 
from harm, which means the rights of others are neglected and are 
treated with enmity. Don’t you see that if  a man loves someone other 
than his wife, or if a woman loves other than her husband, they will 
fall short in their duties to one another and transgress against one 
another? In fact, if  a man loves a woman or a young man, he falls 
short in his responsibilities towards his family and friends and he 
oppresses them, just as others oppress them because of him.

This is besides Allah’s right, which requires a severe punishment, 
even if  the man is able to perform his obligations and leaves the 
oppression as much as possible. However, this is what you would 
expect from such an action and this is a cause for its occurrence, 
and it is one of the things that cause a man to become bewildered 
and wavering, and to drift between right and wrong. This is a great 
sickness, as Allah, the Most High, mentioned:

’C ^  ls? y
Lest he in whose heart is a disease (of hypocrisy, or
evil desire for adultery, etc.) should be moved with 

desire.
[Surah al-Ahzab 33:32]

In terms of the oppression that they cause themselves and their 
partners, then that is obvious, but it is an oppression from their own 
selves; they are at the same time the oppressors and the oppressed. 
But those whom they oppress, then they are oppressed against their 
will or satisfaction.

In addition, this invalid love leads to the kind of oppression of one 
another (i.e., the fornicators) that includes death, unjust torment, 
one partner preventing the other from connecting with the people, 
or preventing them from doing what they choose as a rectification, 
etc. Hence, zina contains all of these hardships and worse, and all
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that oppression from themselves originates from corrupt muhab
bah.

He, the Glorified, commanded that mercy is not given to those 
who should be punished for zind because compassion and mercy 
is supposed to benefit the object of the mercy and repel harm from 
him. If one is merciful to someone due to the desire and love in 
their hearts, and refrains from punishing the fornicators, then that 
will bring about harm and repel benefit for them, because that is a 
disease in their hearts. The sick person who craves what harms them 
is not cured by giving them what they desire; rather, their cure is 
restraint, even if  it is painful, and providing the sick person with 
something beneficial and replacing the harmful thing with what is 
prescribed and does no harm.

This is the way of the people of corrupt desires— if their hearts 
catch fire with desire, then mercy and compassion will only make 
it stronger, and neglecting their punishment only increases their 
affliction and torment, and the heat in their hearts is like that of the 
heat of someone with a fever, and when the fever becomes stronger, 
the person’s sickness gers worse or changes to an even worse disease.

This is the state of the people of desires; instead, you defend against 
those desires with their opposite, by prohibiting their causes, and 
by facing it with the painful punishment that removes it from the 
heart; as is said:

Indeed, I  w itnessed the love in the heart an d  the pa in ;
I f  they combine, the love quickly goes away.

If muhabbah  and desire achieve something that creates more pain 
than enjoyment, the soul refrains from it. Likewise, if  its opposite 
attains something enjoyable and better, the soul becomes irritated. 
Hence, the enjoyment is abandoned for whatever outweighs it, 
whether it is enjoyment or pain, just as pain is likely if overcome by 
either pleasure or pain. If they are both equal, so neither overcomes 
the other, then the situation remains as it was with equal positives
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and negatives. The possibility of experiencing pain or missing out 
on pleasure—even if it involves some bitterness—will repel what is 
expected to be more bitter or [cause one to] seek to obtain whatever 
is more likely to be sweet.

However, this is from the inescapable love and trials of Bani Adam, 
and it is in opposition to the desires, so nobody’s benefit could ever 
be established without that— neither benefits of the dunya  nor of 
the Hereafter, as Ibrahim al-Harbl said: “The intellectuals of every 
nation agree that pleasure cannot be attained through pleasure; 
patience is required in every situation.” Allah, the Most High, said:

P  && 'a u f  oj ©  j  >

By al-‘asr (the time). Verily! Man is in loss, except
those who believe and do righteous good deeds, 

and recommend one another to the truth.
[Surah al-‘Asr 103:1-3]

So there must be mutual reminders to be both upon the truth and 
to remain patient, because the people of corruption and falsehood 
are patient upon their falsehood, but the believers recommend one 
another to both the truth and patience. The people of corruption 
and falsehood only recommend one another to be patient upon 
their falsehood, as Allah mentioned that they say:

< l y A  l i i  o l * ^ J T  j  l^ i i l  J  }

“Go on, and remain constant to your dlihah (gods)!
Verily, this is a thing designed (against you)!”

[Surah Sad 38:6]

Recommending and persevering upon the truth without patience 
is like those who say, “We believe in Allah,” but if  any of them are 
afflicted with a difficulty for Allah’s sake, they see their test as Allah’s 
punishment; and [it is like] those who worship Allah on a knife’s
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edge, so if they are blessed with some good they are at peace with 
Him, but if  they are afflicted with a tribulation, the loss of this life 
and the Hereafter fall upon his face.

Recommending patience without the truth is like those who said, 
“Go on, an d  remain constant to y ou r  dlihah (gods)! Verily, this is a 
th in g d esign ed  (a ga in styou )!” [Surah Sad 38:6], and both situations 
lead to loss, and the only thing that can save from this loss is for the 
believers to believe, act righteously, and recommend one another to 
truth and patience. This exists within every person who removed 
themselves from the people of corrupt desires, the people of doubts, 
the people of sin, and the people of innovation.

What we previously mentioned regarding the corrupt love between 
people that causes them to oppress themselves and others relates to 
every form of love that is hated by Allah, such as the love of idols 
and partners associated with Him. Allah, the Most High, said:

s h a y k h u l - i s l A m  i b n  t a y m i y y a h

And o f mankind are some who take (for worship) 
others besides Allah as rivals (to Allah). They love 
them as they love Allah. But those who believe love 

Allah more (than anything else).
[Siirah al-Baqarah 2:165]

And He, the Most High, said:

{  3 ^ '  J  )
And their hearts absorbed (the worship of) the calf 

because o f their disbelief.
[Siirah al-Baqarah 2:93]

This also applies to the love the people of desires possess for lewd 
acts, the love of the wrongdoers, and those who speak about Allah 
concerning what they do not know, because love creates cooper
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ation between the couple in love and their agreement with one 
another. This necessitates that they hate and oppose anyone who 
dislikes their relationship and rebukes them. It is well known that 
every believer hates what Allah hates and loves what Allah loves, 
and therefore they will hate any form of love that Allah hates.
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The Categorization o f Knowledge Into Effective 
Knowledge & Affected Knowledge

I have written elsewhere concerning the people’s differing over 
knowledge: Is it an affected quality that comes after the thing that 
is known, as defined by the people of rhetoric, or is it an effective 
quality that effects the thing that is known, as defined by a group 
among the philosophers?

The correct opinion is that knowledge is of two types: The first is 
knowledge that comes after the thing that is known and does not 
affect its state, which is purely theoretical, narrated, and experienced 
knowledge. This type of knowledge is knowledge of something in 
whose existence we had no hand, such as knowledge of the Creator, 
the Glorified, the Most High, His angels, Books, prophets, and the 
rest of His creation.
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The second type is knowledge of something that we had an effect 
on, such as our knowledge of our voluntary actions and the benefit 
that is attained and the harm that is repelled by them.

Both categories relate to Allah’s knowledge because He knows 
Himself and also knows His creation. The first is knowledge of 
something in existence and the second is knowledge of an objective.

However, the knowledge of something that exists or is present that 
is unrelated to our actions may give rise to love or hatred of that 
thing. Therefore, knowledge of that thing becomes a cause for our 
actions in relation to it, so this affected knowledge is also effective 
from this perspective, and our knowledge of the good and bad 
deeds of others is another example of this.

The Lord’s Knowledge of His Slave’s Righteous 
& Wicked Actions Necessitates His Love for the 
Good Deeds & Hate for the Bad Deeds

The Lord’s knowledge of His slave’s good and bad deeds also neces
sitates His love for good deeds and hatred for bad deeds. Knowledge 
of the intention behind our actions, even if  it has an effect on the 
thing that is known about and is a reason for its occurrence, is not 
attained until after one knows about preexisting affairs obligated 
intentionally or voluntarily for those actions, because a voluntary 
action follows the desire, and the desire follows the object of the 
desire. Therefore, one must visualize the thing that is intended or 
wanted before intending to do the act that will cause that thing 
to happen, as they say: “The last idea is the start of the work,” and 
this is called the teleological or final cause. So one must visualize 
the thing that is wanted, and the enjoyment that comes from that 
action should bring about a benefit and repel a harm. Enjoyment is 
conditional upon one experiencing something enjoyable. People do 
not begin to seek something enjoyable without having tried it first 
and then loving it, enjoying it, and wanting it, so that is knowledge
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of something that predated the knowledge, followed by knowl
edge of an objective that came after that knowledge. However, 
the pleasure can occur first without a desire for that thing, like if a 
person tastes something nice that he didn’t know previously, then 
he likes it after that; so this enjoyment is not preceded by a demand 
or action to obtain that thing, unlike the person who had already 
tried it and liked it, then began to strive to obtain it.

Therefore, you can see that both types of knowledge— effective and 
affected— necessitate the other, and likewise the Lord’s "M knowl
edge of Himself necessitates His knowledge of His attributes, 
actions, and the effects of His actions. He, the Glorified, praises 
Himself and His actions, and we cannot comprehend the praise for 
Him; rather, He is as He praises Himself. His knowledge of His 
actions and the effects of His actions necessitate His knowledge 
of Himself and His knowledge of His creation and their actions 
following His love and hatred, His commands and prohibitions, 
His knowledge of the punishments and the rewards that He bestows 
upon His slaves, and other things that follow His knowledge. We 
spoke on this topic in other places. The reason for this discussion is 
that this categorization of knowledge also applies to desire and love.

Desire & Love Can be Divided Into Two Types: 
Effective & Affected

Desire and love can also be categorized as effective, causing an effect 
to the object of the desire and love. Effective desire and love is the 
desire and love of the action, even if the object of the desire and 
the love is dependent on that love, affected by it, and non-existent. 
Some people think that this is the only type of love and desire; they 
say al-iradah  and al-muhabbah  are only related to what is non-ex
istent, not something present, and to something new, not old. This 
is the opinion of some of the groups among the people of rhetoric.

Most of these people believe that the only type of love and desire
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is affected love and desire. Therefore, they believe knowledge, in 
reality, only relates to something that is known, dependent on the 
love, and is in existence, and they believe that desire only relates to 
the thing that is desired and dependent on the desire, such as the 
thing that is affected and absent.

Desire and love are also categorized as affected dependent on the 
object of the desire and love, which isn’t affected by its existence as a 
matter of principle; rather, the thing that is loved and desired exists 
without desire, and the lover only loves and wants that thing that 
exists, and it is said regarding many types of that, “He desires and 
loves it” and other similar statements.

This type, in reality, is the basis of the first type, as we discussed 
regarding some of the previous principles a few years ago. We 
mentioned that knowledge and desire are connected primarily 
with something that already exists, and to connect it to something 
non-existent, it must be dependent on a connection with something 
that does exist. We mentioned that people do not like something or 
want it until they have experienced it or have knowledge of it, and 
that is accompanied with an inclination towards it and a love for it, 
and each of those two types are a part of one’s natural inclination 
and disposition, knowledge, and love. Because of this, everyone is 
born upon the fitrah  of Islam, which is to worship Allah alone, and 
that is based on knowledge and love.

A person cannot perceive something that doesn’t exist, and one can 
only understand something non-existent or absent in relation to 
something that does exist; for example, a person would imagine a 
mountain of rubies and an ocean of mercury. A person would use 
their knowledge of what a mountain is and what a ruby is and then 
reject the idea of the existence of that, but he wouldn’t reject it until 
it exists virtually in his mind.
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Love Follows Experience & Experience Comes 
from Something Present, Not Something Absent

If love arises from experiencing something with one’s senses, and 
you can only sense something that exists, then one can only love 
something that exists. Also, experience or feelings will not be first 
except for something that exists, so likewise, love in itself cannot 
exist without the existence of something or the thing that is loved. 
If a person loves something that does not exist, then that is nothing, 
and whatever is nothing is not loved. If someone loves and wants 
the existence of something that doesn’t exist or is absent, he must 
have experienced that thing before and enjoyed it when it was not 
absent, and then loved it after that, or he experienced something 
similar to it. And this is mentioned elsewhere.

This is not refuted by the newborn baby crying for milk, and then 
when he tastes m ilk for the first time he becomes satisfied and quiet, 
because before tasting the m ilk the baby never loved or desired 
milk; rather, the baby cries due to the pain of hunger, then once he 
tastes the milk and he enjoys it and finds that it removes the hunger 
pains, he starts to love and want it. This is the same for anyone 
who is hungry, because the hungry person doesn’t want anything in 
particular unless he had tried it before, but he does have the desire 
to remove the hunger pains. Because of this, if  there is available 
to him something he tried before or something he has never tried, 
then he will want to have the first one that he loves. As for the 
second one, then his desire for that will depend on him trying it 
or hearing someone else describe it, because hearing something 
described can lead to love and wanting, just as knowing something 
can, as is often said:

Sometimes the ear fa lls  in love before the eye.

Likewise, a person may taste the flavor of love for what is similar 
to that thing, even if it is a small resemblance; then, likewise, that 
thing is not imagined until it is experienced by one of the senses or 
something that is similar to that in some ways. And it is also the
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same for something disliked.

Things That are Absent are Unknown & Cannot 
be Loved or Hated W ithout a Type of Analogy & 
Comparison

Due to this, a number of examples are made to educate, motivate, 
and intimidate. Things that cannot be perceived or experienced by 
one’s senses are unknown and cannot be loved or hated except by 
using analogy and comparison. The thing may be more complete in 
the sought qualities that it has in common, such as what is promised 
in Jannah and the Hellfire, and how the Lord describes Himself; 
or it can be lesser than it, such as anything that is compared with 
something that is better than it.

This is where the Sabian philosophers became misguided and 
misguided others from among the Muslims. They think that the 
descriptions that Allah has told us about Jannah are figurative, to 
help aid understanding of the soul’s place of return, and not literal. 
There are others from among those who reject the people of rheto
ric but are also similarly misguided. Despite both groups reaching 
their conclusions by using the faculty of logic, they have contra
dictory views regarding affirming and negating (Allah’s attributes), 
but the two groups are similar in their misguidance concerning the 
attributes of the Most Venerable. They plunge into the subject of 
belief in Allah and the Hereafter with misguidances that cannot 
be discussed sufficiently here. Every misguidance is based on some 
truth, because otherwise it would not propagate or cause doubt.

If desire and love can be divided into that which is followed by 
the object of want or desire, and that which follows the object of 
want or desire, then it is for it like the reason for the person doing 
the action, and it is for it like the reason for the person doing the 
action, and it is from it like the cause of the effect, and this is the 
basis.
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If it is known that all the movements in the world arise from muhab- 
bah and iradah, and m uhabbah  and iradah must have an object of 
love and desire as an effective cause, then it is known by that that 
there must be for every movement a deity to whom worship, desire, 
and love is directed. Hence, this is an evidence of the True Deity, 
because if  there were in the heavens and the earth deities besides 
Allah, they would all be in ruin, and this is not the same thing 
that proves His rububiyyah  (lordship). And we have spoken a lot 
about this in many other places, because it is the most important 
and most noble divine knowledge.

The point of this is simply to explain that al-irddah  (desire) is of 
two types just like knowledge.

And Allah knows best.
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